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PREFACE TO THE SECOND EDITION 


The revised edition of the Matriculation Pali Selec- 
tions has been prepared according to the requirements 
of the course as contemplated under the New Regulations 
of the University. 

As regards the prose pieces, the Jātakas or 
Birth-stories of the  Bodhisatta are placed, as they 
should be, in a chronological order of events and before 
the historical anecdotes relating to the last existence of 
the Buddha and to certain events that took place after 
the Master’s demise. The Jātaka pieces are not from 
the Atita-vatthu only, but they include some stories from 
the Paccuppanna-vatthu too, and in one instance the 
whole text of a Jataka discourse has been reproduced in 
order to set out its full literary structure. 

As for the poetry pieces, they have been con- 
veniently arranged under three heads: Verses from 
the Khuddaka-patha, Verses from the Dhammapada, 
and Verses from other Texts. Under the first 
head, select poems have been included, leaving out 


. such portions of tem as do not  materialy help 
„the treatment of the theme. Under the second 





head, care has been taken so to select and re-group the 
_ btanzas of the Dhammapada as to make them more 
. coherent as expressions of thought, And under the 


* 
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third head are included certain easy pieces from other 


texts, only as specimens of different types of poetry that 


developed in Pali literature, canonical and classical. On 
the whole, the course may well be treated as preparatory 
to that prescribed for the Intermediate Examination. 

- Notes to all the pieces, together with short  intro- 
ductions to their sources, have been added by way of 
. guidance to the teachers. They bear essentially upon 


the subject-matter, and not upon the details, e the 
iokfnērā are to work out:at school. 


& 
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PROSE 


^a. od 


è 1l. MULAPARIYAYA-JATAKA 


[ |. Paccuppanna-vatthu ? 


i “Kalo ghasati bhitani’ ti. Idam Sattha Ukkattham 
nissaya Subhaga-vane viharanto Mülapariyàya- 
Suttantam ārabbha kathesi. 


| Tada kira paūcasatā brāhmaņā tiņņam Vedānam 


pāragū sasane pabbajitvà tini Pitakāni ugganhitvā 


P i _mana-mada-matta hutvā ‘‘Samma-sambuddho pi tin’ 
eva Pitakāni jānāti, mayam pi tani jānāma, evam sante 
kim tassa amhehi nani-karanan’’ ti Buddbupatthinam 
na gacchanti, Sama-sattha butva caranti. Ath’ ekadivasam 
| Sattha, tesu āgantvā attano santike nisinnesu, attbali 
bbūmīhi patimandetvà Mūlapariyā y a-Suttantam 
kathesi. ‘Te na kiūci sallakkhesuin. Atha nesam- etad 
ahosi : ‘‘Mayam ‘amhebi sadisā pandità n' attbi' ti 
. "rne karoma, idāni pana na kiūci jānāma, Rogeseta 


"sadiso pandito n’ ‘atthi aho Buddhaguņā nàmà" ti, Te. 


tato patthāya uibata- ps hutvā uddhata-datha viya sappā 


` 
- 
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nibbisevanā jātā. Sattha Ukkatthāyam yathābhirantam 
viharitvā Vesālim gantvā Gotamaka-cetiye G o ta maka. 
Suttantam nāma kathesi. Sabassi-lokadhatu-kampanam 
abosi. Tam sutva te bhikkhü arahattam pāpuņimsu. 
Mūlapariyā y a-Suttanta-pariyosane pana, Satthari 
Ukkatthāya viharante yeva, bhikkhū dhamma-sabhayam 
katham samutthāpesum : ''Āvuso, abo Buddhānam 
anubhavo, te nama brāhmaņa-pabbajitā tathà mánamada- 
mattà Bhagavatà Mūlapariyāy a-desanāya nihata- 
mana katā'” ti.  Satthà agantva ''kāya nu  'ttha 
bbikkhave etarahi kathāya sannisinná' ti pucchitva, 
"imaya nama’’ ti vutte, “na bhikkhave idan’ eva, 
pubbe pábam ime mana-paggahita-sire vicarante nihata- 
mane akāsim yevā'' ti vatvà atitam āhari : 


[2. Atita-vatthu | 


Atite Bārāņasiyam Brahmadatte rajjam kārente, 
Bodhisatto brāhmaņa-kule nibbattitvà vaya-ppatto tinnam . 
Vedanam pāragū disi-pamokkho ācariyo hutva patica 
manavaka-satani mante vācesi. Tépaiicasata pi nitthita- 
sippa sippe anuyogam datva ''yattakam amhe jānāma 
acariyo pi tattakam eva, viseso n'atthi'” ti mana-tthaddha 
acariyassa santikam na gacchanti, vatta-pativattam na 
karonti. Te ekadivasam, ācariye badari-rukkha-mūle 
nisinne, ae vaīicetukāmā badari-rukkham nakhēna ` 
ākotetvā ‘‘nissaro vāyam rukkho'” ti āhamsu, Bodhi- ! 


. Saito. attano vaūcana-bhāvam ūatvā ‘‘antevasika, ekam 


vo paüham pucchissami”’ ti āba. Te hattha-tutthā 


` ` 
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"vadetha, kathessama’’ ti. Acariyo paūham pucchanto 
pathamam gātham aha : 


[3. Gatha ] 


Kalo ghasati bhūtāni sabbān' eva sah’ attana, 
yo ca kàla-ghaso bhüto sa bhūta-pacanim paci ti, 5 


[4. Veyyākaraņa | 


[Tattha kálo ti purebhatta-kálo pi pacchābbatta-kālo pi ti evamādi ; 
bhütüni ti sattadhivacanam etam, na kālo bhütánam camma-mamsádini 
luūcitvā khadati, api ca kho tesam áyu-vapna-balàni kbepento yobbaññam 
maddanto ārogyam vināsento ghasati khádati ti vuccati, evam ghasanto ca 10 
na kiñci vajjeti, sabbān' eva ghasati, na kevalafi ca bhütán' eva api ca kho 
sah’ attand attánam pi gbhasati, purebhattakālo pacchábhattakálam na 
pápunáti, esa nayo pacchābhattakālādīsu ; yo ca kālaghaso bhūto ti khipá-- 
savass' etam adhivacanām, 60 hi ariyamaggena áyatim patisandhikālam 
khepetv& khāditvā thitattà Adlaghaso bhüto ti vuccati ; sa bhütapacanim 15 
pūci ti yāyam tanha spáyesu bhüte pacati tam ūūņaggiuā paci, dahi, 
bhasmam «kāsi, tena bhütapacanim paci ti vuccati ; ‘pajatikin® ti pi patho, 
jatikim nibbattikin ti attho. ] 


Imam pañham sutva māņavesu eko pi janitum 
samattho nāhosi. Atha ne Bodhisatto ‘‘ma kho tumhe 20 
‘ayam pañho tisu Vedesu atthi' ti saññam akattha, tumhe 
yam aham jànàmi tam sabbam jānāmā ti maññamana 
badarirukkha-sadisam karotha, mama tumbehi aññatassa 
bahuno janana-bhavam na janatha, gacchatha, sattame 
divase kalam dammi, ettakena kalen’ imam pañham 25 
cintethā'' ti, Te Bodhisattam vanditva attano attano 


 yasana-ithànam ganivā sattabam cintetvā pi pañhassa 


n’ eva antam na kotim passimsu. Te sattame divase 
Acariyassa santikam gantva vanditvā nisīditvā, ‘“‘kim — - 
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bhadra-mukhā jānittha pañhan'” ti vutte, “na janama” 
ti vadimsu. Puna Bodhisatto te garahamāno dutiyam 
eatham aha : 


[3 a. Gatha] 


D Babūni narasīsāni lomasani brahani ca 
eivasu patimukkāni, kocid ev’ ettha kannava ti. 


[4a. Veyyakarana | 


[Tass' attho: bahūni paránam sisán! dissanti sablāni ca tani 

lomasáni, sabbani mabantāni, givasu yeva thapitani, na tālaphalam viya 

10 hattbena gabitāni, n' atthi tesam imehi dbammebi nānākaroņam, ettha 

pana kocid eva kaņņavā ti attānsm sandhāyāba, kannavd ti peifavā, 
kanna-chiddam pana na kassaci n' attbi.) 


Iti te māņavake “‘kanna-chidda-mattam eva tumhākam 
balànam atthi, na panna” ti garahitvà panham vissajjesi. 
15 Te sutvā “ʻaho ācariyā nàina mahantā'” ti khamāpetvā 


nihatamānā Bodhisattam upatthahimsu. 
[5. Samodhāna | 


[Satthā lam desanam  áharitvà jātakam satmodbānesi : "tadā 
pancasatà māņavakā ime bhikkhü ahesum, ácariyo pana abam evā'' ti.] 


20 2. VANNUPATHA-JATA KA 


Atite Kāsi-ratthe Baranasiyam Brahmadatte rajjam 
kārente, Bodhisatto satthavaha-kule paļisandhim gahetvà 
vayappatto paficahi sakatasatehi vanijjam karonto vicarati. 
So ekadā satthi-yojanikam maru-kantaram  patipajji. 

25 Tasmim kantare sukhuma-vālikā mutthinā gahità hatthe 
- ma titthati, suriyuggamanato patthaya angāra-rāsi viya 


— — 
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uņhā hoti, n& sakkā akkamitum ; tasma tam patipajjanta 
dàrüdaka-tela-tanduládini sakatehi ādāya rattim eva 
gantvà arunuggamane  sakatāni  parivattam katvā 
matthake mandapam kāretvā kālass' eva āhāra-kiccam 
nitthāpetvā chāyāya nisinnà divasam kbepetva, attham 
gale suriye, sāyamāsam bhuījitvā, bhūmiyā sītalāya 
jātāya, sakatāni yojetvā gaccbanti ; samudda-gamana- 
sadisam eva gamanam hoti, thala-niyamako nama 
laddhum vattati, so taraka-saññaya sattham tāreti. So 
pi satthavaho tasmim kale iminā va niyamena tam 
kantāram gaccbanto ekünasatthi-yojanàni gantva ‘‘idani 
ekaratten’ eva marukantārā nikkhamanam  bhavissati'' 
ti sayamisam bhuūjitvā sabbam dārūdakam khepetva 
sakatani yojetva payasi.  Niyāmako  purima-sakate 
āsandim santharapetva akase tārakā  olokento ‘‘ito 
pajetha”’ ti vadamāno nipājji. 

So dīgham addhānam aniddāyana-bhāvena kilanto 
niddam okkami, gone nivattitvā āgata-maggam eva 
ganhante na aññāsi. Gona sabbarattim agamamsu? 
Niyāmako arunuggamana-velàya pabuddho nakkhattam 
oloketvā ‘‘sakatani nivattetha nivattethā' ti aha. 
Sakatani nivattetva patipātim karontanam yeva aruno 
uggamano.  Manussā ‘“‘hiyyo ambhakam  nivittha- 
khandhāvāra-tthānam ev’ etam, dārūdakam pi no 
khinam, idāni 'mhà nattha’’ ti sakatani mocetva pari- 
vatiakena thapetvā matthake mandapam katva attano 


aitano sakatassa hetthā anusocantā nipajjimsu. 


Bodhisatto “mayi viriyam ossajante sabbe vinassi- 
ssanti ti pāto sitala-velayam eva āhiņdanto ekam dabba- 


Or 


10 


15 


20 


25 


10 
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tina-gaccham disva ‘‘imani tinani hettha udaka-sinehena 
utthitāni bhavissanti'' ticintetvā kuddalam gahapetva tam 
padesam khanapesi. Satthi-hattha-tthanam khanimsu. 
Ettakam thānam khanitvā paharantanam kuddalo hettha 
pasane patihaññi, pahatamatte sabbe viriyam ossajimsu. 
Bodhisaito pana ‘‘imassa pāsāņassa hettha udakena 
bhavitabban'' ti otaritvà pāsāņe thito onamitva sotam 
odahitva saddam āvajjeto hetthā udakassa pavattana- 
saddam sutvā uttaritvā cūlūpatthākam aha : "tāta, tavā 
viriye ossatthe sabbe vinassissama, tvam virlyam apossa- 
jitva imam ayakütam gahetvā avatam otaritvā etasmim 
pāsāņe pahāram dehi’’ ti. So tassa vacanam sampati- 
cchitvā, sabbesu viriyam ossajitva thitesu pi, viriyam 
anossajanto otaritvā pāsāņe pahāram adasi.  Pāsāņo 
majjhe bhijjitvā hettha patitvà sotam  sannirumhitva 
atthāsi. Tālakkhandha-ppamāņā udaka-vatti uggaīchi. 
Sabbe pàniyam pivitvā nahāyimsu. Atirekāni akkha- 
yugādīni phāletvā yāgu-bhattam pacitvā bhufijitvā gone 
ca bhojetvā, suriye attham gate, udakavata-samipe 
dhajam bandhitva icchita-tthanam agamimsu. ‘Te tattha 
bhandam vikkinitva dvigunam  catuggunam bhogam 
labhitvā attano vasana-tthanam eva agamimsu. ‘Te 
tattha  yavatàyukam thatva yatha-kammam gata. 
Bodhisatto pi dānādīni puňňāni katva yatha-kammam 
eva gato. 


- 


[Sammāsambuddho imam dhamma-desanam Rathetvà abhisambuddbo 
va imam gātbam kathesi : 


Akilásuno vannupathe khagantá | udatgane tattha papam avindum, 
exam muni viriya-balipapanno | akilāsu vinde hadayassa santin ti.) 


, 











BAVERU-JATAKA 


- 3. BAVERU-JATAKA 


Atite Bārāņasiyam Brahmadatte rajjam karente, 
Bodhisatto mora-yoniyam nibbattitvà vuddhim anvāya 
sobhaggappatto  araüüe vicari. Tada ekacce vanija 
disākākam gahetvā nāvāya Baveru-rattham agamamesu. 

Tasmim kira kāle Bāveru-ratthe sakuņā nāma n'atthi. 
Āgatāgatā rattha-vāsino tam kūpagge nisinnam disvā 
' passath' — imassa chavi-vannam . gala-pariyosanam 
mukha-tundakam manigula-sadisàni akkhīni '" ti kakam 
eva pasamsitva te vanijake ahamsu : “Imam, ayyo, 
sakunam amhākam detha, amhākam hi imina attho, 
tumhe attano ratthe annam labhissatha’’ tim‘ Tena 
hi mülena ganhatha’’ ti.—‘‘ Kahapanena no dethā " 
ti,—'' Na dema’’ ti. Anupubbena vaddhetvā, '' satena 
dethà ' ti vutte, ‘‘ amhakam esa bahüpakàro, tumhehi 
pana saddhim mettī hotū'' ti kahapana-satam gahetva 
adamsu. Te tam gahetva suvanna-pafijare pakkhipitva 
nanappakarena maccha-mamsena c'eva phaláphalena ca 
patijaggimsu. Afifiesam sakunanam avijjamana-tthane 
dasthi asaddhammelhi samannagato kako labhagga- 
yasagga-ppatto ahosi. 

Punavare te vāņijā ekam mayūra-rājānam gahetva 
yathā acchara-saddena vassati panippahara-saddena 
naccati evam sikkhapetya Baveru-rattham agamamsu. 
So mahājane sannipatite nāvāya dlure thatvā pakkhe 
vidhünitvà madhura-ssaram niccharetvà nacci. Manussa 
iam  disvà somanassajati ''etam, ayyo, sobhagga- 
ppattam susikkhita-sakuņarājānam ambakam  dethà '' 


gt 


10 


15 


20 
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ti abamsu.—‘‘Amhehi pathamam kako ānīto tam 
ganhittha, idāni etam morarājānam ānayimha, etam pi 
yacatha, tumhākam ratthe sakunam nāma gahetvā 
agantum na sakkā '' ti —*' Hotu, ayyo, attano ratthe 

9 aññam  labhissatha, imam no dethà'' ti mūlam 
vaddhetvā sahassena ganhimsu. 

Atha nam  sattaratana-vicitte pañjare thapetvā 
maccha-mamsa-phalāphalehi c'eva madhu-lāja-sakkkarā- 
pānakādībi ca  patijaggunsu. Mayūra-rājā lābhagga- 

10 yasagga-ppatto jāto. Tassfpata-kālato patthaya kakassa 
lābba-sakkāro parihāyi, koci nam oloketum pi na icchi. 
Kako khàdaniya-bhojaniyam alabhamano *' kā-kā ” ti 
vasranto gantvā ukkāra-bhūmiyam otari. 


Adassanena morassa sikhino mañjubbšánino 

15 kākam tattha apūjesum mamsena ca phalena ca. 
Yada ca sara-sampanno moro Bāverum Agama, 
atha labho ca sakkāro vàyasassa abàyatha. 
Yāva n'uppajjati Buddho dhawima-raja pabhankaro, 
tava aññe apūjesum puthü samana-brahmane. 

20 Yada ca sarasampanno Buddho dhammam adesayi, 
atha lābbo ca sakkaro titthiyanam ahayatha ti. 


4. NAKKHATTA-JATAKA 


Atite Bārāņasiyam  Brahmadatte rajam kārente, 
nagaravasino janapadavasinam dhitaram varetva divasam 
25 thapetvā attano kulūpakam Ājīvikam pucehimeu : 





NAKRHATTA-TATAKA 


'" Bhante, ajja amhākam eka mangala-kiriya, sobhanam 
nu kho nakkhattan'' ti. So “ime attano ruciyā 
divasam thapetva idáni mam pucchanti”’ ti kujjhitva, 
“ajja nesam mangalantariyam karissümi " ti 
cintetvà, ''ajja asobhanam nakkhattam, sace karotha 
mahāvināsam pápunissathá'' ti aha. Te tassa sadda- 
hitvà nagamimsu. Janapadavasino tesam anāgamanam 
natvaà ''te ajja divasam thapetya pi na ūgatā, kin 
no tehi*’ ti aññesam dhitaram adamsu. 

Nagaravāsino punadivase āgantvā dārikam yacimsu. 
Janapadavāsino ‘‘tumhe nagaravāsino nāma chinna- 
hirīkā gahapatikā, divasam thapetvà dārikam na gan- 
hīttha, mayam tumhākam anāgamanabhāvena aññesam 


adamhā ” ti.—'' Mayam Ājīvikam patipucehitvā ‘ nak-, 


khattam na sobhanan ' ti nāgatā, detha no dàrikan '' 
ti.—'* Amhehi tumhakam anāgamanabhāvena aññesam 
dinnā, idāni dinnadārikam katham puna ānessāmā ” ti. 

Evam tesu añña-m-aññam kalaham karontesu, eko 
nagaravāsi-paņditapuriso ekena katnmena  janapadam 
gato.  Tesam nagaravāsīnam — ''mayam Ājivikum 
pucchitvā nakkhattassa asobhānabhāvena nāgatā ” ti 
kathentánam sutvā, ‘‘ nakkhattena ko attho, nanu 
darikaya laddhabhāvo va nakkbattan '* ti vatva imam 
gatham aha : 


Nakkhattam patimānentam attho balam upaccaga, 
attho attbassa nakkhattam kim karissanti tārakā ti. 


Nagaravāsino kalaham katvā dārikam alabbitva va 
agamamsu. 


10 


20) 


10 


10 


20 


25 
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5. WANARINDA-JATAKA 


Atite Bārāņasıyam  Brahmadatte rajjam kārente, 
Bodhisatto kapi-yonivam nibbattitva vuddhim anvaya 
assapota-ppamano thima-sampanno ekacaro hutva naditire 
viharati. Tassā pana nadiyā vemajjhe eko dīpako nana- 
ppākārehi amba-panasādīhi phala-rukkhehi sampanno. 
Bodbisatto nagabalo thamasampanno nadiyā orima-tīrāto 
uppatitva—dipakassa orato nadīmajjhe eko pitthi-pasano 
atthi—tasmim nipatati, tato uppatitvà tasmim dipake 
patati. Tattha nanappakarani phalani khaditva sayam 
ten'eva upàyena paccāgantvā attano vasanatthane vasitva 


.punadivase pi tath’ eva karoti. Imina niyamena tattha 


vasam kappeti. 

Tasmim pana kale eko kumbhilo sa-pajapatiko tassā 
nadiya vasati. Tassa sā bbariya Bodhisattam aparā- 
param gacchantam disva Bodhisattassa hadaya-mamse 
dohalam uppadetva kumbhilam aha : “ Maybam kho, 
ayya, imassa vanarindassa hadaya-mamse  dohalo 
uppanno " ti, Kumbhilo ''sadhu hoti, lacchasi’’ ti 
vatva “‘ajja tam sayam dīpakato agacchantam eva gan- 
hissami '' ti gantvā pittbi-pāsānē nipajji. x 

Bodhisatto divasam caritva siyanha-samaye dipake 
thito va pasanam oloketvà “ayam pasano idāni uccataro 
khayati, kin nu kāraņan ” ti cintesi. Tassa kira udaka- 
ppamanaf ca pāsāņa-ppamāņaī ca su-vavatthāpitam eva. 
Ten’ assa etad ahosi : ''Ajja imissā nadiyā udakam 
n'eva hayati na vaddhati, atha ca panáyam pasano maha 


` - 








VANARINDA-JATARA 


hutvà pannayati, kacci nu kho ettla mayham gahana- 


.tthaya kumbhilo nipanno'' ti. So *' vīmamsāmi tava 


, 


nan " ti tatth' eva thatvà pasànena saddhim kathento 
viya “‘bho pāsāņā ' ti vatva pativacanam alabhanto 
yava-tatiyam “ pāsāņā '' ti aha. Puna pi nam vanaro 
“kim, bho pāsāņa, ajja maybam pativacanam na desi '' 
ti aha. 

Kumbhīlo “ addhā aññesu divasesu ayam pasano 
vanarindassa pativacanam adasi, dassimi dani assa 
pativacanan " ti cintetvā, “kim, bho vānarindā '' ti 
āha.—'*' Ko 'si tvan” ti.—'' Aham kumbbīlo ” ti.— 
“Kimattham ettha nipanno ‘si '' ti,—'* Tava hadaya- 
inamsam patthayamāno " ti. Bodhisatto cintesi : ** Añño 
me gamanamaggo  n'atthi, ajja maya esa kumbbīlo 
vaücetabbo " ti. Atha nam evam āha : “Samma 
kumbhīla, aham attànam tuyham pariecajissāmi, tvam 
mukham vivaritvā mam tava santikam āgatakāle 
ganhahi '' ti 

Kombhīlānaai hi mukhavivate akkhīni  nimilanti. 
So tam karanam asailakkhetvà mukbam vivari, ath’ assa 
akkhīni pithiyimsu. So  mukham  vivaritvà akkhini 
nimiletva nipajji. Bodhisatto tathābhāvam fiatva dīpakā 
uppatito gantvā kumbhīlassa matthakam akkamitva 
tato uppatito vijjullatā viya vijjotamāno paratīre atthāsi. 

Kumbbilo tam acchariyam disvā ** iminà vanarindena 
ati-accherakam katan’’ ti cintetva, ''bho vanarinda, 
imasmim loke catühi dhammehi samannāgato puggalo 
paceāmitte abhibhavati, te sabbe pi tuyham abbhantare 


atthi, manhe’’ ti vatva imam gātham aha : 
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Yass’ ete caturo dbamma, vanarinda, yatha tava— 
saceam dhammo dhiti cāgo—dittham so ativattati ti. - 


Evam kumbbilo Bodhisattam — pasamsitva — attàno 
vasanatthanam gato. 


6. LATUKIKA-JATAKA 


[Vandümi tam kunjara satthrhüyanan ti. Idam Sauhšá Veluvane 
vibaranto Devadattum ārabbha kathesi. Ekasmim hi divase dbamma- 
sabbāyam katham samutthapesum: "àvuso Devadatto kakkhalo pharuso 
sühasiko, sattesn karuņāmattakam pi 'ssa n' atthi " ti. Sattha agantvé 
“kiya nu ‘ttha bhikkhave etarabi katháya sannisinnā ' ti  pucchitvá, 
" imáya nāmā " ti vutte, na bhikkhave idān' eva pubbe p'esa nikkaruņo 
yevā '' ti vatvā atitam āhari.j 


Atite Būrānasiyvam  Brahmadatte rajjam kārente, 
Bodhisatto hutthi-yoniyam nibbattitvā vayappatto pāsādi- 
ko mahākāyo asitisahassa-viranapariváàro yüthapati hutvā 
Himavanta-padese vihāsi.: ada eka latukikā sakunika 
hatthinam vicaranatthane  andàni  nikkhipi. Tani 
parinatani bhinditva sakuna-potaka nikkhamimsu. Tesu 
avirūļha-pakkhesu uppatitum asakkontesu yeva Mahā- 
satto asitisahassa-varanaparivuto gocarāya caranto tam 
padesam sampatto. Tam disvā latukikā cintesi: “ Ayam 
hattbirājā mama potake madditvà māressati, handa 
nam puttakanam parittānatthāva dhammikam rakkham 
yācāmi ' ti, Šā ubbo pakkhe ekato katvā tassa purato 
thatva pathamam gātham abu: . 





LATUKIKA-JATAKA 


Vandūmi tam, kuñjara, satthihayanam 
arannakam yüthapatim yasassim, 
pakkhehi tam panjalikam karomi : 

ma me yadhi puttake dubbalaya ti. 


Malāsatto ' mà cintay: letukike, aban te puttake 
rakkhissan’’ ti sakuna-potakanam upari gantvā, asītiyā 
hatthisahassesu gatesu, latukikam āmantetvā ‘‘amhakam 
pacchato eko ekacarika-hatthi āgacchati, so amhākam 
vacanam na karissati, tasmim āgate tam pi yācitvā 
puttakānam sotthibhāvam kareyyāsi '' ti vatvā pakkāmi. 
Šā pi tassa paccuggamanam katvā ubhohi pakkhehi 
anjalim katvā dutiyam eatham aha: 


Vandāmi tam, kuñjara, ekacārim 
āraūūakam pabbata-sanu-gocaram, 
pakkhehi tam pafijalikam karomi: 
ina me vadhi puttake dubbalaya ti. 


50 lassa vacanam sutvā tatiyam gatham aha: 


Vadhissami te, latukike, puttakāni, 
kim me tuvam kàhasi dubbalasi, - 
satam sahassani pi tadisinam 
vàmepa padena papothaveyyan ti. 


Evañ ca pana vatvā so tassa puttake padena sam- 
cunnetva nadanto pakkāmi. Latukikā rukkhasakhaya 
nieīditvā ** idāni tvam nadante gaccha, katipāhen' eva 
me kiriyam passissasi, kāyabalato ūāņabalassa mahanta- 
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tarabhavam na jānāsi, bho jānāpessāmi tan'' tī tam 


santajjayamana catuttham gatham aha: 


Na h’ eva sabbattha balena kiccam, 
balam hi bālassa vadhāya hoti: 
karissami te, nāgarāja, anattham, 
yo me vadbī puttake dubbalaya ti. 


Evam vatvā katipabam ekam kākam upatthahitvā, 
tena tutthena “**kin te karomi’’ ti vuttā, ‘‘ simi, 
afifiarh katabbam n’ atthi, etassa pana ekacāri-vāranassa 
tundena pabaritva tumhehi akkhini bhinnāni paccā- 
simsāmi ' ti aha. Šā, tena '' sádhüà "’ ti sampaticchite, 
ekam nilamakkhikam upatthahi, taya pi ''kin te 
karomi’’ ti vuttā, ''iminà kākena ekacāri-vāraņassa 
akkhisu bhinnesu, tumhehi tattha āsātikam pātitam 
icchami "" ti vatvā, taya pi“ sàdhbú "' ti vutte, ekam 
maņdūkam upatthahitvā, tena ** kim karomi '' ti vutta, 
“yada esa ekacāri-vāraņo andho hutvà pāniyam pariyesati 
tadā pabbatamatthake tbitā saddam katvā, etasmim 
pabbatamatthakam abhirūļhe, otaritvā papāte saddam . 
kareyyatha, ettakam abam tumhākam santikā paccásim- 
sāmi '' ti āha. So pi tassà vacanam sutvā '' sádh% ” 
ti sampaticchi. | 

Ath’ ekadivasam kako vāraņassa dve pi akkhini 
tundena bhindi, makkhikā āsātikam pātesi. So pulavehi 
kbajjanto vedanamatto pipāsāya abhibhüto paniyam 
pariyesamāno vicari. * Tasmim kāie maņdūko pabbata- 
matthake thatvā saddam akāsi. Vāraņo '' ettha paniyam 


bhavissati"" ti pabbatam abbirthi, Atha rmandüko 
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NIGRODHAMIGA-JATAKA 


otaritvà papāte thatvā saddam akāsi. Vāraņo ““ettha 
paniyam bhavissati’’ ti papātābhimukho — gacchanto 
pavattetva pabbatapade patitva jivitakkhayam pāpuņi. 
Latukikā tassa matabhāvam  fatva '' ditthà me paccā- 
mittassa pitthi’’ ti hatthatuttha tassa kbandbe cam- 
kumitvā yatbākammam gata. 

(Satthā “na bhikkhave kenaci saddhim verath nama katabbam, 


evam-balasampannam nama vārsņom ime cattāro jana ekato hutvā 
jivitakkhayam pápesnn '' ti— 


Kākaū ca passa latukikam mandükam nilamakkhikam, 
ete nūgam aghàtesurp, passa verassa verinam ; 
tasmā hi verem na kayratha api yena ca kenāci ti 


imam abhisambuddha-gàtbam — vatvá jātakam samodhānesi : '' Tada 
ekacdri-hatthi Devadatto ahosi, yūthāpati pana aham eva" ti.) 


T. NIGRODHAM1GA-JĀTAKA 


Atite Baranasiyam Brahmadatte rajjam kārayamāne, 
Bodhisatto miga-yoniyam  patisandhim gaņhi. So mātu 
kucchito nikkbanto suvannavanno ahosi, akkhini c' 
assa manigula-sadisini ahesum, singani ¥ajatavannani, 
mukham ratta-kambalapuiija-vannam, hatthapada-pari- 
yantā lākhā-parikammakatā viya, vāļadbī camarassa viya 
ahosi, sariram pan'assa mabantam assapotaka-ppamanam 
ahosi. So pancasata-migaparivàro araūīfie vàsam kappesi 
nāmena Nigrodha-migarājā nàtua. Avidūre pan’ assa 
 aüiüo pi paiicasata-migaparivaro Sakb amigo nama vasati, 
80 pi euvannavanno va ahosi. 
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lena samayena Bārānasirājā migavadba-pasuto hoti, 

*vina mamsena na bhufijati, manussinam kamma-cchedam 

katvà sabbe negama-jānapade sanuipatetva devasikam 

migavam gacchati. Manussā cintesum: “ Ayam raja 

5 amhākam kamma-ccbedam karoti, yan nina mayam 

uyyāne migānam nivāpam vapitva paniyam sampādetvā 

bahumige uyyāne pavesetva dvāram bandhitva rañño 

nivyadema ' ti te sabbe uyyāne nivapa-tinam ropetvā 

udakam sampadetva dvāram yojāpetvā nāgare ādāva 

10 muggaradi-nanavudha-hatthba araññam pavisitvā mmige 

pariyesamānā ‘‘majjhe thite mige ganhissama’ ti yojana- 

mattam thānam parikkhipitvā samkhipamana Nigrodba- 
migu-Sākhamigānam  vasanattbānam majjhe katvā , 
parikkhipimsu. Atha nam migaganam disva rukkha- 
15 pumbādayo ca bhümin ca muggarehi paharantà miga- 
ganam gahanatthanato nībaritvā asi-satti-dbanu-adini 
āvudhāni uggiritva mahānādam nadant&é nam miga- 
panam uyyànam pavesetva dvaram pidhaya rājānam uya- 
samkamitvā, `` deva, nibaddham migavam gacehantā 
20 ambakam kanmam nasetha, amhehi arafinato mige 
anetva tumhakam uyyanam püritam, ito patthāya tesam 
mamsam khadatha’’ ti rājānam āpucchitvā pakkamimsu. 
Raja teram vacanam sutva uyyànam gantva mige 
olokento dve suvannamige disvā tesam abbayam adāsi. 
25 ‘Tato patthaya pana kadāci simam gantvü. ekamigam 
vijjhitvā āneti, kadāci 'ssa bhattakārako gantvā_ vijjbitvā 
āharati. Miga dhanum disvā va maranabhayena tajjitā 
palāyanti, dve tayo pahare labhitvā kilamanti pi, gilana 
pi honti, maranam pi pāpuņanti, Migagano tam 
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NIGRODHAMIGA-JATAKA 


pavattim Bodhisattassa ārocesī So Bakham pakkosapetva 
aba: ‘‘Samma, bahü migā nassanti ; ekamsena maritabbe 


17 


sati, ito patthāya mā kaņdena migā vijjhantu, dbamma- ` 


gaņdika-tthāne migānam vāro hotu ; ekadivasam mama 
parisaya varo pāpuņātu, ekadivasam tava parisaya varo 
pāpuņātu ; vārappatto migo gantvā dhamma-gandikaya 
eisam thapetvā nipajjatu; evam sante migā vanità na 
bhavissanti '" ti. So ‘“‘sadhi’’ ti sampaticchi. Tato 
patthāya vārappatto va migo gantvā dhamma-gandikáya 
pivam thapelvà nipajjati. Bhatta-karako āgantvā tattha 
nipannakam eva gahetva gacchati. i 

Ath’ ekadivasam Sakhamigassa  parisaya ekissā 
sabbhini-miviya varo papuni. Sa Sākham upasamkamitvā 
“sami, aham pi gabbhinī, puttakam vijāyitvā dve jana 
vāram gamissima, mayham vāram atikkamehi ” ti aha. 
So ‘‘ na sakkā tava vāram aññesam papetum, tvam eva 
tuyham pattam jānissas1, gacchahi "" ti aha, Šā tassa 
santikā anuggaham alabhamana Bodhisattam upasam- 
kamitva tam attham ārocesi. So tassā vacanam sutva 
“hotu, gaccha tvam, ahan te varam atikkamessāmi '' tu 
sayam gantvā dhamma-gandikaya sisam katva nipajji. 
Bhatta-kārako tam  disvà ‘‘laddhabhayo migaraja 
gandikaya nipanno, kin nu karanan " ti vegena gantva 
rañño ārocēsi. 

Raja tāvad eva ratham āruyha mahantena parivārena 
āgantvā Bodhisattam disva aha: '' Samma migarāja, 
nanu mayā tuyham abhayam dinnam, kasma tvam idha 


mipanno'' ti.—'' Maharaja, gabbhini migī āgantvā 


‘mama vāro aññassa pāpebi' ti āha, na sakkā kho pana 
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maya ekassa marana-dukkham aññassa upari pakkhipitum, 
svaham attano jivitam tassā datvā tassā santakam 
maraņam gaheiva idha nipanno, ma afiiam kine 
asamkittha mabaraja’’ ti. Raja aba: “ Sami suvanna- 
migaraja, maya tadiso khanti-mettanuddaya-sampanno 
manussesu pi na dittha-pubbo, tena te pasanno ‘smi ; 
uttbehi, tuybañ ca tassā ca abhayam dammi”’ ti.— 
“ Dvīhi abhaye iaddhe, avasesa kim karissanti narindà '* 
ti.—'' Avasesanam pi abhayam dammi, sami” ti.— 
" Maharaja, evam pi uyyāne yeva migā abhayam 
labhissanti, sesa kim  karissanti '"  ti.—'' Etesam pi 
abhayam dammi, sami’’ ti.—'' Maharaja, migā tava 
abhayam labhantu, sesà catuppada kim karissanti '' ti. — 
" Etesam pi abhayam dammi, sāmi '' ti.—'' Maharaja, 
catuppadā tava abhayam  labbantu, dvijagana kim 
karissant ti.—''Etesam pi dammi, sami ” 
" Maharaja, dvijagana tava abhayam labhissanti, udake 
vasantā maccha kim karissanti ”’ 
abhayam dammi, sami "' ti. 


I^- 


ti.. 
t1.—'' Etesam pi 


Evam Mahāsatto rājānam sabbasattānam abbayam 
yacitva uttbáya rājānam paficasu silesu patitthāpetvā 
"dhammam cara maharaja, mātāpitusu puttadbitasu 
brahmana-gabapatikesu negamajānapadesu dhammam 
caranto samam caranto kāyassa bhedà sugatim saggam 
lokam gamirsasi '” ti raūfio Buddhalilhaya dhammam 
desetvà katipābam uyyāne vasitvā rañño ovādam datvā 
migagaņaparivuto araññam pāvisi. 

Sā pi kho migadhenu pupphakaņikāsadisam puttam 
vijayi. So kīļamāno Sākbamigassa santikam gacchati. 











NIGRODHAMIGA-JATAKA 


Atha nam mātā tassa santikam gacchantam disvā ‘‘ putta, 
llo patthāya mā etassa santikam gaccha, Nigrodhass’ eva 
santikam gaccheyyasi "" ti ovadanti imam gatham aha: 


Nigrodham eva seveyya, na Sakham upasamvase, 
Nigrodhasmim matam  seyyo yaü,ce Sakhasmim 
jivitan ti. 


Tato patthàya ca pana abhaya-laddhakā migā manus- 
sanam sassani khādanti. Manussa ** laddhābhayā ime 
migā '' ti paharitum và palāpetum va na visahanti. Te 
rajangane sannipatitvā ranno tam attham ārocesum. 
Raja “ maya pasannena Nigrodhamiga-varassa varo 
-dinno; aham rajjam jaheyyam, na ci tam patiññam ; 
gacchatha, na koci mama vijite mige pabaritum labhati '' 
ti. Nigrodhamigo tam pavattim — sutvà inigaganam 
sannipātāpetvā ''ito patthāya paresam sassam khāditum 
na Jabhathā ' ti mige vāretvā manussānam ārocāpesi: 
‘Ito patthāya sassakāraka-manussā sassa-rakkhanattham 
vatim mā karontu, khettam pana āvijjhitvā panna-sanüam 
bandhantū " ti. “Pato patthāya kira khettesu panna- 
bandhana-saññam udapādi, tato patthāya panna-saññam 
atikkamanaka-migo nama n’ atthi,—ayam kira nesam 
Bodhisattato laddha-ovado. 

Evam migaganam ovaditvā Bodhisatto yāvatāyukam 
thatvā saddhim migehi yathākammam gato. Raja pi 
Bodhisattassa ovāde thatvā puññani katvā yathikammam 
gato. v 
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8. SAMMODAMANA-/ ATAKA 


Atite Barinasiyam Brahmadatte  rajam kārente 
Bodhisatto vattaka-yoniyam nibbattitva aneka-vattaka- 
sahassa-parivāro araññe vasatı. Tada eko vattaka-luddako 
tesam vasana-tthanam gantvā vattaka-vassitam katva 
tesam sannipatita-bhāvam ñatvā tesam upari jalam 
khipitva pariyantesu maddanto sabbe ekato katva pacchim 
pūretvā gharam gantva te vikkinitva tena mulena 
jivikam kappeti. 

Ath’ ekadivasam Bodhisatto te vattake aha: ** Ayam 
sikuniko amhākam fiatake vinasam papeti, aham ekam 
upāyam jānāmi yen’ esa amhe ganbitum na sakkhissati ; 
ito dani pattháya, etena tumhākam upari jāle khittamatte, 
ekeko ekekasmim jalakkhike sisam thapetva jalam ukkbi- 
pitvà iechitatthànam  haritva ekasmim kantakagumbe 
pakkhipatba, evam sante tena tena thānena palayissama”™’ 
tī, Te sabbe *'sādhū ” ti patisunimsu.  Dutiyadivase 


upari jàlamkhitte Bodhisattena vuttanayen' eva jālam 


ukkhipitvā ekasmim kantakagumbe klipitvā sayam 
hetthabhagena tato palāyimsu. Sakumikassa gumbato 
jalam mocentass’ eva vikalo jato. So tucchahattho va 
agamāsi. Punadivasato patthaya pi vattaka tath’ eva 
karonti. So pi yava suriyass’ atthagamanā jālam eva 
mocento kifici alabhitva tucchahattho va geham gacchati. 

Ath’ assa bhariya kujjhitva ‘‘tvam divase divase 
tucchabattho agacchasi, aññam pi te bahi positabba- 
tthanain atthi maffie’’ tiaha. Sākuņiko *“ bhadde, 
mama aññam positabbatthānam n’ atthi, api ca kho pana 


BCU (FU | 








SAMMODAMANA-JATAKA 
* 


te vattaka samaggā hutvà caranti, maya khittamattam 
jālam ādāya kantakagumbe khipitva gacchanti, na kho 
pana te rabbakalam eva sammodamānā viharissanti ; 
(vam ma cintayl, yada te vivādam àpajjissanti tadā te 


sabbe v’ adaya tava mukbam hāsayamāno agacchissami’’ 


ti vatva imam gatham aha: 


Sammodamānā gacchanti jālam ādāya pakkhino, 
yadā te vivadissanti tadā ehinti me vasan ti. 


Katipabass’ eva pana accayena eko vattako gocara- 
bhümim otaranto asallakkhetvā afifiassa sisam akkami. 
Itaro “ ko mam sise akkami’’ ti kujjhi.—'* Aham 
asallakkhetva akkamim, mà kujjhi ' ti vutte pi ca kujjhi 
yeva. Te punappuna kathentà ‘‘ tvam eva maññe 
jālam ukkhipasi’’ ti afifiiamafifiam vivādam  karimsu. 
Tesu vivadantesu  Bodhisatto  cintesi: “ Vivādake 
sotthibhavo nama  n' atthi, idan’ eva te jālam na 
ukkhipissanti, tato mabantam vināsam pApunissanti, 
sākuņiko okāsam labhissati, mayà imasmim' thane na 
sakka vasitun '" ti. So attano parisam üdàya aññattha 
gato. Sakuniko pi kho  katipáh'.accayena  àgantvà 
vattakavassitam vassitvà tesam sannipatitànam upari 
jālam pakkhipi. Ath’ eko vattako '' tuyham kira jalam 
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ukkbipantasss' eva matthake lomāni patitāni, 


idāni ukkhipā ” ti aha. Aparo “ tuyham kira jālam 
ukkhipantass’ eva dvīsu pakkhesu pattāni patitāni, idāni 
ukkhipā ” ti aha. Iti tesam ''tvam ukkhipà ” ti 
vadantāņat ñeva sàkuniko jālam ukkhipitvā sabbe va te 
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ekato. katvà pacchim püretvà  bharivam hāsayamāno 
geham ugamāsi. 
9. | HAJOVADA-JATAKA 


Atite Baranasiyam Brahmadatie rajjam kārente 
Bodhisatto tassa aggamahesiya kucchismim patisandhim 
gahetvā laddha-gabbhapariharo sotthinà matukucchimha 


nikkhami. Namagahana-divase pan’ assa Brahmadatta- 


kumāro tv-eva nimam akamsu. So anupubbena vaya- 
ppatto solasavassa-kile Takkasilam gantvā sabbasippesu 
nipphattim patvā pitu accayena rajje patitthaya dhammena 
samena rajjam kāresi, chandādivasena agantva viniccha- 
yam anusasi. Tasmim evam dhammena rajjam kārente, 
amacea pī dhammen' eva vohāram vinicchinimev. 
Vohāreru dhammena vinicchiyamānesu kūtattakārakā 
nama nāhesum. ‘Tesam abhava attatthaya rajangane 
uparavo pacchijj. Amacca divasam pi vinicchayatthane 
nisiditva kafici vinicchayatthaya agacchuntam adisva 
pakkamanti, Vinicchayatthanam chaddetabba-bhavam 
pāpuņi. Bodhisatto cintesi: “° Mayi dbammena rajja 
kārente, vinicchayatthaya àgacchantà nama n’ - atthi, 
uparavo pacchijji, vinicchayatthanam chaddetabbabbüvam 
patiam ; idani maya attano agunam pariyesitum vattati ; 


‘ayam nama me aguno' ti ñatvà tam paháya guņesu yeva 


vattissāmi ' ti. Tato pattbāya ** atthi nu. khó me koči 
aguņavādi " ti pariganhanto anto-valanjakanam antare 
kañci aguņavādim adisvā attano gunakatham eva sutva 
" ete mayham bhayēnāpi agunam āvatvā guņām eva 





RAJOVADA-JATAKA 


+ 


vadeyyun ' ti bahi-valanjanske  pariganhanto tatrāpi 
adisvà anto-nagaram pariganhi, bahi-nagare catusu dvare- 
su dvāragāmake pariganhi — Tatrápi kafici agunavadim 
adisvà attano gunakatham eva sutvā “ janapadam pari- 
ganhissāmi " ti amacce rajjam paticchapetva ratham 
āruyha sarathim eva gahetvā aññataka-vesena nagara 
nikkhamitvà janapadam parigaņhamāno yava paccanta- 
bhūmim gantvā kañci agunavadim adisva attano guna- 
katham eva sutva paccanta-simato mahimaggena nagara- 
bhimukho yeva nivatti. 

Tasmim pana kale Malliko nama Kosalaraja pi 
dhammena rajjam karento aguna-gavesako hutvà anto- 
valafijakàdisu agunavadim adisvā attano gunakatham eva 
sutvā janapadam pariganhanto tam padesam agamāsi. 
Te ubho pi ekasmim ninne sakatamagge abhimukha 
ahesum. Rathassa ukkamanatthānam n’ atthi. Atha 
Mallikarañño sārathi Baranasiraiio sarathim “ tava 
ratham ukkāmāpehi '' ti aha. So pi ‘‘ ambho sarathi, tava 
ratham ukkamāpehi, imasmim rathe Bārāņasirajja-sāmiko 
Bralimadatta-mahārājā nisinno’’ ti āha. Itaro pi *'ambho 
sārathi, imasmim  rathe Kosalarajja-sāmiko Mallika- 
maharaja nisinno, tava ratham ukkamāpetvā amhākam 
rahüo rathassa okātam dehi '' ti aha. Bārāņasiraūno 
sārathi '* ayam pi kira raja yeva, kin nu kho katabban '' 
ti cintento *' atth' esa upāyo: vayam pucchitva dahara- 


iarassa ratham  ukkamüpetvü mahallakassa okasam 


rañño vayam pucchitva pariganhanto ubhinnam pi samana- 
vayabhavam  natvà, rajjaparimāņam balam dhanaip 


dāpessāmi '' ti sannitthanam katvā tam sarathim Kosala- 
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yasam jāti-gotta-kula- padesan ti sabbam pucchitva, ubho 
pi tiyojana-satikassa rajjassa sāmino samanabala-dhana- 
yasa-jati-gotia-kula-padesa ti fatvā, '' silavantatarassa 
okasam dassāmi '' ti cintetvā, so sarathi '* tumhākam 
ti pucchi. So ‘aya ca ayan ca 
amhākum raūfio sīlācāro ti attano rañño agunam eva 
gunato pakasento pathamam gatham aha: 


ranno sīlācāro kidiso 


Dalham dalhassa khipati Malliko, mudunà mudum, 
sadhum pi sādhunā jet), asadhum p! asādhunā, 
etadiso ayam raja, magga uyyali sarathi tı. 


Atha tam Baranasiraiiio sarathi ** ambho, kim pana - 
taya attano rañño guna kathita’’ ti vatva, “ āmā ” ti 
vutte, **yadi ete guna, aguna pana kidisā'' ti vatvā, '' ete 
tava agunà hontu, tumhākam pana rafifio kidisa guna '' | 
ti vutte, tena hi sunahi '' ti dutiyam gātham aha: 


Akkodhena jine kodham, asadhum sādhunā jine, 
jine kadariyam dànena, saccena alikavadinam, 
etadiso ayam raja, magga uyyahi sarathi ti. 


Evam vutte Mallikarājā ca sārathi ca ubho pi rathā 
otaritvà asse mocetvā ratham apanetvā Baranasiraniio 
maggam  adamsu.  Bārāņasirājā Mallikarañño nama 
'* idaūī c’ idaūī ca kātum vattati ” ti ovādam datvā Bārā- 
nasim gantvà dānādīni puññáni katvā jīvitapariyosāne 
saggapadam puresi. Mallikaraja pł assa ovadam gahetvā 
janapadam pariggahetva attano aguņavādim adisvà va 
sakanagaram gantvā dānādīni pufinüni katva jivitapari- 
yosāne saggapadam eva pūresi. ——. s vete 





MAKHADEVA AND NIMI 


10. MAKHĀDEVA AND NIMI 
[Cariyā-Pitaka Commentary ] 


Atite kira Videharatthe Mithilānagare Bodhisatto 
Makhādevo nàma raja ahosi. So caturasiti-vassasahassini 
kumārakīļam kilitva caturāsīti-vassasahsssāni uparajjam 
kāretvā caturāsīti-vassasahassāni rajjam kārento '' yada 
me sirasmim palitani passeyyas) tadā me āroceyyāsi '' 
ti kappakassa vatvà, aparabhage tena palitāni disva 
. ārocite, suvanna-sandasena uddharapetva hatthe patittha- 
petvà palitam oloketvā ''pátubhüto kho mayham deva- 
dito ' ti samvegajāto ‘‘ idàni maya pabbajitum  vattati '' 
- t cintetvà satasahass'-utthanakam gāmavaram kappa- 
kassa datvà jetthakumaram pakkosāpetvā, 


Uttamangaruha mayham ime jātā vayohara, 
pātubhūtā devadūtā pabbajjásamayo mama ti 


vatvā, südhukam rajje samanusāsetvā, maccuno santike 
thitam viya attanam maūfamāno saruviggahadayo 
pabbajjam rocesi. 

So puttam ''iminà va nihārena vatteyyāsi yatha 
maya patipannam, mà kho tvam antimapuriso ahosi’’ 
ti ovaditva nagarā nikkhamma — bhikkhu-pabbajjam 
pabbajitvā ayupariyosine Brahmaloka-parayano ahosi. 
Putto pi ‘ssa bahūni vassasahassāni dhammena rajjam 
karetva ten'eva upayena pabbajitva Brahmaloka-parāyaņo 
ahos. Tatha tassa putto, tathà tassa putto "ti evam 
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'* thassūmā '' ti vutte, ''tmahājanassa hadayam ganhitum 
vattati '" ti pathamam coram pucehi: ** Tayā ime gona 
kim khadapita, kim pāyītā '' ti.—** Yagum pāyītā, 
tila-pitthiñ ca mase ca khadapita’’ ti. Tato gonasamikam 
5 puechi. So aha: '' Kuto me, sāmi, duggatassa yagu- 
ādīni, tinam khadapité’’ ti. Pandito tesam katham 
parisam gāhūpetvā piyaūgu-pattāni āharāpetvā udukkhale 
kottapetva udāke maddāpetvā gone pāyesi. Gona 
tinam eva chaddayimsu.  Pandito '' passath' idan ” ti 
10 mahājanāssa dassetvā corain pucchi: '' Coro ‘si tvam, 
na coro ‘si '' ti.—'' Coro 'mhi '' ti aha. 

Bodhisattassa purisā pana tam apanetvā hatthapadehi_. 
kottetvā dubbalam akamsu. Atha pandito āmantetvā 
ovaditvā '' ditthadhamme yeva tava te idam dukkham, 

15 samparáye pana nirayādīsu mahādukkham anubhavissasi, 
ito patthàya pajah’ etam kamman "' ti paficasilàni adāsi. 


H 


. Ekà thi puttam ādāya mukhadhovanatthēya 

[Mahosadha-] panditassa pokkharanim gantvà puttam 

20 nahāpetvā attano sātake nisīdāpetvā mukhain dhovitva 

nahaytium otari. Tasmim khane eka yakkhini nam 

darakam disvā kliāditukāmā hutva itthivesam gahetva 

“ sahàyike, sobhati vatāyam- dūrako ; tav' eso putto '* 

* ti pucehitvā, “ama, ammā '' ti vutte, “ payemi nan '" 

25 ti vatva, ‘‘ payehi’’ ti vuttā, tam gahetvā thokam 

| . kilüpetvà tam ādāya pālāyitum ārabhi. Itarā tam disvā 

> dhāvitvā ** kuhim me puttam nesi '' ti Eganhi; 
oa Wa 


š ^ 
NU. EN £ ih we 


i 





 &ndhabálàsi '" ti ovaditvà pañeasu silesu patitth 
 uyyojes.. Dārakamātā ‘‘ ciram Jiva, sāmi ” tip 





MAHOSADHA'S JUDGMENT 


Yakkhinī ‘‘ kuto tayā putto laddlo, mam’ eso putto 
ti āha. Tā kalaham karontiyo sālā-dvārena gacchanti. 

Pandito kalahasaddam sutva tā pakkositva '' kim 
etan” t1 pucchitvà attam um akkhinam animisataya 
c'eva rattatāya ca yakkhinim ‘‘ yakkhini"" ti ñatvápi 
“¿mama  vinicchaye thassathi’’ ti vatvā, “ ama, 
thassāmā "’ ti vutte, lekham kaddhitva iekhā-majjhe 
dārakam nipajjāpetvā — yakkhiniya hatthesu — mátarà 
pādesu gahapetva “dve pi ākaddhitvā ganhatha, 
kaddhitum sakkontiyà eva putto” ti aha. “Pá ubho pi 
kaddhimsu. Darako kaddhiyamavo dukkhappatto hutva 


“viravi. Mata hadayena phalitena viya puttam mocetvā 


rodamānā atthási. Pandito mahājanaru pucchi: *' Darake 
See mudukam hoti, sawas — hadayan *’ 


—' Mātu-hadayam, pandità'' ti.—'' Idāni kim etara 


rain gahetvà thità mata hoti, Mis thità '' ti.— 
Vissajjetvā — (hita, — pandità " — ti.—" Imam — pana 
dārakacorim tumhe jānāthā '' ti,.—''Na janama, pandita’’ 
ti.—'' Yakkhini esa, dārakam khāditum ganhi ” tr.— 
“ Katham jānāsi, paņditā '' ti,—'' Akkhinam animi- 
sataya c'eva rattatāya ca chayaya abhāvena ca 
nirasainkataya ca nikkarunatiya cà " ti. Atha nam 
pucchi: “ Kasi tvan '' ti.—'' Yakkhini "mhi, sami ” 
ti.—'' Kasmā imam darakam gaņhi " ti —'' Kha- 
ditum, sāmi '' ti.—'' Andhabāle, pubbe pi pāpakam 


ihometvā puttam ādāya pakkāmi. 
; - 4 “4 
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12. SAMA-d ATAKA 


Atite Bārāņasito avidūre nadiya orima-tire eko 
nesadagimo ahosi, paratire eko. Ekasmim paūca panca 
kulasatāni vasanti, dvisu pi gamesu dve nesada-jetthaka 
sahāyā. Te daharakāle katikam karimsu: ** Sace amhesu 
ekassa dhita hots ekassa putto, tesam avaha-vivaham 
hotū ” ti. Atha  orimatira-gàmavási-nesadajetthakassa 
putto jayl, jatakkhane c'assa duküiena patuggahitatta 
Dukūlako tv-eva namam karimsu. Lltarassa gehe dhita 
Jāyī, tassa paratire Jàtattà Pārikā ti nāmam karimsu. Te 
ubho pı abhirūpā alesum suvannavanna, nesadakule 
jàtà pi pāņātīpātam nama na karimsu. Aparabhage 
matapitaro tesam anicchamananam yeva āvāha-vivāham 
karunsu. Atha [ Duktilakumaram | matapitaro vadimsu: 
"Tata, tvam nesadakule nibbatutva n'eva gharavasam 
icchasi na panavadham karosi, kin nama karissasi ' ti: — 
~ Amma tata, tumbesu anujānantesu ajj’eva pabbajis- 
sama '" t1.—'' Tena hi gacchatha "’ ti dve pi jane uyyoje- 
sum. ‘le mātāpitaro vanditvà nikkhamma Gangātīre 
Himavantam pavisitvā phalāphaiam aharitva paribhuū- 
jitva attano paņņasālam pavisitvā samana-dhammam 
karontā vāsam kappayimsu. 

Tada Bodhisatto devalokā cavitvā tassa | Pariya] 
kucchimhi‘patisandhim ganhi. Sa dasamasaccayena 
su-vannam puttam vijāyi, ten’ ev’ assa Suvanna-Samo ti 
namam karimsu. Tam aparabhāge vaddhitvā solasavas- 
suddesikam pi anurakkhantā mātāpitaro paņņasālāya 
msīdāpetvā — sayam eva  vanamūlaphaiāphalatthāya 

ne 


, 
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SAMA-JATAKA 


gacchanti. Mahasatto ** kadāci kocīd -eva antariyo 
bhaveyya ' ti tesam gatamaggain sallakkheti. 

Ath’ ekadivasam tesam vanamilaphalaphalam ādāya 
sayanhasamaye  nivattantànau)  assamapadato avidūre 
mahamegho utthahi ; te ekam rukkhamūlani pavisitva 
vammikamatthake attharusu, tassa abbhantare ñsiviso 
utthi, tesam sarīrato sedagandhamissakam — udakam 
Olaritva tassa nāsāputam pavisi ; so kujjlitva nāsāvātena 
pahari ; dve pi andhā hutvà atinamannarm na pāssimsu. 

Atha Mahāsatto cintesi: '* Mama mātāpitaro aññesu 
divasesu imaya velaya agacchanti, idāni tesam pavattim 
na jānāmi, patimagganm: gamissāmi " ti patimaggam 
gantvā saddam akasi. Te tassa saddam saūjānitvā 
patisaddam kutvā puttasinehena ‘‘ tata Sama, idha 
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er 
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" š - = ā Yy = 3, 
paripantho atthi, mā āgami " ti vadinsu. Atha nesam 15 


** tena hi imam gahetva ethà ° ti dighalatthim adāsi ; te 
latthikotiyam guhetvā tassa santikam āgamimsu. . Atha 
ne ** kena vo-karanena cakkhüni vinatthani’’ ti puechi.— 
'* Tata, mayam deve vassante. rokkhamile - vammika- 
matthake thità, tena kāraņenā '' ti. So sutvā va aññasi: 
'* Tattha asivisena bhavitabbam, tena kuddhena nāsāvāto 
vissattho bbavissati '' ti. 

Bo mātāpitaro assamapadam ānetvā tesam rattitthána- 
divatthānesu camkame pannasalaya varcatthāne passāva- 
tthāne ti sabbatthānesu rajjuke bandhi. "lato patthaya 


te assame thapetvā vanamūlapbalāni āharati, pāto va- 


nesam vasanatthànam sammajjati, Migasammatani nadim 


20) 


25. 


gavtvā pānīyam āharati, paribhojaniyam upattbapeti, - 


dantakattha-inukbodakadim katva madhuraphalāphalaiu 


+ 
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deti, tebi mukhe vikkbālite sayam paribhuijati, 
paribhuñjitvā mātāpitaro vanditvā migaganaparivuto 
phalāphalatthāya ^ arannam pavisitvà pabbatantare 
kinnaraparivaro phaláphalam gabetvā  sayanbavelàyam 
āgantvā ghate udakam āharitvā tāpetvā  unhodakena 
nesam yathārucim nahāpanam vā pādadhovanam và katvā 
angarakapallam upanetvā gatte sedetvā nisinnanam 
phalapbalam datvā pariyosāne sayam pi khāditvā 
sesakam thapeti, iminà niyamena mātāpitaro pati- 
Jaggati. 

Tasmim sataye Baranasiyam Piliyakkho nama raja 
rajjain kāreti. So migamamsalobhena mātaram rajjam 
paticchapetva | sannaddha-paficavudho  Himavantam 
pavisitva mige vadhitvā mamsam kbādanto Miga- 
sammatam nadim patvā anupubbena Sāmassa pūnīya- 
gahāņatīttbam patto, migavalanjam disva maņivaņnāhi 
sākhāhi kotthakam  katvà dbanum  àdàya visapitam 
saram sannahitva tattha nilino acchi.  Mabāsatto pi 
sayanbasamaye — phaláphalam àharitvà assamapade 
thapetvà mātāpitaro vanditvà *' nahatva paniyam adaya 
agamissami " ti gbatam gahetva migaganaparivuto dve 
mige ekato katvā tesam pitthe paniyaghatam thapetva 
hatthena gahetvā naditittham agamāsi. Raja kotthake 
thito tathā agacchantam disva '' maya ettakam kālam 
vicarantena manusso nūma na ditthapubbo; devo nu kho 
esa, nāgo nu kho ti ; sace kho panáhain etam upasainka- 


mitya pucchissami, devo ce ākāse uppatissati, nāgo ce 


bhümiyam pavekkhati ; etaim vijjhitva dubbalam katva 


pucchissami’’ ti cintesi. 
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SAMA-JATAKA 


Atha tesu migesu pathamam eva otaritva paniyam 
pivitva — uttinnesu, — Bodhisatto, uggahitavatto viya 
mahathero, sanikam udakam otaritvà patipassaddharato 
paccuttaritvā — vàkacivaram nivāsetvā — ajinacammam 
ekamsam  katvà paniyaghatam ukklipitvā udakam 
punjitva vāmamsakūte thapesi. 'lasmim kale *' idāni 
vijhitum samayo " ti rājā visapitam saram khipitvā 
Mahāsattam dakkhinapasse vijjhi, saro vāmāpassena 
nikkhami.. Tassa viddbabhàvam iiatvà migagaņo bhito 
palāyi. Suvanna-Sama-pandito pana viddho pi pānīya- 
ghatam yatha vi tathà và anusumbhitvā satim 
paccupatthapetva sanikam otāretvā vālukam viyühitvà 
thapetva disā vavatthapetvā mātāpitunnam vasanatthana- 
disabhagena sisam  katvà rajatapattavaņņa-vālukāya 
suvannapatimà viya nipajjitva satim upatthapetvā 
** imasmim Himavantapadese mama verino nàma n’atthi, 
mama pi aññasmim veram nama n’ atthi” ti 
vatvà mukhena lohitam chaddetva rājānam adisvā va 
gātham àha : 


Ko nu mam usunā vijjhi pamattam udaharakam, 
khattiyo brāhmano vesso ko mam viddhā niliyasi ti. 


Tani sutvā raja ''ayam mayá visapitena kandena 
vijjhitva patito pi n’ eva mam akkosati na paribhāsati, 
gacchissāmi ‘ssa santikan ' ti cintetva gantva santike 
thito aha: 

Rājāham asmi Kasinam, Piliyakkbo ‘ti mam vidū, 
lobhā rattham pahatvana migam esañ carām' aham. 

3—1635B.T. i 
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Issatthe c' asmi kusalo dalhadhammo "ti vissuto, 
nāgo pi me na muīiceyya āgato usupatanan ti. 


Iti attano balam vaņņetvā tassa nāmagottam 
pucchanto aha: 


Tvañ ca kassa và putto 'si, katham janemu tam 


mayam 


pituno attano capi nàmagottam pavedaya t1. 


Tami sutvà Mahāsatto '' sac’ āham ‘devanagakinnara- 


disu khattiyadisu và aññataro "ham asmi’ ti katheyyam, 
saddaheyy' eva esa, saccam eva kathetum vattati '* ti 
cintetva aha: 


Nesādaputto, bhaddan te, Samo iti mam ñātayo 
āmantayimsu jivantam, sv-ājj' ev’ áham gato saye. 
Ajinamhi haiiiiate dipi, nāgo dantehi haññati, 
atha kena nu vannena viddheyyam inam amanfia- 
tha ti. 


Raja tassa vacanam sutvā yathābhūtam anācikkbhitvā 
musāvādam karonto āha:. 


Migo upatthito āsi āgato usupatanam, 


tam disvā ubbijji, Sama, na te kodho mam Avisi ti. 


Atha nam Mahāsatto ‘‘ kim vadesi, mahārāja, imas- 


mim Himavante mam disvā palāyanamigo nama n' 


! LI c 
atthi " ti aba. Tam sutvā raja “ mayá imam nirapara- 
dham vijjhitva musāvādo kato, saccam eva kathessāmi ” 
ti cintetvā aha: x | 





„fr 


4; 





AMA-JATAKA 35 


Na t' addasā migo, Sama, kin t' áham alikain bhane, 

kodha-lobhábhibhüto "ham, usum te tam avissaji ti. 

Evañ ca papa vatvā “‘nayam Suvanna-Samo imasmim 
aranne ekako va vasissati, fiātakehi pi 'ssa bhavitabbam, 
pucchissàmi nan '' ti cintetva ltaram gātbam iba: 5 


Kuto nu samma āgamma, kassa va pahito tuvam 
udahāro nadim gaccham āgato Migasammatan ti. 


So tassa katham sutvà mahantam vedanam adhi- 
vāsetvā mukhena lobitam chaddetvā gātham āha: 

Andha mātāpitā mayham, te bharāmi brahāvane, 10 

tes aham udahārako āgato Migasammatam. 

Atthi nesam usāmattam atha sāhassa jivitam, 

udakassa cāūlābbena maññe andha marissare. 

Utthanaparicariyaya pādasambābanassa ca 

‘Sama tata’ vilapantà hindissanti brahāvane. 15 

Idam dutiyakam sallam kampeti hadayam mama, 

yan ca andhe na passāmi TA ca bessāmi jīvitan ti. 

Raja tassa vilāpam sutvā '' evam gunasampanno 


nama maya aparādho kato, imina patijaggita-niyamen’ 
ev assa mātāpitaro patijaggissāmi, icc-assa maraņām 20 


amaranam bhavissati ti sannitthanam katva aha: 


Ma balham paridevasi, Sama kalyanadassana, 

abam kammakaro hutvā bhariyassan te brahavane. 
Mīigānam ghāsam anvesam vanamülaphalàni ca 

aham kammakaro hutvā bhariyāssan te brabāvane. 25 
Kataman tam vanam, Sāma, yattha mātāpitā tava, 

ahan te tathā bharissam yathà te abhari tuvan ti. 
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Atha Mahāsatto '* sidhu mahārājā "’ ti vatvā tassa 
maggam acikkhitva mātāpitūsu balavasinehena tathā- 
rūpam vedanam adhivāsetvā tesain bharanatthaya 


anjalim paggayha ydcanto mātāpitunnam vandanam 


10 


20) 


25 


pesetva visaihutam pāpuņi. 


13. VĀSUDEVA AND HIS BROTHERS 
[Ghata-Jātaka ] 
I 


Atite Uttarapathe Kamsabhoge Asitañjana-nagare 
Mahakamso nama rajjam kāresi. Tassa Kamso ca Upa- 
kamso ca ti dve puttà ahesuin, Devagabbha nama eki 
dhītā. "'lassa jatadivase nemittika-brahmana *' etissa 
kucchiyam nibbattaputto Kamsabhogam Kamsavamisam 


nasessati * ti vyakarimsu. Raja balavasinehena dhītaram . 


nasetum nasakkhi, “ bbātaro jānissanti '' ti yāvatāvukam 
thatva kālam akāsi. Tasmim kālakate Kamso raja 
ahosi, Upakamso uparijà. Nandagopa nām’ assā pari- 
carika ahosi, Andhakavenhu nama "dāso tassā sūmiko 
ārakkham akāsi. 

Tada Uttaramadhuriyam Mahāsāgaro nāma "ajjam 
kareti; tassa Sagaro ca Upasāgaro ca ti dve puttā ahesum. 
Tesu pitu-accayena Sagaro raja ahosi, Upasagaro uparājā. 
So Upakamsassa sahāyako ekācariyakule ekato uggahita- 
sippo. Bbātaro Devagabbham Upasāgarass' eva adamsu. 


Sa kale dhitaram vijāyi. Bhātaro sutva hatthatutthā 
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tassa Anjanadevi ti nāmam karimsu. Tesam Govaddba- 
manam nama bhogagamam adamsu. Upasāgaro Deva- 
gabbham gahetvā Govaddhatmānagāme vasi. Ekadivasam 
eva Devagabbhà puttam vijayi, Nandagopa dhītaram. 
Devagabbhà  puttassa nāsanabhayena puttam Nanda- 
gopaya rahassena pesetvà tassa dbītaram ānāpesi. Tassa 
vijātabhāvam bhatikanam ārocesum. Te ‘‘puttam vijātā, 
dhītaran'' ti puccbitvā, ‘‘ dhitaran ' ti vutte, ‘‘ tena bi 
posethā ' tiahamsu. Eten’ upāyena Devagabbhā dasa 
putte vijāyi, Nandagopa dasa dhitaro.  Puttā Nanda- 
gopaya santike vaddhanti, dhītaro Devagabbbāya ; tam 
antaranı koci na jānāti. 

Devagabbhāya jetthaputto Vāsudevo nāma ahosi, 
dutiyo Baladevo nama, tatiyo Candadevo nama, catuttho 
Suriyadevo, paücamo Aggidevo, chattho Varunadevo, 
sattamo Ajjuno, atthamo Pajjuno, navamo Gbatapandito, 
dasamo Ankuro nama ahosi. Te *' Andbakavenhu-disa- 
puttā dasa-bhatika cetakā '' ti pakata ahesum. Te 
aparabhage vuddhim — anváàya thimabalasampanna 
kakkhalapharusa hutvā vilopam karontā caranti, rañño 
gacchantam paņņūkāram vilumpant’ eva. Manussā 
sannjpatitva ‘‘ Andhakaveņhu-dāsa-puttā dasabhatika 
rattham vilumpanti ' ti rājangane upakkosimsu. Raja 
Andhakavenhum pakkosāpetvā ‘‘ kasmā puttehi vilopam 
kārāpesi " ti tajjesi. Evam dutiyam pi, tatiyam pi 
manussehi upakkose kate, rājā tam santajjesi. So 
maranabliayabhito rājānam varam yācitvā “‘ deva, ete na 
maybam puttā, Upasagarassa putta’’ ti tam antaram 
ārocesi. 
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Raja bhito '' kena ne upayeua gaņhāmā '' ti amacce 
pucchitva, ''ete deva malla-yuddbaka, nagare yuddham - 
kūretvā tattha ne yuddhamandalam agate gahapetva 
māressāmā ' ti vutte, Canurai ca Mutthikaii ca ti dve 

5 malle pesetvā ''ito sattame divase yuddham bhavissati 
ti nagare bheriñ carāpetvā rajadvare yuddhamandalam 
sājjāpetvā -+ akkhavātam karetva yuddhamandalam 
alamkārāpetvā jayapataka bandhāpesum. Sakalanagaram 
samkhubhi, cakkāticakkam mañcàtimañcam bandhimsu. 

10 Cānura-Mutthikā yuddhamaņdalam āgantvā vagganta 
gajjanta appothentā vicarimsu. Dasabhātikā pi āgantvā 
rajaka-vithim vilumpitvā vannasütake nivāsetvā gandhā- 
panesu gandhe mālākārāpaņesu mālam vilumpitvā 
vilittagatta mālabhārino katakannapürà vaggantā gajjantā 

15 appothentā yuddhamandalain pavisimsu. 
Tasmim khane Canuro appothento vicarati. Bala- 


~ 


devo tain disvā ** na nam hatthena chupissami’ ti hatthi- 
sūlato mahantam hatthi-yottam üharitvà vaggitvā gajjitvā 
yottam khipitvā Cānuram udare vethetva dve yottakotiyo 
20 ekato katva vethetva ukkhipitva_ sisamatthake bbametvā 
bhümiyam pothetva bahi akkhavate khipi. Cānure mate 
raja Mutthika-mallam āņāpēsi. So utthāya vaggitvā 
gajjitva appothesi.  Baladevo tam pothetva atthīni 
sancunnetva ''a-mallo nhi, a-mallo 'mhi'' ti vadantam 
25 eva “nàham tava māllabbāvam va a-mallabhàvam 
i" ti hatthe gahetvà bhümiyam pothetvā 





và jānāmi 
Jīvitakkbayam pāpetvā bahi akkbavate khipi. Mutthiko T 
maranto ''yakkho hutva tam kbaditum labhissāmi” ti 

= patthanam thapesi; so  Kalamattiya-ataviyam nima 
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yakkho hutvā nibbatti. Raji ‘‘ganhatha dasabhātika- 
cetake " ti utthahi. Tasmim khane Vāsudevo cakkam 
khipi, tam dvinnam pi bhatikinam sisani  patesi. 
Mabajano bhitatasito ''avassayo no  hothá'' ti tesam 
padesu patitvā nipajji. 


lI 


Te dve mātule māretvā Asitañjananagare rajjam 


gahetvā mātāpitaro tattha katvā dasa pi jana “ sakala- 
Jambudipe rajjam ganhissima’’ ti nikkhamitvā anu- 


pubbena Kalasenaraiifio nivāsam Ayojjhanagaram gantva 
nagaram parikkhipitva thitarukkhagahanam viddhamse- 
tva pākāram  bhinditvà rājānam gahetvi tam rajjam 


attano hatthagatam katvā Dvāravatim sampāpunimsu, 


Tassa pana nagarassa ekato samuddo, ekato pabbato. 
Amanussapariggahitam kira tam ahosi, tassa ārakkham 
katvā thitayakkho  paccámitte disvā gadrabhavesena 
gadrabharavam ravāti, tasmim khane yakkhānubhāvena 
sakalanagaram uppātitvā samuddamajjhe ekasmim dīpake 
titthati, paccāmittesu gatesu punāgantvā sakatthāne 
yeva patitthati. Tada pi so gadrabho tesam dasannam 
bhātikānam āgamanam jiatva .  gadrabharavam ravi, 
nagaram  uppatitvà dipake patitthāya, tesu nagaram 
adisvà nivattesu, punāgantvā sakatthāne patitthahi. 
Te puna  nivattimsu, puna gadrabho  tath' eva 


akàsi. 


k 


Te Dvāravatinagare rajjam ganhitum asakkonta 


_ Kanhadipáyanassa santikam gantvā vanditva “ bhante, 
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mayam Dvyaravatirajjam gahetum va sakkoma, ekam 
no upayam  kathethà " ti pucchitva, '' parikhapitthe 
asukasmim nāma thine eko gadrabho carati, so amitte 
disvā —viravati,  tasmim khane  nagaram uppatitva 
gacchati, tumhe tassa pade ganhatha, ayam vo nippha- 
jjanupāyo ' ti vutte, tapasam vanditvā dasa pi jana 
gadrabhassa padesu patitvā ‘‘sami, thapetvā tumhe 
anno amhākam nissayo n’ atthi, amhākam nagaram 
ganhanakale mā ravitthā'' ti yācimsu. Gadrabho "na 
sakka maya na viravituin, tumhe pana pathamataram 
agantva cattāro jana mahantini ayanangalani Adaya 
catusu nagaradvaresu mahante ayakhāņuke bhūmiyam 
kottetvā nagarassa uppatanakāle nangalāni gahetva 
nangalabaddham ayasamkhalikam ayakbānuke bandhey- 
yātba, nagaram uppatitum na sakkhissati" ti aha, 
Te ''sadBà'" ti vatvā tasmim aviravante yeva nangalani 
adaya catüsu nagaradvāresu khinuke bhimiyam ākotetvā. 
attbamsu. Tasmim khane gadrabho ravi, nagaram 
uppatitum ārabhi, eatüsu dvāresu thita catūhi ayanan- 
galehi gahetva nangalabaddhā ayasamkhalikā khūņuke 
bandhimsu, nagaram uppatitum nāsakkhi. Dasabhatika 
tato nagaram pavisitvā rājānam māretvā rajam gan- 
himsu. | 

Evam te sakala-Jambudipe tesattbiyá nagarasahas- 
sesu Sabbe rajano  cakkena  jivitakkhayam papetva 


Dvàravatiyam vasamānā rajjam dasa kotthise katva 


vibhajimsu. Bhaginim pana Aijanadevim na sarimsu. 
Tato puna ‘‘ekadasa kotthise karomā”” ti vutte, Ankuro 
“mama kottbásam tassā detha, aham vohāram katvā 
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jivissimi,  kevalam tumbhe attano attano janapade 
mayham sunkam vissajjetbā " tiāha, ‘Te '**sādhū "" ti 
sampaticchitva tassa kotthāsam bbaginiyā datvā saddbim 
taya nava rājāno Dvāravatiyam vasimsu; Añkuro pana 
vanijam akāsi. Evam tesu aparaparam puttadhitahi 
vaddhamanesu, addhāne gate, mātāpitaro kālam akameu. 


III 


Vāsudeve rajjam  anusüsente  digbassa addhuno 
accayena dasabhátikaputtà kumārā cintayimsu : ** Kanha- 
dīpāyanam 'dibbacakkhuko' ti vadanti, vimainsissáma 
tava nan ' ti ete ekam daharakumāram alamkaritvā 
gabbhini-akarena dassetvā udare masūrakam bandhitvā 
tassa santikam netvā “ bhante, ayam kumārikā kim 
vijayissati’’ ti pucchimnsu. Tāpaso “ dasabhātikarājā- 
nam vināsakālo patto, isayham nu kho āyusamkhāro 
kidiso '' ti olokento ** ajj’ eva me maranam bhavissati "' 
ti fatva '* kumara, imina tuuhakam ko attho '' ti vatvā, 
`“ katheth' eva no '' ti nibaddho, ‘‘ ayam ito sattame 
divase kladiraghalikam vijayissati, taya Vasudeva-kulam 
naasissati, api kho pana tumhe khadiraghatikam gahetya 
jhapetva charikam nadiyam pakkhipeyyatha ” ti dha. 
Atha nan te“ kūtajatila, puriso vijayanako nama n’ 
atthi’’ ti vatvā tantarajjukam rāma kāraņam katvā tatth’ 
eva Jivitakkhayam pūpayimsu. Rajino kumare pakko- 
sāpetvā '' kimkāraņā tapasam mārayitthā '* ti pucehitvā 
sabbam sutvā  bhità tassa ārakkham datva, sattame 
divase tassa kucchito nikkhantam khadiraohatikam 
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jbāpetvā chārikam nadiyā  pakkhipimsu. Sa  nadiyà 
vuybamānā mukhadvāre ekapasse laggi, tato erakam 
nibbatti. 

Ath’ ekalivasam te rājāno *' samuddakīlikam kīlis- 
sāmā " ti mukhadvāram gantvā mahamandapam karetva 
alamkatamaņdape khādantā > pivantā — kelivasen' eva 
pavatta-hatthapāda-parāmāsā dvidbā bbhijjitvā mahā- 
kalaham karimsu. Ath’ eko aññam muggaram alabhanto 
erakavanato ekam erakapattam ganhi, tam gahitamattam 
eva khadiramusalam ahosi, so tena mahājanam potheti. 
Ath’ aüiüehi sabbehi gahitagahitam musalam eva abosi, 
te anna-m-anfain paharitvā vinisam papunimsu. Tesu 
vinassantesu, Vāsudevo Baladevo bhagini Añjanadevi 
purohito ti cattaro janā ratham abhirühitvà palāyimsu, 
sesa sabbe pi vinattha. 

Te pi cattāro rathena palāyantā Kāļamattikātavim 
pàpunimsu. Mutthika-mallo patthanam katvā yakkho 
hutvà tattha nibbatto. Baladevassa āgatabhāvam fiatva 
tattha gāmam māpetvā mallavesam gahetvā '*' ko yujjhitu- 
kāmo " ti  vagganto gajjanto appothento vicari. 
Baladevo tam disvā va ‘‘ bbātika, aham iminā saddhim 
yujjhissāmi ” ti vatva, Vasudeve vārente vārente yeva, 
ratbā oruyha tassa santikam gantvā appothesi. Atha 
nam so pasāritabatthe yeva gahetva mūlakakandam viya 
khādi. 

Vāsudevo tassa matabhāvam fiatwa bhaginiñ ca 
purohitañ ca Adaya sabbarattim gantvā suriyodaye ekam 
paccantagamam patvā “ āhāram pacitvā āharathā " ti 
bhaginiū ca gamam pahinitvà sayam ekasmim gacchan- 





MAHAMANGALA 


tare paticchanno nipajji. Atha nam Jara nāma eko luddo 
gaccbain calaniam disvā ‘‘ sūkaro ettha bhavissati '' ti 
sannaya sattim khipitvā pāde vijjbitva, “ ko mam vijjhi”’ 
tī vutte, manussassa viddhabhāvam fiatva bhito palayi- 
PUR arabbi. Raji satim paccupatthapetvā utthaya 

matula, ma (DURUM, ehi" ti pakkositvā agatam ** ko "si 
nama tvan " ti pucchitvā, “ aham sami Jara nama ” 
ti, '''jaràáya viddho marissati’ ti kira mam porāņā 
vyākarimsu, nissamsayam ajja maya maritabban '' ti 
natva ' matula, mā bhāyi, ehi, paharam me bandhā "' 
ti tena pahāramukham bandhāpetvā tam  uyyojesi ; 
balavavedanā pavattimsu, itarehi ābhatam āhāram 
paribhuīijitum nāsakkhi. Atha te āmantetvā “‘ ajja 
abam marissimi, tumhe pana sukhumālā, aññam 
kammam katva jivitum na sakkhissatha, imam vijjam 


48 


10 


sikkhathā '" ti ekam vijjam sikkhāpetvā te uyyojetvā 


tatth' eva jivitakkhayam pāpuņi. Evam Afjanadevim 
thapetvā sabbe va vināsam pāpuņimsu. 


14. MAHĀMANGALA 
[Mahāmangala-Jātaka : Paccuppanna-vatthu | 


Rājagahanagarasmim hi  kenacid eva karaniyena 
gehe ae sannipatitassa mahājanassa  majjhe eko 
puriso ''ajja me mangalakiriyà atthi " ti utthaya aga- 


masi. Aparo tassa vacanam sutvā “ ayam ‘mangalan’ 


ti vatvā gato: kim etam ‘mangalam’ nama ” ti aha. 
Tam añño " ebbimangalacrtpadseanam ‘mangalam’ 
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nima: ekacco hi kālass' eva utthaya sabbasetam va 
usabham passati, gabbhinitthim và rohitamacchain va 
punnaghatam và navavilinagosappim và abatavattham 
và pāyāsam và passati, ito uttarim ‘mangalam’ nama 
n'attbi ' ti aha.  Ekacce tena kathitam ‘sukathitan’ 
ti abhinandimsu. Aparo ‘‘ na etam ‘mangalam’, 
suiam nama 'mangalam' : ekacco hi punna ti vandan- 
tinam suņāti, tatbā vaddhā ti vaddhamānā ti suņāti, 
bhunjà ti khādā ti vadantānam suņāti, ito uttarim 
‘mangalam’ nama n’ atthi’’ ti aba. Tena kathitam 
pi ekacce ‘sukathitan’ ti abhinandimsu. Aparo ‘‘ na 
etam 'mangalam', mutam nama ‘mangalam’:  ekaeco 
hi kalass’ eva utthàya pathavim āmasati, haritam 
tinam allagomayain parisuddhasatakam robitamaccham 
suvannarajatam bhojanam àmasati, ito uttarim 
‘Mangalam’ nama n' atthi'' ti aba. Tena kathitam 
pi ekacce ‘sukathitan’ ti abhinandimsu, 

Evam ditthamangalikā sutamangalikā mutaman- 
galika ti tisso parisū hutvā aññaá-m-aññam saññapetum 
nasakkhimsu. Bhummadevatà ādim katvā yāva Brahma- 
lokā “‘idain mangalau " ti tatvato na jānimsu. 
Sakko cintesi: “ Imam mangalapaūham sadevake loke 
annatra Bhagavatā anno  katbetum samattho nama 
n'atthi, ^ Bhagavantam upasamkamitvà — paüham 
pucchissāmi " Uu.  Borattibhage Sattbāram upasam- 


kamitvā  vanditvà afijalim paggayha —*''bahü  devà 


manussā cà '" ti panbam pucchi. Ath’ assa Sattha 
dvadasahi gathahi atthatimsa * mahāmangalāni ' kathesi. 
Mangal a-Sutte vinivattente vinivattente, kotisu hassa- 
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matta devata arahattam påpunimsu, sotàpannàdinam 
gananapatho n’ atthi. Sakko Mangalam sutvā sakattha- 
nam eva gato. Satthārā Mangale kathite, sadevako loko 
* sukathitan ' ti abhinandi. 

Tada dhammasabhayam ‘Tathagatassa gunakathain 
samutthapesum: “ Āvuro Sattha afifiesam avisayam 
Mangala-patham sadevakassa lokassa cittam gahetva 
kukkuccam chinditva gaganatale candam utthapento viya 
kathes!, evam mahāpaīio āvuso Tathāgato '' ti. 


15 DESCRIPTION OF AN EARTHQUAKE 
[ Milindapañha ] 


[Rañño Vessantarassa danam dadamanassa] betthā 
mahāvātā saficalant)j, sanikam sanikam sakim sakim 
akulakula vayanti, onamanti unnamanii vinamanti, 
sīnapattā pādapā papatanti, gumbagumbam valāhakā 
gagane sandhāvanti, rajo-saficita vata dāruņā honti, gaga- 
nam uppīlitam, vata vāyanti, sahasā dhamadhamāyanti, 
mahati-mahā-bhīmo saddo niccharati, tesu vatesu kupi- 
tesu udakam sanikam sanikam calati, udake calite 
khubbhanti maccha-kacchapa, jāyanti yamaka-yamakā 
ūmiyo, tasanti jalacarā sattā, jalavīci yuganaddho vattati, 
vīcinādo pavattati, ghorā bubbula utthahanti, pheņamālā 
bhavanti, uttarati mahāsamuddo, disā-vidisam dhavati 
 udakam,  ussota-patisota-mukhà  sandanti saliladhārā, 


tasanti asurā garula naga yakkha, ubbijjanti: ** kin nu 


kho, kathan nu kho sāgaro viparivattati '' ti, gamana- 
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patham esanti bhītacittā, khubhite lulite jaladhare 
pakampati mahapathavi sanāgā sasāgarā, parivattati 
Sinerugiri, kūtaselasikharo vinamāmāno boti, vimana 
honti ahi-nakula-biļāra-kotthuka-sūkara-miga-pakkbino, 
rudanti yakkhā appesakkhā, hasanti yakkhà mabesakkhā, 
kampamānāya mahāpathaviyā. 

Yathā, mahārāja, mahati-mabā-pariyoge uddhanagate 
udakasampunne ākiņņataņdule betthato aggi jalamano 
pathamam tava pariyogam santāpeti, pariyogo santatto 
udakam santāpeti, udakam santattam tandulain santapeti, 
taņdulam santattam ummujjati nimujjati, bubbulaka- 


Jātam hoti, pheņamāli uttarati,—evam eva kho, mabārāja, 


Vessantaro rājā yam loke duccajan tam caji, tassa tam 
duccajam cajantassa dānassa sabhāvanissandena hetthā 
mahāvātā dhāretum na visahantā parikuppimsu, mahā- 
vātesu parikupitesu udakam kampi, udake kampite 
mabāpathavī kampi. Iti tadà mahāvātā ca udakaū ca 
pathavī cā ti ime tayo ekamanā viya ahesum. 


16. BUDDHA's VISIT TO KAPILAVATTHU 
[ Vinaya-Pitaka: Mahāvagga] 


Bhagavā Rājagahe yatbábhirantam viharitvā yena 
Kapilavatthu tena cārikam pakkāmi. Anupubbena 
cārikam caramāno yena Kapilavatthu tad avasari. Tatra 
sudam Bhagavā Sakkesu viharati Kapilavatthusmim 
Nigrodhārāme. Atha kbo Bhagavā pubbanhasamayam 
nivāsetvā pattacivaram ādāya yena Suddhodanassa 





BUDDHA’S VISIT TO KAPILAVATTHU 


Sakkassa nivesanam tena upasamkami, upasamkamitva 
pannatte asane nisidi. Atha kho Rāhulamātā devi 
Rahulakumaram etad avoca: “Eso te, Rahula, pita 
gacchassu dāyajjam yacabi”’ ti. 

Atha kho Rahulo kumāro yena Bhagavā ten’ upasam- 
kami, upasamkamitva Bhagavato purato atthasi, " sukhā 


te, samana, chāyā '' ti. Atha kho Bhagavā utthāyāsanā. 


pakkami. Atha kho Rāhulo kumāro Bhagavantam 
pitthito pitthito anubandbi, ‘‘ dāyajjam me, samana, 
debi ; dāyajjam me, samana, dehi ” ti. Atha kho 
Bhagavā ūyasmantam —Süriputtam āmantesi: ““ Tena 
hi tvam, Sāriputta, Rāhulakumāram pabbājehi ' ti.— 
'" Kathāham, bhante, Rāhulakumāram pabbajemi ?'” ti. 

Atha kho Bhagavà etasmim nidāne etasmim pakarane 
dhammikatham katva bhikkbü amantesi: '' Anujānāmi, 
bhikkhave, tihi saranagamanehi samanera-pabbajjam. 
Evañ ca pana, bhikkhave, pabbājetabbo: pathamam 
kesa-m-assum oharapetva kāsāyāni vatthāni acchadapetva 
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15 


ekamsam uttarāsangam kārāpetvā bhikkhiipam pāde , 


vandāpetvā ukkutikam nisīdāpetvā aiijalim pagganha- 
petva, “‘ evam vadehi '' ti vattabbo: 


Buddham saranam gacchümi, . 
Dhammam saranam gacchami, 

Samgham saranam gacchami. 

Dutiyam pi Buddham saranam gacchimi, 
Dutiyam pi Dhammam saranam gacchami, 
Dutiyam pi Samgham saraņam gacchami. 
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Tatiyam pi Buddham saranam gacchāmi, 

Tatiyam pi Dhammam saranam gacchami, 

Tatiyam pi Samgham saranam gacchaini ti. 
Anujānāmi, bhikkhave, imehi ihi saranagamanehi 
samanera-pabbajjan '' ti. 

Atha kho āyasmā Sariputto Rāhulakumāram pabba- 
je&. Atha klo Suddhodano Sakko yena Bhagava ten’ 
upasamkami, upasamkamitvā Bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho 
Suddhodano Sakko Bhagavantam etad avoca: “° Ekáhaiu 
bhante Bhagavantam varam yacami ti. Atikkantavara 
kho Gotama ‘Tathagata ti, yañ ca bhante kappati yañ ca 
anavajian ti vadehi Gotamà ti. Bhagavati me bhante 
pabbajite, anappakam dukkham ahosi, tathā Nande, 
adhunattam Rahule. — Puttapemam bbante chavim 
chindati, chavim chetva cammam chindati, cammam 
chetvà  mamsam  chindati, mamsam chetva nahārum 
chindati, nahārum chetvā atthim chindati, atthim chetva 
atthiminjam āhacca titthati. Sadhu bhante ayyà ana- 
nuūūātam mātāpitūhi puttam na pabbajeyyun"' ti. 

Atha kho Bhagava Suddhodanam Sakkam dhammiya 
kathaya sandassesi samadapesi samuttejesi rampaham- 
sesi. Atha kho Suddhodano Sakko Bhagavata dhammiya 
kathaya sandassito samadapito samuttejito sampahamsito 
utthāyāsanā Bhagavantam abhivādetvā padakkhinam 
katva pakkami. Atha kho Bhagavā etasmim nidane 
etasmiin pakarane dhammikatham katvā bhikkhū āman- 
tesi: '' Na bhikkhave, ananufiüàto mātāpitūhi putto 
pabbājetabbo ; yo pabbajeyya, apatti dukkatassā '' ti. 





JIVAKA KOMĀRABHACCA 


17. Jivaka KOMARABHACCA 
 Vinaya-Pitaka: Mahāvagga] 


Jivako Komārabhacco yena Abhayo rājakumāro ten’ 
upasamkami, upasamkamitvā Abbayam rājakumāram 
etad avoca: '' Kā me deva mata, ko pita ” ti.—'* Aham 
pi kho te bhaņe Jivaka mātaram na jānāmi, api cāham 
te pita, mayāpi posapito ” ti. Atha kho Jīvakassa 
Komarabhaccassa etad ahosi: ** Imani kho rajakulani na 
sukarāni asippena upajivitum, yan nūnābam sippam 
sikkheyyan "' ti. 

Tena kho pana samayenā Tukkasilāyanu disapa- 
mokkho vejjo pativasati. Atha kho Jivako Komira- 
bhaeco Abhayam rājakumāram anāpucebā yena Takka- 
silā tna pakkāmi. Anupubbena yena Takkasilā, yena 
SO vejjo ten’ upasamkami, upasainkamitvā tam vejjam 
etad avoca: ** Iechàm' aham ācariya sippam sikkhitun "' 
ti.—'' Tena hi bhane Jivaka sikkhassū '" ti. 

Atha kho Jivakassa Komārabhaccassa  sattannam 
vassünam acvayena ctad ahosi: “ Abam kho bahuñ ca 
ganhami, lahuü ca ganhami, sutthui ca upadbāremi, 
gahitah ca me na pamussati, satta ca ime vassāni 
adhiyantassa ma-y-imassa sippassa anto paññāyati, kadā 
imassa sippassa anto paññayissati” ti.—''* Tena hi bbane 
Jivaka khanittim ādāya Takkasilaya samantā yojanam 
ahindanto yam kiñcei abhesajjam passeyyāsi tam àharà '' 
ti.—'' Evam ūcariyā '' ti kho Jivako Komarabhacco tassa 
vejjassa patisunitva khanittim ādāja Takkasilāya 
samantā yojanam ahindanto na kiñci abhesajjam addasa, 

4—1635B.7. 
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Atha kho Jivako Komārabhacco yena so vejjo ten’ upa- 
samkami, upasamkamitva tain vejjam etad avoea: 
‘‘ Ahindanto ’mbi, icariya, Takkasilaya samantāi 
yojanam, na kiūci abhesajjam addasan" ti.—''Sikkhito 
‘si bhane Jivaka, alan te ettskam jivikaya’’ ti Jīvakassa 
Komārabhaccassa parittam pātheyyam pādāsi. Atha 
kho Jivako Komārabhacco tam parittam patheyyam 
ādāya yena Rajagaham tena pakkāmi. Atha kho 
Jivakassa Komārubbacvassa tam parittam pātheyyam 
antaramagge Sākete parikkhayam agamāsi. Atha kho 
Jīvakassa Komārabhaccassa etad abosi: ''Ime kbo 
maggā kantārā appodakā appabhakkhā, na sukarā 
apatheyyena gantum, yan nūnābam pātheyyam pari- 
yeseyyan'' ti. 

Tena kho pana samayena Sākete setthibhariyaya 
sattavassiko sīsābādho hoti.  Atba kho Jivako Komāra- 
bhacco Saketam pavisitva yena setthissa  galapatissa 
nivesanam ten’ upasamkami, upasamkamitva dovarikam 
āņāpesi: “* Gaccha  bhane dovārika, setthibhariyāya 
pāvada: ''Vejjo ayye agato ; so tam datthukamo ` ti.— 
“Evam ācariyā'” ti kho so dovariko Jīvakāssa Komāra- 
bhaccassa patisunitvà yena setthibbariya ten’ upasam- 7 
kami,  upasamkamitva setthibbariyam etad ayoca:. 


. *Vejjo ayye agato ; so tain datthukamo'' ti.—'' Kidiso 


bhane dovarika vejjo" ti.—‘‘ meas se^ ti.—.. 
“Alam bhaņe dovarika, kim me dabarako vejjo karissati p 
Bahü mahantā mahantā disapamokkha vejjā agantva 


nāsakkhirusu ārogam katum, ARI hiraūīam ádàya ae 


agamarmsū'' ti. š I 








va 








JIVAKA KOMARABHACCA 


Atha kho so dovāriko yena Jivako Komārabhacco 
ten’ upasamkami, upasamkamitvā Jivakani Komārabhac- 


‘cam etad avoca:  '' Setthibhariyā ācariya evam aha: 


"LAT: s ex nsns hiraññam ādāya agamamsü'' ti.—''Gaccba 
bhane dovārika, setthibhariyaya pavada: 'Vejjo ayye 
evam aba: Ma kır’ ayye pure kiūci adāsi, yada aroga 
ahosi tadà yam iccheyyàsi tam dajjeyyasi’’’ ti,—'' Evam 
ācariyā ' ti. 

Atba kho Jivako Komārabhacco yena setthibhariya 
ten’  upasamkami,  upasamkamitvà setthibhariyàya 
vikaram sallakkhetvā . setthibhariyam etad  avoca: 
'" Pasatena ayye sappinà — attho " ti. Atha kho 
setthibhariyā Jivakassa Komarabhaccassa pasatam sappim 
dapesi. Atha kho Jivako Komārabhacco tam pasatam 
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sappim — nànábhesajPehi  nippacitvā setthibhariyam* 15 


malicake uttanam nipajjāpetvā natthuto adāsi. Atha kho 
tam sappi natthuto dinnam mukhato uggacchi. Atha kho 
setthibhariyà patiggahe nutthuhitvā  dàsim ūņāpesi: 
'*Handa je imam sappim picunà ganhahi '' ti. 

Atha kho Jivakassa Komārabhaccassa etad abosi: 


^" Aechariyam yāva lükháyam gharaņī yatra hi nama 


imam chaddaniyadhammam sappim picunà gahapessati, 
bahukani ca me mahagghani mahagghāni bbesajjāni 
upagatani, kim pi m ayam  kiüci deyyadhammam 


dassati ?''.ti. Atha kho setthibhariyà Jivakassa Komara- 


bhaccassa vikararm sāllakkbetvā Jivakam Komārabhaccam 
etad avoca: | "Mayam. ‘kho -ācariya agārikā nama 
 upajinüm' .eiassa samyamassa, varam etam sappi 
, dásknam. và  kammakaránam và padabbhañjanam vā 
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padipakarane và āsittam. Ma tvam  àcariya vimano 
ahosi, na te deyyadhammo hàyissati'' ti. 

Aiba kho Jivako Komārabhacco  setthibhariyaya 
sattavasslkam sīsābādham eken' eva  natthu-kammena 
apakaddhi. Atha kho settbibhariyā ārogā samana 
Jivakassa Komarabhaccassa cattāri sahassāni pādāsi. 
Putto “mātā me droga thitā ?” ti cattāri sahassani 
padasi.  Suņisā ‘‘ sassi me ārogā thitā '' ti cattāri 
sabassani pādāsi. Setthi gahapati *' bbariyā me droga 
thita ” ti cattāri sahassāni pūdāsi, dāsaīī ca dasifi ca, 
assarathañ ca. Atha kho Jivako Komürabhacco tani 
sOlusa-sahassani ādāya dàsaíüi ca dàsiü ca assarathaf ca, 
yena Rajagaham tena pakkāmi. Anupubbena yena 
Rajagabam yena Abhayo rājakumāro ten upasamkami, 
upasamkamitvà Abhayam rājakumāram etad avoca: 
“ Idam me deva pathamakainmam solasa-sabassüni dāso 
ca dūsī ca assaratho ca, patigaņhātu ine devo posāvani- 
kan" ti.—‘‘Ajam bhane Jivaka, tuyh’ eva hotu, amhākaū 
ūeva autepure nivesanam māpehi '' ti.—''Evam devā'' ti 
kho Jīvako Komiarabhacco  Abbayassa rājakumārassa 
patisunitvà Abbayassa rājakumārassa antepure ni- 
vesanam maàpesi. 


18. Way DEVADATTA REBELLED AGAINST BUDDHA 
[ Vinaya-Pitaka: Cullavagga | 


Bhagavā  Kosambiyam yatbābhirantam viharitvā 
yena Rajagabam tena cārikam pakkami. Anupubbena 











“aoe 
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WHY DEVADATTA REBELLED AGAINST BUDDHA 


carikam caramano yena Rajagaham tad avasari. Tatra 
sudam Bbagava Rajagahe viharati Veluvane Kalandaka- 
nivape. Tena kho pana samayena Bhagava mabatiya 
parisaya parivuto dhammam desento  nisinno hoti 
sarajikaya parisaya. Atha kho Devadatto utthāyāsanā 
ekamsam  uttarásahgam karitvā yena Bhagavā ten’ 
aünjalim panāmetvā Bbagavantam etad avoca: '' Jinno 
‘dani bhante Bhagavā vuddho mahallako addhagato 
vayo anuppatto, appossukko ‘dani bhante Bhagava 
ditthadhamina-sukhavibaram anuyutto vibaratu, mama 
bhikkhusamgbam onissajjatu, aham  bhikkbusamgham 
pariharissāmi " ti.—'* Alam Devadatta, mā te rucci 
bhikkhusamgham pariharitun ” ti.  Dotiyam pi, 
tatiyam pi kho Devadatto Bhagavantam etad avoca: 
'" Jinno ‘dani bhante Bhagavā......... bhikkhusaingham 
pariharissami '' ti,—'' Sariputta-Moggallananam pi kho 
abam Devadatta bhikkhusaingham na  nissajjeyyam, 
kim pana tuyham  chavassa kheļāpakassā " ti. Atha 
kho  Devadatto ‘* sarājikāya mam  DBbagavà parisāya 
khelapaka-vàdena § apasadeti, Sāriputta- Moggallán' 
eva ukkamsati " ti kupito anattamano Bhagavantam 
abhivādetvā padakkhinain katvà pakkāmi. Ayañ ca 
tarahi Devadattassa Bhagavati pathamo aghato ahosi. 

Atha kho, Bhagavā bhikkhü āmantesi: '' Tena hi 
bhikkhave samgho Devadattassa Rājagehe Pakāsaniya- 
kammam karotu: ‘ Pubbe Devadattassa anna pakati 
ahosi, idāni aūūā pakati. Yam Devadatto kareyya 
kāyena vācāya na tena Buddho va Dhammo va Samgho 
và datthabbo.  Devadatto' va tena datthabbo ' ” ti, 
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19. AJATASATTU AND BUDDHA 
[Saüjiva-Jàataka: Paccuppanna-vatthu | 


So hi [rañño Bimbisārassa putto Ajatasattu-kumaro | 
Buddhānam patikantakabhite dussile papadbamme 
Devadatte pasiditva, tam asantam asappurisam paggayha 
'" tassa sakkāram — karissámi " ti bahum dhanam 
pariccajitvà Gayāsīse viharam kāretvā, tass’ eva vacanam 
gahetvā pitaram dhammarājānam sotápannam ariyasāva- 
kam ghātetvā, ‘‘ Devadatto pathavipavittho " ti sutvā, 
"kacci nu kho mam pi pathavi gileyyā "' ti bhitatasito 
rajasukbam na labhati, sayane assādam na  vindati, 
tibbakaranábhitunno ^ hatthipoto viya — kampamàno 
vicarati. So  pathavim phalamanam viya, avīcijālam 
nikkhamantam viya, pathaviyā attānam  giliyamánam 
viya, ādittāya lohapathaviyā uttānakam nipajjāpetvā 
ayastlehi kottiyamānam viya ca samanupassi. Ten’ 
etassa pahatakukkutass’ eva muhuttam pi kampa- 
manassa avatthānam nama náhosi, Sammāsambuddham 
passitukāmo khamāpetukāmo pañham pucchitukāmo 
ahosi, attano aparādha-mahantatāya upasamkamitum na 
sakkoti. E 

Ath’ assa, Hajagahanagare Kattikarattivāre sampatte, 
devanagaram viya nagare alamkate, mahātale amacca- 
ganaparivutassa —kaficanásane nisinnassa, Jivakam 


Komārabhaccam avidūre nisinnam disvà, etad ahosi: 


` 





— 





AJĀTASATTU AND BUDDHA 


"Jivakam gahetvā Sammāsambuddham passissami, 
na kho pana sakkā maya ujukam eva vattum: ‘aham 
samma Jivaka sayam gantum na sakkomi, ehi mam 
Satthu santikam nehi' ti, pariyayena pana rattisam- 
padam vaņņetvā ‘kan nu kho ajja mayam samanam và 
brahmanam và payirupaseyyama, yan no payirupāsan- 
tanam cittam  pasideyyà ' ti vakkhāmi, tam sutvā 
amacca attano satthārānam vannam kathessanti, Jivako 
pi Sammasambuddhassa vannam kathessati, atha nam 
gahetvā Satthu santikam gacehissāmi " ti so paiicahi 
padehi rattim yannesi : 


" Lakkbafinà vata bho dosina ratti, 
abhirūpā vata bho dosina ratti, 
dassaniyā vata bho dosina raiti, 
pasadika vata bho dosina ratti, 
ramaniya vata bho dosina ratti, 


kam nu khv-aja mayham samanam va brahmanam v 
payirupāsato cittain pasīdeyyā " ti. 

Ath’ eko amacco Pūraņassa Kassapassa vaņņam 
kathesi, eko Makkhali-Gosālassa, eko Ajita-Kesa- 
kambalassa, eko Kakudha-Kaccáyanassa, eko Safijaya- 
Belatthiputtassa, eko Nàthaputta-Niganthassà ti. Raja 
tesam katham sutvā tunhi ahosi. Šo hi Jivakass' eva 
maha-amaccassa katham paecásimsati, Jivako pi “rañño 
mam ārabbha kathite yeva jānissāmi ” ti avidūre tuņhī 
nisidi. Atha naim rājā aha: “ tvam pana gamma  Jivaka 


- / 


00 


10 


28 


56 


10 


15 


20 


25 


eut 





MATRICULATION PALI SELECTIONS 


kim tunbi'' ti. Tasmim khane Jivako vuttbāyāsanā yena 
Bhagavā ten’ aüjalim panāmetvā *' eso deva arabam 
Sammāsambuddho ambākam ambavane viharati saddbim 
addhatelasehi bhikkhusatehi, tai ca rana Bhagavantam 
evam kalyano kittisaddo abbhuggato'' ti nava arahádigune 
vatvā, jatito patthàya pubbanimittadibhedam Bhagavato 
ānubbāvam pakāsetvā, ** tam Bhagavantam devo payiru- 
pasatu, dhammam  sunàtu, paībam pucehatū ” ti 
aha. 

Raja sampunna-manoratho hutva ** tena hi samma 
Jivaka batthiyānāni kappāpebi " ti yānāni kappāpetvā 
mabantena rajanubhavena Jīvakambavanam gantvā 
gandbamaņdalamālehi bhikkhusamgha-parivūutam Tathā- 
gatam disva santa-vici-majjhe mabannavam viya nicca- 
lam bhikkhusamgbam ito ec’ ito ca anuviloketva, *'evarūpā 
nama me parisā na ditthapubbā'' ti iriyāpathe yeva 
pasiditva, samghassa afijalim paggaņhitvā, thutin katva 
Bhagavantam vanditva, ekamantam nisinno sñinañña- 
pbala-paīīham pucchi. Ath’ assa Bhagava S à m a ñ ñ a- 
p ha | a-Suttantam kathesi, So Suttapariyosāne attamano 
Bhagavantam khamāpetvā uttbāvāsanā padakkhiņam 
katvā pakkāmi. 

Sattha, acirapakkantassa rañño, bhikkhū āmantetvā 
** khat’ àyam bhikkhave raja, sac’ àyam bhikkhave raja 
issariyakāraņā pitaram dhammikam dhammarājānam 
jivita na voropessatha, imasmim yeva āsane virajain vīta- 
malam dhammacakkhum uppajjissatha, Devadattam 
pana nissāya asantam paggaham katva Sotāpatti-phalā 
parihino'' ti aba, 
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20. How BUDDHA CONSOLED KISAGOTAMI 


|Dhammapada Comireptary | 


[Savatthiyam kir' eko setthi Gotami nāma ekam komarikagy kilanta- 
sarirataya ' Kisagotami’ ti pafifiayamanam  parijinnakulassa dhitaram 
attano puttassa ünetvà cattülisakotidhanam paticchapesi. ] 5 


Tassà aparepa samayena gabbho  patitthahi. Sa 
dasamásaccayena puttam vijāyi. So padasa gamana- 
kale kūlam akāsi. Sa aditthapubbamaranataya tam 
jbapetum nīharante vāretvā “° puttassu me bhesajjam 
pucchissami’’ ti matakalebaram aükenádàya “ api nu me 10) 
puttassa bhesajjam janatha’’ ti pucchanti gharapatipatiya 
vicaratl. Atha nam manussā “amma ummatlikā 'si 
jātā, mataputtassa bhesajjam: pucebantī vicarasi ” ti 
vadanti. Šā ''avassam mama puttassa bhesajja-jana- 
nakam labhissāmi '' ti mahiamana vicarati. 15 

Atha nam eko panditapuriso disva ** ayam mama - 
dhita pathamaputtakam vijātā bhavissati aditthapubba- 
marana, maya imissā avassayena bhavitum vattati '" ti 
cintetvā aha: “Aham amma bhesajjam na  jànàmi, 
bhesajja-jananakam papa jānāmi ” ti.—*'Ko jānāti tata’’ 20 
tī.—''Batthā amma jānāti, gaccha tam puecha ” ti. Sa 
" tit vatva Sattharam 
upasamkatnitvā vanditva ekamantam  tbità puechi: 
“Tumhe kira me puttassa bhesajjam janatha, bhante `' 
ti.—'' Ama janami”’ ti.—'' Kim laddhum vattati '' ti— 25 
“Accharagahana-mattain siddhatthakam laddhum vattati” 
ti.—''Labhissāmi bbante, kassa pana gehe laddhum 


** garnissāmi tata, pucchissāmi 
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` 


vattati " ti—‘‘Yassa gehe putto và dbita va na koci 
matapubbo'' ti. 

Sa ‘‘ sādhu bhante *’ ti Sattbàram vanditva mata- 
puttakam ankenādāya, antogamam pavisitva, pathama- 
gebassa dvāre thatvā, ‘‘ atthi nu kho imasmim gehe 
siddhatthako, puttassa kira me bhesajjam etan’’ ti vatva, 
** atthi '" ti vutte, “ tena hi dethà " ti. Te ābaritvā 
siddhatthakesu diyyamanesu, ‘‘imasmim gehe putto và 
dhità vi matapubbo kacci n'atthi, amma '' ti pucchitvà, 
"kun vadesi amma, jīvamānā hi katipayā, matakā eva 
bahuka’’ ti vutte, “tena hi ganhatha vo siddhatthake, 
n'etam mama  puttassa  bhesajjn'" ti patidàsi.- 
Iminà niyamena ādito pattbāya pucchanti vicarati. Sa 
ekagehe pi siddhatthake agahetvi — sayanhasamaye 
cintesi: “Aho bhariyam kammam,—abam ‘mam’ eva 
putto mato’ ti saññam akasim, sakalagame hi pana 
Jivantehi matakā va bahutarā'' ti. "lassa evam cintaya- 
manaya puttasineha-mudukam hadayam thaddhabhāvam 
agamāsi. 

Sa puttam araññe chaddetvā Satthu santikam gantvā 
vanditvà ekamantam atthasi. Atha nam  Sattha 
** Jaddhà te ekaccharamatta siddhatthaka’’ ti ūba.—''Na 
laddha bhante, sakalagime lī jivantebi matakā eva 
bahutará” ti. Atha nam Sattha ''tvam ‘mam’ eva 
putto mato’ ti sallakkhesi, dhuvadhammo esa sattanam, 
maccuraja hi sabbasatte aparipunnajjbisaye evam 
mahogho viya parikassamano yeva apayasamudde 
pakkhipati' ti vatvā dhammam desento imam gātham 
aha: 
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QUARREL BETWEEN THE SAKIYAS AND THE KOLIYAS 9 


Tam puttapasusammattam vyāsattamanasam naram 
suttam gamam mabogho va maccu Adaya 


gacchati ti, 


Gūtbāpariyosāne Kisāgotamī Sotápatti-phale patittha- 
bi. Sa pana Satthāram pabbajjam yaci. Satthā bhikkhu- 5 
ninam  santikam pesetva pabbājesi. Sa  laddhüpa- 
sam pada ' Kisagotami-ttberi ’ ti paññayi. 


2]. QUARREL BETWEEN THE ŠĀKIYAS AND THE KOLIYAS 
| Kunala-Jataka: Paccuppanna-vatthu | 


Sākiya-Koliyā kira Kapilavatthunagarassa ca Koliya- 10 
nagarasrāa ca antare Rohinim nama nadim eken’ eva 
āvaraņena bandhāpetvā sassāni karenti. Atha Jettha- 
mūlamāse sassesu milayantesu ubhayanagaravasinam pi 
kammakarà — sannipatimsu. Tattha Koliyavasino 
vadimsu: ''Idam udakam ubhato nibariyamanam n'eva 15 
tumbākam na awhakam pahossati. | Amhákam pana 
sassam eka-udaken’ eva nippajjissati. Idam udakam 
amhākam dethā'' ti. Kapilavathuvisino vadimsu: 
*"Tumhesu kotthake pūretvā thitesu mayam ratta- 
suvanna-nilamani-kalakahapane gahetva na sakkhissima 20 
pacchi-pasibbakādihattbā tumhākam gharadvàre 
vicaritum. Ambakam pi sassam eken’ eva udakena 
nippajjissati. Idam udakam amhākam dethā " ti.— 
“Na mayam dassama’’ ti.—''Mayam pi na dassümá" 
ti. Evam katbam  vaddhetvà eko utthāya ekassa 25 
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pabaram adāsi, so pi afifiassi ti evam añña-m-aññam 
paharitvà rajakulinam jātim — ghatetvà kalaham 
vaddhesum. Te gantvà tasmim kamme  niyutta- 
amaccanam kathesuin, amaccā rajakulanam kathesum. 
Tato Sakiya  ''tbàmaü ca balai ca dassessāmā” 
ti yuddhasajja nikkhamimsu. Koliyāpi “ thàman 
ca balañ ca dassessūmā ” ti yuddhasajjà nikkha- 
mimsu., 

[Apare pandcariya: 'Sākiya-Koliyānam dāsīsu 
udakatthaya nadim gantva — cumbatüáni bhümiyam 
nikkhipitvà sukhakathüya nisinnāsu, ekissā cumbatam 
eka sakasaññaya ganhi. Tam nissāya “tava cumbatam, 
mama cumbatan’’ ti kalahe pavatte, kamena ubhava- 
nagaravāsino — dásakammakarà c'eva sevaka-bhojakā- 
macca-uparajano cà t1 sabbe yuddhasajjā nikkhamimsū”” 
ti vadanti. | 

Tasmim samaye Bhagavā Savatthiyam viharanto 
paccusasamaye lokam volokento ime evam yuddhasajje 
nikkbamante addasa.  Disvā “mayi gate, esa kalabo 
vüpasamissati nu kho no’’ ti upadhārento  sarira- 
patijagganam katvā, Sāvatthiyam piņdāya  caritvà, 
pindapatapatikkanto "iyanhasamaye  Gandbakutito 


 nikkbamitva, kassaci anūrocetvā, sayam eva patta- 


civaram ādāya, dvinnam senanam antare nisidi. 
Kapilavatthuvāsino Bhagavantam disva ‘‘ambakam 
ūātisettho Sattha agato, dittho nu kho amhākaru 


kalahakaranabharo' ti cintetvà “na kho pana sākkā, 


Satthari agate, amhehi parassa  sarire sattham 


pātetum, Koliyavāsino ambe hanantu và pacantu vā'” 





QUARREL BETWEEN THE SAKIYAS AND THE KOLIYAS 


ti āyudhāni chaddesum. — Koliyavasino pi tath’ eva 
akaimsu, 

Atha — Bhagavà  ramaniye padese  valikapuline 
pannattavarabuddhàsane nisīdi, anopamava Buddhasiriya 
virocamāno. Te pi rājāno Bhagavantam  vanditvà 
nisidimsu. Atha ne Satthā jānanto va ‘‘kasma āgat' 
attha, mahārājā'' ti pucchitva, “ n' eva bhante 
nadidassanatthaya na  kilanatthaya, imasmim pana 
thine samgāmam paccupatthapetva agat’ ambà ' ti.— 
"Kim nissiya vo kalaho, maharaja’’ *''ti.—''Udakam 
nissaya, bhante” ti—'' Udakam kim  agghati, 
mahārājā " ti.—*' Appam, bbante " ti.—''Pathavī 
nama kim agghati, mahārājā ” ti.—'"Anagghā, bhante'' 
tī.—'' Kbattiyā kim agghanti, mahārājā ”” ti.. 
'* Khattiyā nama anaggha, bhante °” ti.—'' Appaggham 
udakam nissaya kasmā mahagghe  khattiye nāsetba, 
mahārājā ” ti. 

"Kalahasmim hi assado nama n’ atthi. Kalaba- 
vasena hi, mahārāja, ekaya rukkhadevataya kalasihena 
saddhim baddhāghāto sakalam pi imam  kappam 
anuppatto yevà " ti vatvà Phanda n a-Jatakam 
kathesi. Tato '' parapattiyena nama, mahārāja, na 
bhavitabbam, parapattiya hutvapi ekassa- sasassa 
kathaya ti-yojana-sahassavittbate Himavante catuppada- 
gana mahasamuddam  pakkhandino ahesum, tasma 
parapattiyena Da bhavitabban "' ti vatvā 
Dadda b h a-Jātakam  kathesi, Tato — '' kadāci, 
maháraja, dubbalo pi mababbalassa  randhe passati, 
kadāci mubabbalo pi dubbalassa, latukikápi sakunikà 
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hattbināgam ghàtesi '' ti.vatva L atu kik a-Jātakam 
kathesi. 

Evam  kalaha-vipasamanatthaya tini Jatakani 
kathetvà, samaggi-paridipanatthaya dve Jatakani kathesi : 
“Samagganain hi, mahārāja, koci  otàram nama 
passitum na sakkoti’’ ti vatva Ru k kha d h a m ma- 
Jātakam kathesi. Tatbā ‘‘samagganam, mabaraja, 
koci vivaram passitum nāsakkhi, yada pana añña-m- 
aññam vivādam akamsu, atha ne eko nesādaputto 
Jivitakkbayam pāpetvā ādāya gato, vivāde assado nama 
n' atthi’’ ti vatvā Vattak a-Jūtakam kathesi. 
Eyam imāni paūca Jātakāni kathetva, avasane 
Attadand a-Suttam kathesi. 


22. "ANNIHILATION OF THE SAKIYAS 


[Bhaddasāla-Jātaka : Paccuppanna-vatthu ] 
I 


Sāvatthiyam hi ^ Anàthapindikassa ^ nivesane 


paūcannam bhikkhusatanam nibaddbabhojanam pavatta- 


ti, tathà Visākhāya ca Kosalarañño ca. Tattha pana 


kiūcāpi nānaggarasabliojanam diyati, bhikkhūnam pan’ 
ettha koci vissāsiko n’ atthi ; tasmā bhikkhū rājanivesane 
na bhuūjanti, bbattam gahetvā Anāthapiņdikassa va 
Visākhāya va aññesam va vissāsikānum gharam gantvā 
bhufijanti. Raja ekadivasam "'paņņākāram āhatam, 
bhikkhünaim dethā'' ti bbattaggam pesetva, "bhattagge 


i - 





ANNIHILATION OF THE SAKIYAS 


^ 


bbikkhü n’ atthi' ti vutte, **kaham gata” ti pucchitvà 
'"attano vissāsikagehesu nisiditvà bhufijanti'" ti sutva, 
bhuttapātarāso Satthu santikam gantva ‘‘bhante, 
bhojanam nama kim-paraman’’ ti pucchi.—*' Vissāsa- 
paramam mahārāja, kanjikamattam pi bi vissāsikena 
dinnam madhuram  hoti'" ti.—''Bhante, kena pana 
saddhim bhikkhūnam vissāso boti” ti.—‘‘Natibi va 
Sakyakulehi va maharaji’’ ti. Tato raja eintesi: 
'*Ekam Sakyadhitaram ānetvā aggamahesim karissami 
ti evam maya saddhim bhikkhinam fatiko — viya 
vissāso bhavissati'' ti. | 

So utthayásana attano nivesanam  gantvà Kapila- 
vatthum dütam  pesesi : ‘‘Dbitaram kira me dentu, 
abam.tumbebi saddhim fatibhavam icchümi"' ti. Sakiya 


dūtavacanam sutvā sannipatitvā mantayimsu: ‘‘Mayam 
P — -— * -— - _ ' 
Kosalarañño anapavattitthane vasama, sace darikam na 


dassāma mahantam veram bhavissati, sace dassāma 
kulavamso no bbijjissati, kin nu kho kattabban” ti. 
Atha ne Mahanamo aba: *'Mā cintayittha, mama dhita 
Vasabbakhattiya nama Nagamundiya nama dasiya 
kucchismim nibbattà solasavassa-padesikà uttama- 
rüpadharà sobhaggappattà pitivamsena khattiyajatika, 
tam assa 'kbattiyakaüná' ti pesessamá'' ti. Sakiya 
"südhü'' ti sampaticcbitva dite pakkosápetvà ‘‘ sádhu, 
dārikam dassima, idan’ eva tam gahetvā gaccbatbá'' ti 
āhamsu. Duta cintesum: “Ime Sakya nama jatim 


nissàya  atimánino, ‘sadisi no’ ti vatvā asadisim pi 
dadeyyum, etebi saddhim ekato bhuüjamšnam eva 
-ganbissama’’ ti. Te evam āhamsu: ‘‘Mayam gahetva 
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gacchanta yñ tumbehi saddhim ekato  bhufijati tam 
gahetva vamissama’’ ti. s 
Sakiyà — tesam nivisanatthinam dapetva “kim 
karissümá'' ti cintayimsu. Mahānāmo aha: “Tumhe 
5 mā cintayittha, aham upāyam karıssāmi ; tumhe mama 
bhojanakāle Vāsabhakhattiyam alamkaritva ānetvā, 
mayā ekasmim kabale gahitamatte, ‘deva, asuko rājā 
nama pannam pahini, imam tava sāsanam sunatha’ ti 
pannam dasseyyāthā'" ti. Te ''sādhū'' ti sampaticchitva 
J0 tasmim bhuūījāmāne kumārikam alamkarimsu. 
Mahānāmo  ''dhitaram me ānetha, mayá raddhim 
bhuñjatú” ti aha. Atha nam, thokam papaticam katva 
ānayimsu. Sa ‘‘pitara  saddhim bhuūjissāmā” ti 
ekapātiyā hattham otāresi. Mahānāmo taya saddhim 
15 ekam pindam gahetvā mukhe, thapesi ; dutiyapindassa , yy: 
hatthe pasāritamatte, “deva, asukarañña nama pannam ` | ki 
pahitam, imam tava rūsanam sunatha’’ ti — pannam R 
upanāmesum. Mahānāmo ‘‘amma, tvam bhuīijā'' ti 
dakkhiņahattham , pātiyā yeva .katvā vamahatthena ` 
20 paņņam gahetvā pannam olokesi. "lassa tam sāsanam 
upadhürentass' eva itarā bhuñji. So tassi bhuttakāle 
hattham dhovitvà mukham vikkhālesi. Data ''niccha- 
yen’ eva rā etassa dhītā'' ti nittham agamainsu, na tam 
antaram janitum sakkhimsu. | Mahānāmo  mahantena 
25 parivārena dhītaram pesesi. Data pi tam Savatthim - 
netvü “ayam kumārikā jātisampannā, Mahanamassa 
dhītā'' ti vadimsu. Raja tussitvà sakalanagaram -alam- 
karapetva tain ratanarasimbi thapetvā aggamahesitthane 
abhisiicapesi. | 
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ANNIHILATION OF THE SAKIYAS 


Sa raifo piyà ahosi manapa, Šā suvannavannain 
puttam vijàyl. Ath’ assa nàmagahanadivase raja attano 
ayyakaya santikam pesesi: '' Sakyarājadbītā Vasabha- 
khattiya puttam vijayl, kim assa nàmam karoma’’ 
it, Tam pana sasanam gahetvā gato amacco thokam 
badhiradhatuko, so gantvā rañño ayyakāya ūrocesi. Sa 
tam sutva ''Vāsabhakhattiyā  puttam avijāyitvā pi 
sabbam janam abhibbavi, idini pana  ativiya rañño 
vallabha bhavissati ' ti aba. Badbiramacco 'vallabbā' 
ti yacanam dussutam sutva 'vidūdabho' ti sallakkhetvā 
rājānam upagantvā '' deva, kumarassa kira 'Vidüdabho' 
ti namam karotbā " ti aba. Raja ‘‘ porāņakam no 
kuladattikam nāmam bbavissati " ti cintetvā * Vidū- 
dabho ' ti nāmam akasi. 


X . 11 


Tato patthàya kumāro kumāraparībārena vaddhanto 
saltavassikakale aññesam kumārānam matamabakulato 
batthirūpaka-assarūpakādīni ābariyamānāni disvā 
mātaram pucchi: “ Amma, aññesam mātāmahakulato 
pannakaro abariyyati, mayham koci kiūci na peseti, 
kim tvam nimmātāpitikā " ti. Atha nam sā “tata, 
~ tava Sakyarājāno mātāmahā, dūre pana vasanti, tena 
te kifici na pesenti " ti vatvā vañcesi, Puna solasa- 
vassakāle ** amma, matamabakulam passitukamo "mbi"' 
ti. “Alam tata, kim tattha bhavam  karissati " ti 
vāriyamāno pi punāppunam yaci. Ath’ assa mata '' tena 
hi gacchabi '" ti- sampatiechī. So pitu ārocetvā 
5—1635B.T. 


65 


10 


15 


20 


25 


66 





MATRICULATION PALI SELECTIONS 


mahantena . parivārena nikkhami. Vasabbakhattiya 
puretaram pannam pesesi:  ''Aham idba suklam 
vasāmi, sāmino mā 'ssa kiūci antaram dassayimsū” 
ti. Sākiyā Vidūdabhassa agamanam fiatva '' vanditum 
na sakkā '” ti tassa daharadabara-kumārake janapadam 
pahinimsu. Kumāre Kapilavatthum sampatte, Sākiyā 
sautbāgāre sannipatimsu. Kumāro santhāgāram gantvā 
atthasi. Atha nam ''ayan te tata mātāmaho, ayam 


mātulo'' * ti vadimsu. So sabbe vandamāno vicari. 


10 


15 


20 


25 


So yava pitthiya rujanappamanam vanditvā ekam pi 
attanam vandantam adisvā *' kin nu kho mam vandanta 
n'atthi " ti pucchi. Sakiya “‘ tata, kanitthakumara 
Janapadam gatā ti vatva tassa mabantam sakkāram 
karimsu. 

So katipāham  vasitvà  mahantena parivārena 
nikkbami. Ath’ eka dāsī tena santhāgāre  nisinpa- 
phalakam — ''idam Vāsabbakhattiyā-dāsiyā — puttasea 
nisinpapbalakan ” ti akkositvā khirodakena dhovi.- Eko 
puriso attano āvudbam pamussitva nivatto tam ganhanto 
Vidūdabha-kumārasea — akkcranasaddam — sutvà tam 
antaram pucchitva '* Vāsabbhakhattiyā dāsiyā kucchismim 
Mahānāma-Sakkasea jātā "” ti ūatvā gantvā balakayassa 
kathesi. —'' Vasabbakhattiya kira dasiya dhītā ” ti 


mahakolabalam ahosi. Kumaro tam suivā “ ete tava ` 


mama nisidanaphalakam khirodakena dhovantu, abam 
pana rajje patittbitakāle eteram galalohitam’ gahetvā 


mama nisinnapbalakam dhovissāmi ” ti cittam thapesi. 


Tasmim Savatthim gate, amaccā sabbam pavattim 
no ārocesum. Raja “ maybam dāsidbītaram adamsū'” 


E, 








ANNIHILATION OF THE SAKIYAS 


ti Sikiyanam kujjhitvà Vasabhakhattiyaya ca puttassa ca 
dinnaparihāram — pacchinditvà dasadasihi laddbabba- 
mattakam eva dapesi. Tato katipāhaceayena Sattha 
rajanivesanam gantva nisidi. Raji āgantvā vanditvā 
* bhante, tumhākam kira tātakehi dāsidhītā mayham 
dinnā, ten’ assā aham saputtāya parihāram acehinditvā 
dāsadāsīhi laddhabbāmattakam eva dāpesin " ti aha. 
Satthā “ ayuttam mahārāja Sākiyehi katam, dadantehi 
nama samajātikā dātabbā, assa tam pana mahārāja 
vadāmi: Vāsabhakhattiyā rājadhītā khattiyarafiio gehe 
abhisekam labhi, Vidüdabho ti khattiyarājānam eva 
patieca jāto ; ‘matigottam nama kim  karissati, piti- 
gottam eva puminan’ ti porāņakapaņditā dalidditthiya 
katthahārikāya aggamahesi-tthānam adamsu, tassa ca 
kucchismim jātakumāro dvādasayojanikāya Bārāņasiyā 
14jam patvā Katthavāhanarājā nama jāto " ti vatvā 
Katthahari-Jatakam kathesi. Rājā dhammakatham 
sutvā ‘* pitigottam eva kira pamānan ' ti tussitvā 
mataputtanam pakatiparihāram eva dāpesi. 


HI 


Vidüdabho rajjam labhitvà tam veram saritva *' sabbe 
pi Sàkiye māressāmi " ti mahatiyā senāya nikkhami. 
Tam divasam Sattha paccūsakāle lokam olokento ñāti- 
samghassa vināsam disvā “‘hatisamgaham katum vattati'' 
ti cintetvā pubbanbasamaye piņdāya caritva pindapata- 
patikkanto gandbakutiyan: sihaseyyam kappetva sāyaņha- 
samaye ūkāsena gantvā Kapilavatthv sāmante ekasmim 
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kabaracchaye rukkhamūle nisidi. Tato avidūre Vidū- 
dabhassa rajjasīmāya mahanto sandacchayo nigrodha- 
rukkho atthi. Vidūdabho Sattharam  disvà upasam- 
kamitva vanditva ‘‘ bhante, kimkāraņā evarupaya 
uņbavelāya imasmim kabaracchaye rukkhamūle nisi- 
dittha, etasmim sandacchāye nigrodhamile  nisidatha, 
bhante ” ti vatvā, '' hotu mahārāja, fiatakànam chaya 
nama sitalà '" ti vutte, “ ātakānam rakkhanatthaya 
Sattha agato bhavissati’' ti cintetva Sattharam 
vanditvā nivattitvà Savatthim eva paccágami. Sattha 
pi uppatitvà Jetavanam eva gato. Raja Sākiyānam 
dosam saritva dutiyam pi nikkhamitva tatth’ eva 
Satthāram passitva puna nivatti ; tatiyavare nikkha- 
mitvā tatth' eva Sattharam passitvā nivatti ; catuttha- 
vāre pana tasmim nikkhante, Satthā Sākiyānam pubba- 
kammam oloketvā tesam nadiyam visapakkhepanapāpa- 
kammassa appatībābiya-bhāvam fiatvā catuitbavāram 
na agamāsi.  Vidūdabharājā khīrapāyake darake adim 
katvā sabbe Sakiye ghātetvā  galalohitena phalakam 
dhovitva paccāgamāsi. 


23, DEATH or KING PASENADI 


[Bhaddasāla-Jātaka: Paccuppanna-vattbu | 


Tato poranakavinicchayika lañcam alabhantā appa- 
lābhā hutva Bandhulam '' rajjam pattheti '" ti rajakule 
paribhindimsu. Raja tesam katham gahetvā cittam 


niggahetum  násakkhi. ‘‘ Imasmim idh’ eva ghatiya- ` 








DEATH OF KING PASENADI 


mane garaha uppajjissati ' ti puna cintetva payuttapuri- 
sehi paccantam pabarüpetvà Bandhulam pakkosapetva, 
* paccanto kira kupito, tava puttehi saddhim gantva 
core ganhà '” ti pahinitva, “ etth’ ev’ assa dvattimsaya 
puttehi saddhim sisam chinditvā āharathā ” ti tena 
saddhim aiifie pi samatthe mabàyodbe pesesi. Tasmim 
paccantam gacchante yeva, senàüpati kira agacchati ti 
payuttakacorā palayimsu. 80 tam padesam āvāsāpetvā 
janapadam santappetvā nivatti. Ath’ assa nagarato avi- 
düratthàne te yodha saddhim puttehi sisam chindimsu. 

Tam divasam  Mallikàya paīcahi bhikkkhusatehi 
saddhim dve aggasavaka nimantita honti. Ath' assü 
pubbanhe yeva ''sàmikassa te saddhim puttehi sisam 
chinnan '' ti pannam āharitvā adamsu. Sà tam pavattim 


‘fiatva kassaci kinci avatvā pannam  ucchaüge katva 


bhikkhusamgham eva paricari. Ath’ assā paricārikā 
bhikkhünam bhattam datvā  sappicatim āharantā 
therānam purato cātim bhindimsu. Dhammasenapati 
'* bhedanadhammam bhinnam, na cintetabban ” ti aha. 
Sá uccbangato pannam niharitvà, “ ‘dvattimeaya puttehi 
saddhim pitu sisam chinnan ' ti me imam pannam 
üharimsu, aham idam sutvā pi na cintemi, sappicatiya 
bhinnāya kim cintessimi, bhante ' ti aba. Sa 
dvattimsa-suņisāyo pakkosāpetvā '' tumhākam  sümikà 


niraparādhā, attano  purimakammaphalam labhimsu, 


tumhe mä socittha, raūūo pi upari manopadosam mā 


‘karittha ' ti ovadi. 


Rañüño carapurisà nam katham sutvā gantvā tesam 
niddosabhavam rañño kathesum. Rājā samvegappatto 
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tassā nivesanam gantva Mallikafi ca sunisayo c’ assa 
khamāpetvā Mallikāya varam adāsi. Sà “ gahito me 
hota " ti vatvā, tasmim gate matakabhattam datva 
nahātvā rājānam upasamkamitvā ‘‘ deva, tumhehi me 
varo dinno, mayhañ ca aññen' attho n' atthi, dvattim- 
saya ca me sunisanam mamañ ca kulagharagamanam 
anujānāthā ” ti āha. Raja sampaticchi. 5a dvattimsa- 
suņisāyo sakasakakulam pesetva sayam Kusinaranagare 
attano kulsgharam agaīnāsi. 

Rājā pi Bandhulasenāpatino bhāgineyyassa Dīgha- 
Kārāyanassa nama senāpatitthānam adasi. So pana 
‘‘matulo iminà mārito '' ti raüfüo otāram gavesako 
carāti. Rājā niraparādhassa Bandhulassa māritakālato 
pattbāya vippatisārī hutva cittassādam na  labhati, 
rajasukham nanubhoti. “Tada Sattha Sakyānam 
Ulumpam nama nigamam upanissāya viharati. Raja 
tattha gantvā aramato avidūre khandhūvāram nivesetvā 
mandena parivarena '' Sattharam vandissami’’ ti vihāram 
gantva  pañca raja-kakudha-bhandani  Kārāyanassa 
datvà ekako va  gandhakutim pávisi. Tasmim 
gandhakutim  pavitthe, Karayano tāni raja-kakudba- 
bhaņdāni gahetva  Vidüdabham rajanam katva rañño 
ekam assam ekah c’ upatthānakārikam mātugāmam 
nivattetva Sāvatthim agamāsi. 

Rājā Satthārā saddhim — piyakatham kathetvā 
nikkhamanto senam adisvā tam mātugāmam pucchitvā 


tam  pavattim sutvā  '' bhagineyyam  àdàya gantva 


Vidūdabham gahessāmi'' ti Rajagaha-nagaram gacchanto, 
vikāle dvāresu pihitesu, nagaram patva ekisšā sālāya 
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nipajjitva vātātapakilanto rattibhāge tatth’ eva kalam 
akasi. Vibhātāya rattiyā “deva, Kosala-narindo anatho 
jato’’ ti vilapantiyà tassā itthiya saddam sutvā rafifio 
arocésum. So matulassa mahantena sakkarena sarira- 
kiccam karesi. 


24. MAHĀBODH1-PŪJĀ 
| Kalingabodhi-Játaka : Paceuppanna-vatthu ] 


Veneyya-samgahatthaya hi Tathagate janapadacari- 
kam pakkante, Savatthivasino gandhamaladihattha 
Jetavanam gantvā aññam  püjaniyatthanam alabhitva 
Gandhakutidvāre pātetvā gacchanti. Te na ulara- 
pamojja honti. Tam kāranam ñatvá Anāthapindiko 
Tathāgatassa Jetavanam āgatakāle Anandattherassa 
santikam gantvā ‘‘bhante, ayam vibāro, Tathāgate 
cārikam pakkante, nippaccayo hoti, manussānam gandha- 
mālādīhi püjaniyatthanani na hoti, sadhu bhante Tatha- 
gatassa imam attham ārocetvā etassa püjaniyatthanassa 
sakkuneyyabhavam va asakkuneyyabhavam va janatha '' 
ti. Bo “ sādhū ' ti sampatiechitva Tathagatam pucchi: 
“ Kati nu kho bhante cetiyani " ti.—''Tini Ananda '' 
ti.—'' Katamani bhante.' —'' Sarinkam, paribhogikam, 
 uddesikan '' ti.—'' Sakkà pana bhante, tumhesu dharan- 
tesu. yeva, cetiyam kātun ’’ ti.—'' Ananda, saririkam 
na sakkā, tam hi Buddhánam parinibbutakāle hoti, 
uddesikam avatthukam manamattakena hoti, Buddhehi 
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pana paribhutto Mahābodbi dharantesu pi parinibbutesu 
pi cetiyam evā ' ti.—'' Bbante, tumhesu carikam 
pakkantesu, Jetavana-muhāvihāro  appatisarano hoti, 
manussa püjaniyatthànam na labhanti, Mahabodhito 
bijam āharitvā Jetavanadvāre ropemi, bhante ” ti.— 
“Sadhu Ananda, ropehi ; evam sante Jetavane mama 
nibaddhavaso viya bhavissati '' ti. 

Thero Anāthapiņdikassa ca rañño ca arocetva Jeta- 
vanadvāre Bodhiropanatthāne āvātam sodbapetwa Maha- 
moggallāna-theram aba: ‘‘ Bhante, abam Jetavanadvāre 
Bodhim ropeseāmi, Mababodbito me pakkam āharathā ” 
ti. Thero “ sādhū " ti eampatiechitvā ākāsena Bodhi- 
mandain gantvā vantato parigalantam pakkam bhūmim 
appattam eva civarena  paticchitva āharitvā adāsi. 
Ānandattbero ‘‘ ajja Bodhim ropessāmi " ti Kosala- 
rājānam àrocesl. 

Raja sayanhasamaye mahantena parivarena sabbūpa- 
karaņāni  gābāpetvā agami, tatha Anathapindiko 
Visakha ca saddho jano. Thero Mahābodhi-ropanatthāne 
mahantam suvannakataham thapetva hettha chiddam 
kāretvā  gandhakalalassa pūrāpetvā ‘‘idam Bodhi- 
pakkam ropehi, mabārājā '' ti ratio adasi. So cintesi: 
'* Rajjam nāma na sabbakālam amhākam hatthe titthati, 
idam maya Anātbapiņdikena ropapetum  vattati " ti 
so tam pakkam mabāsetthissa hatthe thapesi. Atha 
nam Anathapindiko gandhakalalam viyūhitvā tattha 
patesi. Tasmim tassa batthato muttamatte sabbesam 
passantánañ fieya nangalasīsappamāņo — Bodhirukkho 
pannasa-haithubbedho utthahi ; catūsu disàsu uddhaii cá 
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ti paūca mabàsükhà paņņāsa-hatthā va nikkhamimsu, 
iti so tam khanañ ñeva vanaspati-jetthako hutva atthāsi. 
Mahantam pātihāriyam ahosi. 

Raji atthasatamatte suvannarajataghate candhodaka- 
pure ^ niluppalahatthakádi-patimandite  Mahābodhim 
parikkhipitvà punna-ghatapantim nama thapāpesi, 
sattaratanamayam vedikam kāresi, suvannamissikam 
vālukam okiri, pākāraparikkbepam karesi, sattaratana- 
mayam dvārakotthakam karesi. Sakkāro mahi ahosi. 

Thero Tuthāgatam  upasamkamitvā ` '' bhante, 
tumbehi Mahābodhimūle samapanna-samapattim maya 
ropita- ee nisiditva  mahājanassa hitlatthaya 
samāpajjathā '' ti.—'*' Ananda, kim kathesi, mayi Maha- 
bodhimande le Tee samapajjitva 
nisidante, añño padeso dharetum na sakkoti’’ ti.— 
'* Bhante, mahājanassa hitatthaya imassa bhümippadesa- 
ssa vahapa-niyāmena _samāpattisukhena tam Bodhi- 
mülam paribhufijathā '' tī.—Batthā ekarattim samapatti- 
sukhena tam paribhuīji. Thero Kosalarajadinam kathetva 
Bodhimaham nima kāresi. So pi kho Ānandattherena 
ropitattà ‘Ananda-bodhi’ yevā ti paūfāyittba. 


05. RAJA-PARAMPARA 


[Samantapāsādikā: Introduction | 


Ajatasattussa hi atthame vasse Sammasambuddho 
parinibbāyi. 'Pasmim yeva vasse Sihakumarassa putto 
Tambapanni-dipassa ādirājā Vijayakumaro imam dipam 
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agantva  manussavāsam akasi. Jambudipe Udaya- 
bhadrāssa cuddasame vasse idba Vijayo kalam akāsi. 
Udaya-bhadrassa paticadasame vasse Panduvasadevo 
nama imasmim dipe rajjam papuni. Tattha Naga- 
dassaka-rañño visatime vasse idha Panduvasadevo timsa- 
vassāni rajjam kāretvā kalam akāsi.  Tasmim  vasse 
Abhayo nama rājakumāro imasmim dipe rajjam pāpuņi. 
Tattha Susunāga-raīīio sattarasame vasse idha Abhaya- 
raifio vīsati-vassāni  paripürimsu. Atha  Abhayassa 
Visatime vasse FPakundakābhayo nama Damariko rajjam 
aggahesi. Tattha Kālāsokassa solasame vasse idha 
Pakundakabhayassa — sattarasa-vassáni paripūritnsu. 
Tani hettha ekena vassena  sahá attharasa honti. 
Tattha Candaguttassa cuddasame vasse idha Pakunda- 
kabbayo kālam akāsi, Mutasīva-rājā rajjam  pápuni. 
Tattha Asoka-dhammarājassa sattarasame vasse idha 
Mutasīva-rājā kalam akāsi, Devānampiya-Tisso rajjam 
pāūpuņi, 

Parinibbute ca pana Sambuddhe, Ajātasattu catu- 
visati-vassani rajjam karesi, Udayabhadro ca solasa. 
Anuruddho ca Muņdo cu atthārasa, Nāgadassako catu- 
visati, Susunāgo attbārasa, tass’ eva putto Asoko attha- 
visati. Asokassa puttā dasabhatuka-rajano dve visati- 
vasrāni rajjam kāresum.  Tesam pacchato nava-Nanda 
dve visatim eva, Candagutto ca catuvisati, Bindusaro 
atthavisati, tassāvasāne Asoko rajjam papuni. Tassa 
pure abbisekā cattari vassani ; abhisekato atthārasame 
vasse imasmim dipe Mahinda-tthero patitthito. Evam 
etena rājavamsānusārena veditabbam, | 
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26, NIGRODHA-SAMANERA 


[Samantapāsādikā: Introduction ] 


Bindusararafiiio kira dubbalakāle yeva Asokakumaro 
attanā laddham Ujjenirajjam pahāya āgantvā sabbam 
nagaram attano hatthagatam katva [ Bindusara-raiiio 
jetthaputtam] Sumanam rajakumaram aggahesi. Tam 
divasam eva Sumanassa rājakumārassa Sumanā nama 
devi paripunnagabbha abosi. Sa  ainatakavesena 
nikkhamitvā avidūre aññataram candala-gimam sandhāya 
gacchantī jetthaka-candalassa gehato  avidüre añña- 
tarasmim nigrodharukkhe adhivatthāya devataya ‘‘ ito 


 ehi, Sumane "' ti vadantiyà saddam sutvā tassā samipam 


gata. 

Devatà attano anubhavena ekam salam nim- 
minitvà “ ettha vasāhi'' ti pādāsi. Sa tam salam pávisi. 
Gatadivase yeva puttam vijjayj. Sa tassa nigrodha- 
devataya pariggahitattā Nigrodho tv-eva nāmam akāsi, 
Jetthaka-caņdālo ditthadivasato pabhuti tam  attano 
samidhitaram maññamano nibaddhavattam patthapesi. 
Rajadhita tattha satta vassāni vasi. 

Nigrodhakumaro pi sattavassiko jito. Tada Mahā- 
varuna-tthero nama eko arahá darakassa hetusampadam 
disvā tattha viharamāno *' sattavassiko dani darako, 
kālo nam pabbājetun '' ti cintetvā rājadhītāya ārocāpetvā 
Nigrodhakumaram pabbājesi, Kumāro khuragge yeva 
arabattam pāpuņi. 
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27. CONVERSION OF ASOKA 
[Samantāpāsādikā: Introduction | 


[Asoka-] raja kira abhisekam pāpunitvā tini yeva 
samvaccharani babiraka-pasandam parigaņbi, catutthe 
samvacchare Buddbasasane pasidi. Tassa kira pila 
Bindusāro brabmana-bhatto ahosi. So brāhmanņānaū ca 
brahmanajatiya-pàsandánaü ca paņdaranga-paribbājakā- 
dinam satthisabassa-mattānam niecabhattam patthapesi. 

Asoko pitarā pavattitam dānam attano antepure 
tath' eva dadamāno ekadivasam sihapaüjare thito te 
upasama-paribahirena ācārena bhuñjamane asantindriye 
avinita-iriyapatbe  disvà  cintesi: ‘‘ Idisam danam 
upaparikkhitvā yuttatthane datum vattati’’ ti. Evam 
cintetva amacce aha: ‘‘ Gacchatha, bhane, āttano attano 
sadhusammate  ,samana-bráhmane antepuram abhi- 
haratha, danam dassama’’ ti. Amacca *' sādhu, deva’’ ti 
ralio patissutvā te te paņdaranga-paribbājakājīvika- 
nigantbádayo anetva  ''ime, mahārāja, amhākam 
arahanto'' ti abamsu. 

Aiba raja autepure uccávacàni üsanàáni paññapetva 
''āgacchantū'" ti vatvà āgatāgate aha: “ Attano attano 
patirüpe āsane nisīdathā”' ti. Te ekacce bhaddapithakesu 
ekacce — phalakapithakesu ^ nisidimsu. Tam  disvà 
raja ''n'atthi tesani antosāro'' ti fiatvà tesam anurūpam 
khadaniya-bhojaniyain datvā uyyojesi. Evam gacchante 
kale ekadivasam sibapafijare thito addasa Nigrodham 








CONVERSION OF ASOKA 


samaneram rajanganena gacchantam, dantam guttam 
santindriyam iriyāpatha-sampannam. 

Disvà pan’ assa etad abosi: ‘‘Ayam jano sabbo 
pi vikkhittacitto bhanta-miga-patibhago, ayam pana 
darako avikkhittacitto ativiya c’assa ālokita-vilokitam 
sammifijāanā-pasāraņaā ca sobhati, addhā  etassa 
abbbantare lokuttara-dbammo bhavissati’’ ti rafifio saha 
dassanen' eva sāmaņere cittam pasidi, pemam santhahi. 
Atha raja saüjàtapemo sabahumāno ‘‘etam sámaneram 
pakkosathá." ti amacce pesesi. ''Te aticirayanti’’ ti 
puna dve tayo pesesi ‘‘turitam àgacchatü'' ti. 


Samanero attano pakatiyā yeva agamāsi. Raja 


““patirüipam āsanam fiatva nisīdathā'" ti aha. So ito 
c'ito ca viloketva ‘‘n’atthi dani aññe bhikkhū'' ti samus- 
sita-setacchattam rājapallankam upasamkamitva patta- 
gahaņattbāya rañño ūkāram dassesi. Raja tam 
pallankasamipam upagacchantam eva disva cintesi: 
""Ajj'eva dani ayam sàmanero imassa gehassa sāmiko 
bhavissati" ti. 

Sāmaņero rañño hatthe pattam datvà pallañkam abhi- 
rühitvà nisidi, Raja attano atthāya sampāditam sabbam 
yagu-khajjaka-bhatta-vikatim ^ upapnümesi. Samanero 
khadaniya-bhojaniyam  attano yapaniya-matlam eva 


.sampatiechi. Bhattakiecavasine raja aha: ‘‘Satthara 


tumhakam dinnam ovādam janatha’’ ti.—‘‘Janami, 
mahārāja, ekadesena’’ ti  rañňo — anurüpam 
Dhammapade Appamādavaggam anumodanatthaya 
abhāsi. Raji pana ‘“‘appamddo amatapadam 
pamado maccuno padan’’ ti sutvā va “aññatam tata 
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pariyosapehi’’ ti aha. Anumodanāvasāne ''attha te 
tita dhuva-bhaitüni dammi’’ ti aha. Sāmaņero aha: 
'"Etāni aham upajjhàyassa dammi, maharaja’’ ti— Ko 
ayam tata upajjhàyo nàmá'' ti.—''Vajjāvajjam disvà 
codetā süreta, maharaja’’ ti.—''Anüanl pi te tata attha 
dammi'' ti.‘ Etani ācariyassa dammi, maharaja’’ t1.— 
"Ko ayam tata ācariyo nàmà'' ti.—''Imasmim sasane 
sikkhitabbaka-dhammesu patittbāpetā, maharaja’’ ti.— 
‘Sadhu tata afifiani pi te attha dammi’’ ti.—‘ Etàni 
bhikkhusamghassa dammi, maharaja’’ ti.—'Ko ayam 
tata bhikkhusamgho nama’’ ti.—*'Yatn nissāya, mahā- 


raja, amhākam  acariyupajjhayanah ca maman ca 


pabbajja ca upasampada cà” ti. Raja bhiyyosomattaya 
tutthacitto aha: “Amññani pi te tata attha dammi'' ti. 
Samanero ''sadhü'' ti sampaticchitvà punadivase 
dvattimsa  bhikkhü gahetvā rājantepuram pavisitvā 
bhattakiccam akasi, Raja “aññe pi dvattimsa bhikkhū 
tumhehi saddhim sve bhikkham ganhantú'"' ti eten’ eva 
upāyena divase divase vaddhapento satthisahassānam 
brahmana-paribbajakadinam bhattam ^ upacchinditvà 
antonivesane satthisahassānam  bhikkhünam nicca- 
bhattam patthapesi,—Nigrodbatthere . gaten’ eva 
pasadena. | | 
Nigrodhatthero pi rājānam saparisam tisu Saranesu. 
paficasu ca Sīlesu patitthāpetvā Buddha-sāsane pothuj- 
janikena pasādena acalappasādam katvā patittbāpesi. 
Puna rājā Asokārāmam nama mahāvihāram 
kārāpetvā satthisabassānam bhikkhünam niccabhatiam 
patthapesi.  Sakala-Jambudīpe  caturásitiyà nagara- 
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sahassesu caturásiti-vibarasahassáni kārāpesi caturasiti- 


sahassa-cetiyapatimanditàni,—dhammen' eva no 


adhammena. 


28, BUDDHA'S PARABLES 
[ Majjhima-Nikaya | 
I 


The Mistress and the Maid-servant 


Bhütapubbain bhikkhave imissā yeva Sāvatthiyā 
Vedehikā nama gahapatānī ahosi.  Vedehikāya 
bhikkhave gahapatāniyā evam kalyāņo kittisaddo abbhug- 
gato: soratā Vedehikā gahapatānī, nivātā Vedehikā 
gahapatānī,  upasantà Vedehikā gahapatāni ti. 
Vedehikaya kbo pana bhikkhave gahapatāniyā Kali 
nama dāsī ahosi, dakkha analasā susamvihita-kammanta, 

Atha kho bhikkhave Kaliya dāsiyā etad ahosi: 
'*Mayham kho ayyāya evam kalyáno kittisaddo 
abbhuggato:  soratà Vedebika gabapatani, nivata 
Vedehikā gahapatani, upasanta Vedehika gahapatāni 
ti; kin nu kho me ayyā santam yeva nu kho ajjhattam 
kopam na patukaroti udāhu asantam, udàhu mayh'ev'ete 
kammanta susamvihità yena me ayyā santam yeva 
ajhattam kopam na patukaroti, no asantam ; yan 
nūnāham ayyam vimamseyyan'' ti. Atha kho bhikkhave 
Kili dāsī diva utthāsi. Atha kbo bhikkhave Vedehikā 
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eahapatàni Kāļim dāsim etad avoca: “He je Kāli.” 
—''Kim ayye.’’—‘‘Kim je diva utthasi’’ ti.—Na kho 
ayye kiñcei.”— No vata re kitici, papi dasi, diva 
utthāsi'' ti kupitā anattamanā bhūkutim akāsi. 

Atha kbo bhikkhave Kāļiyā dāsiyā etad ahosi: 
“Santam yeva kho me ayyā ajjbattam kopam na pātu- 
karoti, no asantam ; yan nūnāham bhiyyosomattaya 
ayyam vimamseyyan’’ ti. Atha kho bhikkhave Kali 
dasi divataram utthasi. Atha kho bhikkhave Vedehika 
gahapatānī Kalim dāsim etad avoca: “He je Kali.''— 
“Kim ayye.'"—''Kim je diva utthasi’' ti.—''Na kho 
ayye kinci.’’—‘‘No vata re kiñci, papi dàsi, diva utthasi’’ 
ti kupita anattamana-vacam nicechāresi. 

Atha kho bhikkhave Kaliya dàsiyà etad ahosi: 
“Santam yeva kho me ayyà ajjhattam kopam na 
pātukaroti, no asantarn ; mayh’ ev’ ete kammantā susam- 
vihita yena me ayya santam yeva ajjhattam kopam na 
patukaroti, no asantam ; yan nünáham bhiyyosomattāya 
ayyam vimamseyyan’’ ti. Atha kho bhikkhave Kali 
dasi divataram yeva utthāsi. Atha kho bhikkhave 
Vedehika gahapatani Kalim dāsim etad avoca: “He 
je Kah.'"—''Kim ayye.'"—''Kim je diva utthasi’’ ti.— 
"Na kho ayye kiüci.'"—^No vata re kiūci, papi dāsi, 
diva utthāsi'' ti kupità anattamanà aggalasücim gahetva 
sise paharam adasi, sisam vobhindi. Atha kho bhikkhave 
Kali dasi bhinnena sisena lohitena galantena pativis- 
sakānam ujjhapesi: ‘‘Passath’ ayye soratàya kammam, 
passath' ayye nivātāya kammam, passath' ayye upa- 
santaya kammam, katham hi nama ekadāsikāya ‘diva 
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utthasi’ ti kupitā anattamana aggalasūcim gahetva sise 
paharam dassati, sisam vobhindissatt”’ ti, 

Atha kho bhikkhave Vedehikaya gahapataniya 
aparena samayenaevam pāpāko kittisaddo abbhuggafichi: 
candi Vedehikā gahapatānī, anivata Vedeliikā gaha- 
patani, anupasantā Vedehikà gahapatāni ti.—Evam eva 
kho bhikkhave idh’ ekaeco bhikkhu tāvad eva sorata- 
sorato hoti, nivāta-nivāto hoti, upasantüpasanto hoti, 
yāva na amanāpā vacanapathā phusanti ; yato ca kho 
bhikkhave bhikkhum amanāpā vacanapathà phusanti, 
atha kho bhikkhu sorato ti veditabbo nivàto ti veditabbo 
upasanto ti veditabbo ti. 


II 
The Cowherd and the Cattle 


Bhütapubbam bhikkhave Māgadhako gopālako 
duppafitiajatiko vassinam  pacchime mise sarada- 
samaye, asamavekkhitvà Gangāya nadiyà orimatīram, 
asamavekkhitva pāriman tīram, atitthen’ eva gāvo 
pataresi uttaran tiram Suvidehanam. Atha kho bhikkhave 
güvo majjhe Gañgaya nadiyà sote àmandaliyam karitva 
tatth' eva anayabyasanam āpajjimsu. Tam kissa hetu ? 
Tatha hi so bhikkhave Magadhako gopalako duppañüa- 
jatiko vassánam pacchime māse saradasamaye, asama- 
vekkhitvà Gangaya nadiyà orimatiram, asamavekkbitva 
pariman tiram, atitthen’ eva gàvo patàresi uttaran tiram 


Buvidehànain.— Evam eva kho bhikkhave ye hi keci 


samanà và brābmaņā và, akusalā imassa lokassa akusalā 
6—1n35HB. T. 
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POETRY 


1. VERSES FROM THE KHUDDAKAPATHA 


1. MANGALAM 


'*Bahū devà manussā ca mangalāni acintayum 
ākankhamānā sotthanam, brūhi mangalam 
uttamam. 


Ë) 
“‘Asevana ca bālāna ditānaī ā 

sevanā ca balanam panditanai ca sevana 
puja ca pūjaneyyānam, etam mangalam uttamam. 


Patirūpadesavāso [ca] pubbe ca katapuiifiata 
atta-samma-panidhi ca, etam mangalam uttamam. 


Bahusaccañ ca sippañ ca vinayo ca susikkhito 
subbāsitā ca ya vaca, etam mangalam uttamam. 


Mātāpitu-upatthānam puttadārassa sangaho , 
anākulā ca kammantā, etam niangalam uttamam. 


Dānaū ca dhammacariyā ca ñaátakanañ ca sangaho 
anavajjani kammāni, etam mangalam uttamam. 
Arati virati papa majjapàna ca saññamo 

appamādo ca dhammesu, etam mangalam uttamam. 


Gāravo ca nivāto ca santutthī ca kataññuta 
kālena dhammasavanam, etam mangalam uttamam. 
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Khanti ca sovacassatà samanānaū ca dassanam, 


kālena dhammasakaccha, etam mangalam uttamain. 


Tapo ca brahmacariyafi ca ariyasaccāna dassanam , 


nibbāna-sacchikiriyā ca, etam mañgalam uttamam. 


Phuttbassa lokadhammehi cittam yassa na kampati 
asokam virajam khemam, etam manügalam 
uttāmam. 


Etādisāni katvāna sabbattha-m-aparājitā 
sabbattha sotthim gacchanti, [tam ] tesam mangalam 
uttamam.”’ 


2. RATANATTAYAM 


Yam kiñci vittam idha và huram và 
saggesu và yam ratanam panitam, 
na no samam atthi Tathāgatena, 
--idam pi Buddhe ratanam panitam, 
etena saccena suvatthi hotu. 


Khayam virigam amatam panitain 
yad ajjhagā Sakyamuni samāhito, 

na tena dhammena sam’ atthi kiñci, 
—idam pi Dhamme ratanam panitam, 
etena saccena suvatthi hotu. 
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Yath' indakhilo pathavim sito siya 
catubbhi vatehi asampakampiyo, 
tathupamam sappurisam vadāmi, 


« yO ariyasaccani avecca passati, 


—idam pi Samghe ratanam panitam, 
etena saccena suvatthi hotu. 


Vanappagumbe yatha phusssitagge 
gimhānamāse pathāmasmi gimhe, 
tathūpamam dhammavaram adesayi 
nibbanagamim paramambhitaya, 
—idam pi Buddhe ratanam panitam, 
etena saccena suvatthi hotu. 


Yam Buddhasettho parivannayi sucim 


samādhim ānantarikaū ñam āhu, 


samādhinā tena samo nā vijjāti, 
—idam pi Dhamme ratanam panitam, 
etena saccena suvatthi hotu. 


‘Khinam purāņam, nava| m ]-n'atthi- 
sambbavam'— 

virattacittà ayatike bhavasmim, 

te khinabijà avirülhichandà 

nibbanti dhirà yathàyam padipo, 

—idam pi Samghe ratanam panitam, 

etena saccena suvatthi hotu. 


E P 
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d, PETA-DAKKBINA 


Tiro-kuddesu titthanti sandhi-simghatakesu ca, 


dvārabāhāsu titthanti āgantvāna sakam gharam. 


Pahüte annapānamthi khajjabhojje upatthite, 
na tesam koci sarati sattànam kammapaccaya. 


Evam dadanti ñaátinam ye honti anukampaka 


sucim panitam kalena kappiyam panabhojanam : 


‘idam vo fiátinam hotu, sukhità hontu fiátayo'. 


Te ca tattha samāgantvā natipetà samāgatā 
pahüte annapanamhi sakkaccam anumodare : 


‘Ciram jivantu no ñati yesam hetu labhāmase, 
amhakañ ca kata pūjā dayaka ca anipphala.' 


Na hi tattha kasi atthi, gorakkh' ettha na vijjati, 


vaņijjā tadisi n’ atthi, hiraññena kayakkayam, 
ito dinnena yapenti peta kalakata tabim. 


Unname udakam vattam yatha ninnam pavattati, 


evam eva ito dinnam petanam upakappati. 


Yathā vārivahā pūrā paripūrenti sāgaram, 


.evam eva ito dinnam petānam upakappati. 


'Adàsi me, akāsi me, fiātimittā sakhā ca me" — 


petanam dakkhinam dajjā pubbe katam anussaram. 
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NIDHI 


Nidhim nidheti puriso gambhire odakantike : 
‘atthe kicce samuppanne atthaya me bhavissati, 


Rajato va duruttassa corato pilitassa và, 
Inassa và pamokkhāya, dubbhikkhe āpadāsu và'— 
etad atthāya lokasmim nidhī nama nidhiyate. 


Tāva-sunihito santo gambhīre odakantike 
na sabbo sabbadā eva tassa tam upakappati : 


Nidhi và thānā cavati, saifia vāssa vimuyhati, 
naga va apanamenti, yakkha va pi haranti nam, 


Appiya va pi dāyādā uddharanti appassato,— 
yada pufifiiakkhayo hoti, sabbam etam vinassāti. 


Yassa dānena silena samyamena damena ca 
nidhi sunihito hoti itthiyā purisassa va, 


Cetiyamhi va Samghe va [pi] puggale atithisu và, 
mātari pitari va pi atho jetthamhi bhātari,— 


Eso nidbi sunihito ajeyyo anugamiko ; 


pahaya gamaniyesu etam šdšya gacchati. 


Asādhāraņa-m-afifiesam, acoraharano nidhi ; 
kayratha dhiro pufifiani, yo nidhi anugāmiko, 





VERSES FROM KHUDDAKAPATHA 
2. METTA 


Na paro param nikubbetha 
nàtimaññetba katthaci nam kañci, 
vyarosana patighasañü3a 


ñ <, = 


nàñña-m-aññassua dukkham iccheyya. 


Mata yathā niyam puttam 

ayusa ekaputtam anurakkhe, 
evam pi sabbahhütesu 

manasam bhavaye aparimānam. 


Mettañ ca eabbalokasmim, 
mānasam bhāvaye aparimānam, 
uddham adho ca tiriyaīi ca 
asambādham averam asapattam. 


Tittham caram nisinno vā 

sayano và yávat' assa vigatamiddho, 
etam satim adhittheyya ; 

brahmam etam vihāram idha-m-àáhu.. 
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II. VERSES FROM THE DHAMMAPADA 
1. SANANTANA DHAMMA ' 


1. Manopubbangama dhammā manosetthā manomaya, 
manasa ce padutthena bhàsati và karoti va 
tato nam dukkham anveti cakkam va vahato padam. 


2. Manopubbanģamā dbamma manosetthà manomaya, 
manasa ce pasannena bhasati và karoti và 
tato nam sukham anveti chāyā va anapāyinī. 


3. Akkocchi mam, avadhi mam, ajini mam, ahāsi 
1 


me,” — 
„ye tam upanayihanti veram tesam na sammati. 


4, "''Akkocchi mam, avadbi mam, ajini mam, ahasi 
me, — 
ye tam na upanayhanti veram tesüpasammati. 


5. Na hi verena verāni sammantidha kudācanam, 
averena ca sammanti,—esa dhammo sanantano. 


2. APPAMADA 


1. Appamado amatapadam, pamado maccuno padam, 
appamattā na miyanti, ye pamattā yathà mati. 


1 The verses grouped under this head are all from the Yamakavagga. 


to 
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Etam visesato ñatvā appamadamhi pandita 
appamäde pamodanti ariyānam gocare ratā. 


Pamädam anuyuñjanti bālā dummedhino jana, 
appamadafi ca medhāvī dhanam settham va rakkhati. 


Appamadena Maghava devanam setthatam gato, 
appamadam pasamsanti, pamado garahito sada. 


3 " C ITTA 


Phandanam capalam cittam dürakkbam dunnivara- 
| yam 
ujum karoti medbavi usukāro va tejanam. 


Vārijo va thale khitto oka-m-okato ubbhato 
pariphandat' idam cittam Maradheyyam pahatave. 


Dürañgamam ekacaram asariram guhāsayam 

ye cittam sanhamessanti mokkbanti Marabandhana. 
Diso disam yam tam kayra veri va pana verinam 
micchápanihitam cittam seyyaso nam tato kare. 


Na tam mātā pita kayrā aññe và pi ca ñataka, 
sammapanihitam cittam seyyaso nam tato kare. 


4. PUPPHA 


Ko imam pathavim vijessati 
Yamalokaii ca imam sadevakam, 
ko dhammapadam sudesitam 
kusalo puppham iva pacessati. 
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Sekho pathaviiu vijessati 
Yamalokafi ca imam sadevakam, 
sekho dhammapadam sudesitam 
kusalo puppham iva pacessati. 


Pupphani h' eva pacinantam vyásattam anasam 
naram 
suttam gāmam mahogho va maccu ādāya gacchati. 


Yathā pi bhamaro puppham vannagandham 
ahethayam 
paleti rasam adaya, evam game muni care. 


Na paresam vilomani, na paresam katākatam, 
attano va avekkheyya katani akatani ca. 


D. TANHA 


N’ atthi ragasamo aggi, n’ atthi dosasamo gaho, 


n' atthi mohasamam jilam, n’ atthi tanhāsamā 
nadi.! 


Manujassa pamatta-cārino taņhā vaddhati māluvā 
viya, 

so palavati huráhuram phalam iccham va vanasmi 
vānaro. 


1 Malavagga, v. 17. 
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Yathà pi mile anupaddave dalhe 
chinno pi rukkho punar eva rūhati, 
evam pi tanhánusaye anühate 
nibbattati dukkham idam punappunam. 


Tanhàya jàyati soko tanhaya jayati bhayam, 
taņhāya vippamuttassa n’ atthi soko, kuto bhayam.' 
6. NIBBĀNA” 


N’ atthi rāgasamo aggi, n’ atthi dosasamo kali, 
n’ atthi khandhādisā dukkhā, n’ attbi santiparam 
sukham. 


Jighacchā-paramā rogā, samkhāra-paramā dukha, 


etam fiatva yathābhūtam nibbāna-paramam 


sukham. 


Ārogya-paramā iābhā, santuttbi-paramam dhanam, 
vissāsa-paramā fiāti, nibbāna-paramam sukham. 


_ Ucchinda sineham attano 


kumudam sāradikam va panina, 
santimaggam eva brühaya 
nibbanam Sugatena desitam. 


7. MAGGA 


Maggān' atthangiko settho, saccanam caturo pada, 
virāgo settho dhammanam, dipadanañ ca cakkhuma. 


1 Piyavagga, v. 8. 


2 ‘Verses 1-3 — Bukbavagga, vv. 6-8; verse 4— Maggavagga, v. 13. 
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mu s = 


'*Sabbe samkhara aniecā”' ti yada paññaya passati, 
atha nibbindati dukkhe—esa magyo visuddhiyā. 


‘‘Sabbe samkhara anatta’’ ti yada paññaya passati, 
atha nibbindati dukkhe,—esa maggo visuddhiya. 
'*Sabbe samkhārā dukkhá'' ti yada paññaya passati, 
atha nibbindati dukkhe,—esa maggo visuddhiya. 


Eso va maggo, n’ atth'añño dassanassa visuddhiya, 
etamhi tumhe patipajjatha, Máàrass' etam pamo- 
hanam, 


8. BHIKKHU 


Na tena bhikkhu so hoti yāvatā bhikkhate pare, 
vissam dhammam samādāya bhikkhu hoti na . 
tavata.! 


Yo ‘dha puññañ ca pāpaū ca bahetya brahma- 
cariyavà 
samkhaya loke carati, sa ve bhikkhū ti vuccati.* 


Hatthasafiriato pádasantiato 
vacaya saññato sannatuttamo 
ajjhattarato samahito i 


eko santusito, tam āhu bhikkhum.. 


! Dhammatthavagga, v. 11. 
a J bid, v. 19. 
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Alamkato ce pi samam careyya 

santo danto niyato brahmacari 
sabbesu bhūtesu nidhaya dandam, 

ro brahmano, so samano, sa bhikkhu. 


9. BRAHMANA 


1. Na jatahi no gottena na jaccà hoti brahmano, 
yamhi saccañ ca dhammo ca so sukbī, so ca 
brabmano, 


2. Na cāham brāhmaņam brūmi yonijam matti- 
sambhavam ; 
bhovādī nama so hoti, sa ce hoti sakificano: 
akificanam anādānam tam aham brūmi btāhmaņam. 


3° Bahita-papo ti brahmano 
samacariya samano ‘th vuccati, 
pabbajayam attano malam 
tasma pabbajito ti vuccati. 


4. Yassa param apāram và pārāpāram nā vijjāti, 
vitaddaram visamyuttam tam aham brümi 


brahmanam. 


5. Diva tapati ādicco, rattim ābhāti candimā, 
sannaddho khaitiyo tapati, jbāyī tapati brahmano ; 
atha sabbam ahorattam Buddho tapati tejasā. 


š Dandavagga, v. 14, 
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10. BuppHA'S ŪDĀNA ' 


Anekajātisamsāram sandhāvissam anibbisam 
gahakārakam gavesanto, dukkha jāti punappunam ; 


Gahakāraka, dittho "si, puna geham na kahasi, 
sabbā te phāsukā bhagga, gahakūtam visamkhitam, 
visamkhāragatam cittam tanhanam khayam ajjhaga. 


Sabbābhibhū sabbavidū "ham asmi, 
sabbesu dhammesu anūpalitto, 
sabbaūijaho tanhakkhaye vimutto, 
sayam abhiññaya kam uddiseyyam. 


Aham nago va samgāme cāpāto patitam saram 
ativākyam titikkbissam, dussīlo bi bahujjano. 


11. ‘‘BupDHANA SASANAM'' 


Sabbapapass’ akaranam, kusalass’ upasampada, 
sacittapariyodapanam ,—etam Buddhāna sasanam. 


Khanti paramam tapo titikkha 

nibbanam paramam vadanti Buddha, 

na hi pabbajito parūpagbātī 

samano hoti param vihethayanto. P 


Anupavado anupaghato patimokkhe ca samvaro 
matiafifiutà ca bhattasmim pantañ ca ssyanasanam x 
adbicitte ca àyogo,—etam Buddbana sásanam. ` 





l Verses 1 and 2=Jaršvagga, vv. 8 and 0; verse 37 Tesbáagga, TI E 
. verse 4— Nàgavagga, v. 1. e „is ' 
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Akkodhena jine kodham, asādbum gādhunā jine, 
jine kadariyam danena, saccenálikavadinam. 


lv. BUDDHA'S ExHomrarION ' 


Kumbhüpamam kayam imam viditva 
nagarūpamam cittam idam thapetva 


yodhetha Maram pannávudhena 
jitaīī ca rakkhe anivesano siya. 


Phenüpamain kayam imam viditvā 
maricidhammam abhisambudhano, 
chetvana Mārassa papuppbakāni = 
adassanam Maccurajassa savche. 


Upanītavayo va dani "si — 
sampayāto 'si Yamasea san,ike, 
vaso pi ca te n’ atthi antara 
patheyyam pi ca te na vijjati. 


So karohi dipam attano 

khippam vayama, pandito bhava, 
niddhantamalo anaüngano 

na puna jatijaram upehisi. 


`; 


1 NCC ERoli nass, vv. 5-7; verse 4= K. dhavagga, v. 3. 

4 Verse 1= Cittavagga, v.8; verse 2=Pupphavagga, v.3; verses 3-4= 
oa g vv. 8-4; verse 5= Bbikkhuvagga, v. 12; verse 6= Fāpavaggs, 
y. 1; verse 7=Jarūvaggo, v. 1; verse 8=Tanhëvagga, v.15; verse 9=Loks- 


mansi 
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9. Jbāya, bhikkliu, mā ca pamádo, 

ma te kāmaguņe bhamassu ciitam, 4 
mā lohagulam gili pamatto, 

mā kandi **dukkham idan'' ti dayhamāno. 


6. Abhittharetha kalyàne, pāpā cittam nivārāye, 
dandham hi karoto puüññam pāpasmim ramati mano. 


7. Ko nu hāso, kim ànando. niccam pajjalite sati, 
andhakarena onaddhà padīpam na gavessatha. 


8. Muūca pure, muñca pacchato, | 
majjhe muīca, bhavassa pāragū, n 
sabbattha vimuttamānaso 
na puna jatijaram upebisi. 


9. Uttitthe na-ppamajjeyya, dbammam sucaritam care 
dhammacārī sukham seti asmim loke parambi ca. 


- o- 


13. MISCELLANEOUS" 


1. Na pupphagandho pativatam eti, -. 

| ma candanam tagaramallikā và, 
satañ ca gandho pativatam eti, 
sabba disā sappuriso pavati. 





} Verse 1=Pupphavagga, v. 11; verse 2=Panditavagga, v. 5; verso & - 


=Arahantavagga, v. 6; verse 4=Taņhāvagga, vv. 19-19; verse ° 6=Taphá- ait 
vagga, v. 21. 
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Udakain hi nayanti nettika, = 
usukārā nainavyanti tejanam, 
dārum namayanti tacchaka, 
attānam damayanti pandità. 


Pathavisamo na virujjhati 
indakhīlūpamo tādi subbato, 
rahado va apetakaddamo 
samsara na bhavanti tadino. 


Na tam dalham bandhanam abu dhira 
yad fyasam darujam babbajaf ca ; 
sārattarattā manikundalesu 

puttesu dāresu ca ya apekha,— 

etam dalham bandhanam āhu dhīrā, 


Sabbadānam dhammadanam jināti, 


: sabbam rasam dhammaraso jināti, 
sabbam ratim dhammarati jināti, 


tanhakkhayo sabbadukkham jināti. 


-. 
. 
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lll. VERSES FROM OTHER TEXTS 


|. THE CHRONICLE OF GoTAMA BUDDHA 


Aham etarahi Buddho Gotamo Sakyavaddhano 
padhanam padahitvana patto sambodhim 
uttamain. 


Brahmuna yacito santo dhammacakkam 
pavattayim, 
attbārasannam kotīnam pathamabhisamayo ahu. 


Tato parañ ca desento naradevasamāgamo, 
eananaya na vattabbo, dutiyābhisamayo ahu. 


Idh' eváham etarahi ovadim mama atrajam, 
gananaya na vattabbo tatiyabhisamayo abu. 


Eko va eannipato me savakanam mahesinam 
addhatelasa-satanam bhikkhünam āsi samāgamo. 


Virocamāno vimalo bhikkhusanghassa majjhato 
dadāmi patthitam sabbam mani va sabbakāmado. 


Phalam akankhamananam bhavacchanda-jahesinam 


catusaccam pakasesiin anukampāya paninam. 


Dasavisa-sahassinam dbammabhisamayo abu, 
ekadvinnam abhisamayo gaņanāto asankheyyo. 


10. 


1l. 


12. 


13. 


14. 


15. 


16. 


Ly 


18. 


19. 
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Vittharikam bahujaññam iddham phitam 
suphullitam, 
idha mayham sakyamunino sāsanam suvisodhitain. 


Anāsavā vītarāgā santacittà samahita 
bhikkhū 'nekasata sabbe parivarenti mam sada. 


Idàni ye etarahi jahanti manusam bhavam 


` ~ —- «= 


appattamanasa sekhā te bhikkhū vifiiū-garahitā. 


Ariyafijasam thomayanta sada dhammarata jana 
bujjhissanti satimanto samsara-sarità nara. 


Nagaram Kapilavatthu me, raja Suddhodano pita, 
mayham janettika mata Maya devi ti vuccati. 


Ekūnatimsavassāni agaram ajjha- 'bam -vasim,— 
Ramo Suramo Subhato tayo pasadamuttama. 


Caitārīsa-sahassāni nariyo samalankata, 
Bhaddakaccā nama nari, Rahula nama atrajo. 


Nimitte caturo disvā assayanena nikkhamim, 
chabbassam padhānacāram acarim dukkaram aham, 


Bārānasī-Isipatane cakkam pavaititam maya, 
aham Gotama-Sambuddho saranam sabba-paninam. 


Kolito Upatisso ca dve bhikkhū aggasāvakā, 
Ananda nim’ upatthako santikāvacaro marna. 


Khema Uppalavanna ca bhikkhunī aggasavika, 
Citto ca Hatthálavako agg’ upatthak’-upasaka. 
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Nandamātā ca Uttara agg’-upattbik’-upasika, 
aham assatthamūlamhi patto sambodhim uttamam. 


Byamappabha sada mayham solasahattham uggato, 


. appam vassasatam āyu idan’ etarahi vijjati. 


23. 


Tāvatā titthamano ‘ham taremi janatam bahuin, 
thapayitvāna dhammókkam pacchimajana- « 
bodhanam. 


Aham pi na cirass' eva saddhim savakasanghato 
idh’ eva parinibbissam aggivaharasankhaya. 


sd 


* 


2. NIMIRAJA-CARIYÀ 


Punaparam yada homi Mithilayam puruttame 
Nimi nama mahārājā pandito kusal'-atthiko. 


Tadàham mapayitvana catusalam catummukham 
tattha dānam pavattesim miga-pakkhi-nara- 
narinam. 


Acchidanafi ca sayanañ ca annapanañ ca bhojanam 
abbhocchinnam karitvàna mahādānam pavattayim. 


Yathāpi sevako samim dhanahetum upāgato 
kāyena vācā manasa àràdhaniyam esati, 


Tath’ evāham sabbabhave pariyesissimi bodhijam, 
danena satte tappetva iechāmi bodhim uttamam. - 


2. 
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3,  KAPIRAJA-CARIYÀ 


Yada aham kapi asim nadīkūle darisaye, 
pilito sumsumārena gamanam na labhāmi ‘ham. 


Yamh' okāse aham thatvā oraparam patām' abam, 
tatth' acchi satthu-vadhako kumbhilo ruddadassano. 


So mam asamsi: ''ehi" ti; aham ''emi'' ti 


tam vadim, 
tassa matthakam akkamma paraküle patitthahim. 


Na tassa alikam bhanitam, yathā-vātām akāsi 
B 


‘ham, 
saccena me samo n’ aíthi,—esa me 


sacca-pārami. 


4, BHADDEKARATTA 


Atitam nānvāgameyya, nappatikankhe anagatam, 
Yad atitam pahinan tam, appattañ ca anāgatam. 


Paccuppannaii ca yo dhammam tattha tattha 
| vipassati, 
asamhiram asamkuppar tam vidvā-m-anubrūhaye, 


Ajj'eva kiccam ātappam, ko jañña maranam suve ? 
Na hi no saingaran tena mahāsenena Maccuna. 


Evamvihārim ātāpim ahoratiam atanditam 
tain ve bhaddekaratto ti santo ācikkhate muni, 
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5, GATHAS OF GAYĀ-KASSAPA 


Pato majjhantikam sāyam tikkhattum divasass’ 
aham 
otarim udakam sotam Gayaya Gayaphageuya. 


Yam maya pakatam papam pubbe aūūāsu jàtisu, 
tam ‘danidha pavabemi,—evamditthi pure ahum. 


Sutva subhasitam vacam dhammatthasahitam 
£ w. padam 
tatham yathāvakam attbam yoniso paccavekkhisam. 
” x + 


Ninbāta-sabbapāpo 'mhi nimmalo payato suci, 
suddho Suddhassa dāvādo, putto Buddhassa oraso. 


Ogayh' atthañgikam sotam sabbapāpam pavāhayim, 
tisso vijjā ajjhagamim, katam Buddhassa sāsanam. 


6. GATHAS OF RAHULA 


Ubhayen' eva sampanno Rāhulabhaddo 'ti amam: 
| vidu, 
Yah c'amhi putto Buddhassa, yañ ca dbammesu 
cakkhuma, 
Yañ ca me asava khina, yañ ca n'atthi punabbhavo, 
arabā dakkhineyyo 'mhi, tevijjo amataddaso, 


Kamandha jālasaūīchannā tanhachadana-chadita 
Pamattabandhunā baddhā maccha va kuminamukhe. 
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Tam kamar aham ujjhitvā, chetva Mārassa 
bandhanam, 

samülam tāņham abbuyha sitibhüto ‘sm 
nibbuto. 


T. ANGULIMALA’S UDANA 


Yo ca pubbe pamajjitvā pacchā so na-ppamajjati 
so mani lokam pabhūseti abbhā mutto ‘va 
» candimā. 


- 
Yassa pāpam katam kammam kusalena pithiyati 
so 'mam lokam pabhāseti abbha mutto ‘va 
candima. 


Yo have daharo bbikkhu yufijati Buddliasasane 
so "mam lokam pabhāseti abbhā motto ‘va 
candimā. 


Disā hi me dhammakatham suņantu, 
disa hi me yufijantu Buddhasāsane, 


"disā hi me te manusse bbajantu fe 


„ye dhammam evadapayanti santo, 


Disa hi me khantivādānam avirodhappasamsinam 
sunantu dhammam kalena tañ ca anuvidhiyantu. 


Udakam hi nayanti nettika, usukārā namayanti 
tejanam, 

darum namayanti tacchaka, attinam damayanti 
pandita. 
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Danden’ eke damayanti ankuselii kasahi ca, 
adandena asaithena aham danto 'mhi tādinā. 


Coro aham pure asim Angulimālo ‘ti vissuto, 
vuyhamano mahoghena Buddham saranam 
āgamim. 


Lohitapāņī pure āsim Angulimālo 'ti vissuto, 
saraņâgamanam passa, bhavanetti samūhatā. 


Tādisam kanmam katvāna babu-duggatigaminam 
phuttho kammavipakena anano bhufijami 
bhojanani. 


— - - - - " . a 
8. GATHAS OF MAHAPAJAPATI GOTAMI 


Buddha vira namo tyatthu sabbasattānam uttama, 
yo mam dukkha pamocesi aññañ ca bahukam  * 


e. 
° . Jananr. 


" 
Sabbadukkbam pariüiiátam, hetutanha visosita, 


ariy’atthangiko maggo nirodho phusito maya. 


Mata putto pita bhata ayyikā ca pure ahum, ,” 


yathabhuccam ajānantī samsari ‘ham anibbisam. 


-. 


Dittho hi me so Bhagavā, antimo ‘yam samussayo, 


vikkhino jātisamsāro n'atthi 'dàni punabbbavo. 


+ 
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5. Araddhaviriye pahitatte niccam dalhaparakkame 
samagge sāvake passa, —esā Buddhāna vandanā. 


6. Bahünam vata atihāya Maya janayi Gotamam, 
byadhimaranatunnanain dukkhakkhandbam 
byapánudi. ” 


(|. GFĀTHĀS OF ANOPAMA 


1. Ucce kule aham jātā bahuvitte mahaddhane 
bia sampanna dhita Majjbassa atraja. 
+. R ; 
2. Patthita;rajaputtehi setthiputtehi gijjhitā, 
pitu me pesayi dūtam: ‘'Detha mayham 


Anopamam, 


3. Yattakam tulitā esa tuybam dhità Anopama, 
ato atthagunam dassam hirafifiam ratanani ca.” 





- 
4. Sàham disvana Sambuddham lokajettham anuttaram 
tassa pādāni vanditvā ekamantam upāvisim. 


5. 80 me dhammam adesesi anukampāya Gotamo, 
nirinnā āsane tasmim phusayim tatiyam phalam. 


* 6. "Tato kesāni chetvāna pabbajim anagiriyam, 


sájja me šattamī ratti yato taņbā visositā. — — 
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10. SILANISAMSA 


Sāsane kulaputtānam patittha n’atthi yam vina 
āņisamsa-pariechedam tassa silassa ko vade ? 


Na Ganga Yamuna cūpi Sarabhi va Sarassati, 
ninn8gà vaciravati, Mahi và pi Mahanadi 


Sakkunanti visodhetum tam malam idba paninam 
visodhayati sattanam yam ve silajalam malam. 


Na tam sajaladā vata, na capi hāricandanam, 
n'eva bārā, na manayo, na candakiranankura. 


Samayantidha sattanam parilabam surakkhitam 
yam sameti idam ariyam silam accanta-sitalam. 

» Ld 
Silagandbasamo gandho kuto nama bhavi&sati, 
ye samam anuvāte ca pativāte ca vayatt. 


Saggàrohana-sopanam aññam sīlasamam kuto, 
dvaram va pana Nibbana-nagarasea pavesane ? © 
Sobhant'sevam na rajano muttā-mani-vibhūsitā 
yatha sobhanti yatino silabhisana-bhisita. 


Attānuvādādibhayam viddbamsayati sabbaso, ` 
janeti kittihāsañ ca silam silavatam sada. 


Gunanam mülabhütassa, dosinam balaghātino, 
iti silassa viññeyyam ānisamea-kathāmukham 


243) 
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11, VIDHUROVADA 


[ Vidhurapandita-Jataka ] 


(Atite Kururatthé Indapattanagare Dhanafijaya-korabbo M kūresi. 
Vidhurareņdila rāma amacco tešea attbadhammānveāsako ahosi- *8o 
madburākatho wabadbammakatbiko — sskala-Jambudipe rājāno, hatthi- 
kentavipüsarena paluddhshatthiro viya, attano madbura-dhammadesanays 
palobbetvā teram sakasakarajjāni gantum adadsmāro Buddbalīļbāya 
mahājanassa  dhammam desento mahantepa yasena tasmim  nagaro 
pativasi. | 


1. So ca miite amitte cn fiātayo suhadajjane 
alinamanasamkappo Vidhuro etad abravi ; 


2; ''Eth' ayyo rājavasatim, nisiditva sunotha me 
yatha rajakulam patto yasam poso nigacchati. 
` 


% 
3. Na bi rājakulam patto aññāto labhate yasam 
nāsūro napi dummedho na-ppamatto kudācanam, 


4. Yadāssa silam paññañ ca soceyyaü cadhigacchati, 
"atha vissasate tamhi guyhani c'assa na rakkhati. 


5. Tula yathà paggabita samadanda sudharita 
ajjhittho na vikampeyya, sa rājavasatim vase, 


6. Tula yatha paggahita ;amadandà sudhāritā, 
sabbani abhisambhonto sa rajavasatim vase. 


Diva và yadı và rattim rājakiccesu pandito 
ajjhittho na vikampeyya, sa rajavasatim vase, 


" 
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Diva va yadi va rattim rajakiccesu pandito 
sabbāni abhisambhonto sa rājavasatīm vase. 


Yo c'assa sukato maggo rafifio suppatiyadito 
nà tena vutto gaccheyya, sa rājavasatim vase. 


Na raīifio samakain bhuñje kàmabhoge kudacanam, 


sabbattha pacchato gacche, sa rajavasatim vase. 


Na rañño sadisam vattham na mala na vilepanam 
ākappam sarakuttim va na rañño sadisam acare, 
aññam kareyya akappam, sa rajavasatim vase. 

» 


Anuddhato acapalo nipako samvutindriyo 
manopanidhisampanno, sa rajavasatim vase. 


Laddhavaro labhe vāram W'eva rājūsu vissase, 
aggiva yato tittheyya, sa rajavasatim vase. 
a 


Akkodhano asamghatto sacco sanho apesuno 


sampham giram ma bhaseyya, sa rajavasatim vase. 


Vinito sippavà danto katatto niyato mudu 
appamatto suci dakkho, sa rajavasatim vase, 


Samane brahmane capi silavante bahussute 
sakkaccam payirupaseyya, sa ràjavasatim*vase. 


Chandaññü rajino assa cittattho c assa rajino 
asamkusakavatti ‘ssa, sa rajavasatim vase. 


Es’ ayyo rājavasati vattamāno yathā naro 
ārādhayati rājānam, püjam labhati bhattusū”” ti. 


i's 


$. 
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12. DESCRIPTION or A HERMITAGE 
[ Vessantara-Jātaka ] 


Esa selo, mabābrabme, pabbato Gandhamādano 


~ yattha Vessantaro raja saba puttehi sammati, 


Dhārento bráhmana-vannam āsadaū ca masam 
jatam, 
cammavasi cbamā «seti jātavedam namaseati. 


Ete nila padissanti nānāphaladharā dumā 
uggatā abbhakūtā va nila añjanapabbati. 


» 
Dhavassakanna kbadirā sila phandanamaluva 


sampavedhenti vatena sakim pita va mānavā, 
r 


Upari dumapariyayesu samgitiyo va süyare | 
najjuhā kokilà samghū sampatanti dumā dumanř. 


Avhayant’ eva gacchantam sākhāpattasameritā, 
ramayant’ eva agantum, modayanti nivāšinam. 
Amba kapitthā panasā sala jambü vibhitaka 
haritaka.amalaka assatthà padarāni ca. 


Cara timbarukkhā c ettha nigrodha ca kapitthana 
Mmadhu-madhukā thevanti nice pakkā c’ udumbara. 


Pārevatā bhaveyyā ca muddikà ca madhutthikā 
madhum anelakaw tattha sakam ādāya bhuiijare. 
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Anh’ ettha puppbità ambi, aññe titthanti dovilā, 
ane Ama ca pakka ca bhekavanna tadūbhayam. 


Ath’ ettha hettha puriso ambapakkāni ganhati 
amani c’ eva pakkāni vanna-gandha-ras'-uttame. 


Ath’ eva me acchariyam himkāro patibhati mam, 
devanam iva avaso sobhati Nandanūpamo. 


Vibhedikā nālikerā khajjurinam brabāvane 
mālā va ganthita thanti dhajaggān' eva dissare, 
nanavannehi pupphehi nabham tārācitam iva. 


Kutaji kutthatagari pātaliyo ca pupphita 
punnaga giripunnaga kovilarà ca pupphilā. 


Uddhālakā somarakkha agarubhalliyo babi 
putlajīvā ca kakudba asana c' ettha pupphita. 


Kutajā salalà ripa kosambalabujā dhava 
sala ca pupphitā tatiha palālakhalasannibhā. 


Tassávidüre pokkharani bhūmibhāge manorame 
padum'uppalasafichanna devanam iva Nandane. 


Ath’ ettlia puppharasamattà kokilà manjobhanika 
abhinadenti pavanam utusampupphite dume. 


Bhassanti makarandehi pokkhare pokkhare madhu, 
ath’ ettba vata vāyanti dakkhina atba pacchimi, — ^ 
padumakiüjakkba-renuhi okinno hoti assumo. 


20. 


2]. 


22. 


24. 


8—1695 B.T. 
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Thala simghataka c' ettha samsādiyā pasādiyā 

maccha-kacchapavyāvidbā bahü c” ettha-m-upa- 
yānākā, 

madhum bhimsehi savati kbiram sappi muļālihi. >» 


Surabhi tam vanam vāti nānāgandhasameritam 
sammaddat' eva gandhena pupphasakhahi tam 
» vanam. 


Bhamara pupphagandhena samantā-m-abhināditā, 
ath’ ettha sakuna santi nanavanna baht dijā, 
modanti saha bhariyahi añña-m-aññam pakūjino. 


Nandikā Jivaputta ca jīvaputtā piyā ca no 
piyā putta piyā nandā dijā pokkoaranighara. 


Mala va ganthitā tbanti dhajaggan’ eva dissare 
nanayannehi pupphehi kusaleh’ eva sugandhikā. 





. 


NOTES 


I 
ON THE TEXTS 
PROSE  ' 


1. Movapariyiya-J&raxa [No. 245]!.— The Paccuppanna- 
vatthu of this Birth-story furnishes a context by which one can 
establish a connection between the main tenour of this Jātaka 
and that of the Mūlapariyāya-Sutta of the Majjhima-Nikāya. 
According to Buddhaghosa, the term pariyaya means both 
*desanā ' (instruction) and ' karana ' (argument): “idha pana 
(pariyāya-saddo] kāraņe pi desanūya pi vattati.” Just as the 
Sutta is Sabbadhamma-milapariyaya, even so this Jataka 
is Sabbajātaka-mūlapariyāya,—i.e., the most fundamental of `: 
all. This is, indeed, the Jātaka which strikes the key-note of 
the Buddha's teaching. The Sutta bears the philosophical 
aspect of Buddhism, while the Jātaka the popular. 

The moral of the Jātaka, as contained in the Gāthā, is in 
sharp contrast with the central thought of the Maliābhārata, 
reflected, for instance, in the following verse [Santiparva, 
231. 41] :— 


Kalah sthāpayate sarvam,kalah pacati vai tatha. 


It is to be noted that the first line of the Pali gūthā (p. 8) 
sets forth the Epic moral, while the second line inculcates the 
Buddhist idea as a contrast. The sense is: ' Time, you say, 


1 The reference is to Fausbēll's Jātaka, ` 
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consumes all, even itself; we claim that he who is really wise 
consumes Time, the all-consumer.'—Ghasati — pacati. 

There is also a picture here of an ancient institution where 
a` lafģe number of pupils resided with their teacher, who was 
world-renowned, 


2 VAŅŅUPATHA-JĀTAKA [No, 2].—Vannupatha means 
"sandy track or tract'—that is to say, it is the name both of 
a route and of a locality; cf. Uttarāpatha, Dakkhiņāpatha, 
Vamsa-patha, Vetra-patha, müsika-patha, ete.—Here is an 
interesting story of a daring caravan journey across a vast 
sandy desert (of Rajputana) under the guidance of a ‘ landpilot ’ 
(thala-niyáàmaka) who used to direct the course by the position 
of the stars. Itisremarkabie that the Jataka compares the 
journey to a voyage across the sea (samudda-gamana-sadisam). 
For the description of different kinds of deserts, see Apannaka- 
Jātaka [No. 1]. 

The moral of the story is twofold: (i) *' Necessity is the 
mother of invention "; (ii) ‘‘ Presence of mind is invaluable 
in times of emergency ''. 

The Jātaka is important because of its reference to the 
discovery of underground veins of water and to the construction 
of artesian-wells. It is interesting to note that a slender blade 
of grass supplied the clue to the existence of water underneath, 


8. BaAvERU-JATAKA [No, 339].—This Birth-story is in the 
form of a parable illustrating the contrast in glory between 
the Buddha and other teachers of "india of that age. These 
other teachers were founders of different orders of samanas 
and brühmanas. They have been described as -titthiyá, a 
term which in later nomenclature came to denote heretical 
teachers. By titthiya are generally meant the six leading 
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thinkers of the Buddha's time: Parana Kassapa, Makkhali 
Gosāla, and the rest (—see p. 55). The story testifies to India's 
maritime activities in the past and to her commercial relations 
with so distant a country as Baveru or Babylon. I correctly 
brings out the fact that there was a great dearth of birds in 
Babylon, so much so, that an ugly and hoarse-voiced bird like 
the crow became an object of admiration to people of that 
country. Note that the crow was used by the Indian 
mariners for ascertaining direction to land by its flight. The 
peacock is described as a sweet-voiced (manjubhdni) bird, 
though it is not strictly so. 


4, NAKKHATTA-JĀTAKA [No. 49].—The purpose of this 
Jàtaka is to guard against the folly of refraining from action 
on the plea of the inauspiciousness oí particular days as 
declared by astrologers. The term nakkhatta, as explained 
in Kautilya’s Arthašāstra [IX. 4. 142], means not only the 
superstitious belief in the influence of the stars but also the 
apprehension of time and weather as predicted in astrology 
and almanac. This explanation 1s also applicable to the term 
as used in this Jataka.—Note that the section referred to in 
the Ārthašāstra contains an exact Sanskrit counterpart of the 
Pali gàthà :— 

Naksatiramatiprechantam bàlamartho 'tivartate, 
Artho hyarthasya naksattram, kim karigyanti tārakāķ, 


— 5. VĀNARINDA-JĀTakA [No. 57].— This Birth-story is almost 
the same as the Kumbhila-Jàtaka [No. 224], and the Kapirāja- 
eariyà (—see p. 103. The Kumbhila-Jitaka, however, is 

wanting in the prose narrative. It consists of two verses 
pointing the moral in its positive and negative aspects. The 

m 
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first verse only occurs in the Vānarinda-Jūtaka. The mode 


of narration of the story is altogether changed in the Kapiraja- 
cariya. 


6. LATUKIKA-JATAKA [No. 857].—This is a popular sary 
which narrates how a number of small creatures combined to 
avenge the wrong done toa quail by a roguish elephant, with 
whom might was right. The narrative agrees with the story 
of the Cataka in the Paūcatantra [—see Benfey's Introduction 
to the Paūcatantra, I. 15], with this difference that the Pali 
version has the additional episode of a good elephant acting 
compassionately towards the quail and its young ones, The 
hero of the Pali story is really the noble elephant, whereas that 
of the Sanskrit is the Cataka, who organised the forces for 
revenge.—This Jātaka figures in the Bharhut sculpture with 
the label '' Latuva-Jātaka ”. 


T. NIGRODHAMIGA-JĀTAKA [ No. 12].—It is a most skilfully 
written story showing how gradually men developed their moral 
sense and compassion and ultimately recognised mercy as a 
principle far above the mere law. The introduction of 
dhammagaņdikā, ‘ execution block’, for killing one deer a day 
instead of many unnecessarily, marks a definite step in the 
application of a human principle in dealing with the lower 
creatures. King Ašoka, too, in the third century B.C., tried 
to minimise the slaughter of animals by reducing the daily fare 
in the royal kitchen to one deer and two peacocks only [—see 
Rock Edict I]. This Jātaka also appears in a Bharliut 
bas-relief. | " ~ 


.. 8. BAMMODAMANA-JATAKA [No, 33].—''Unity is Strength ” 

is the moral inculcated i inthis Jàtaka as well as in its Sanskrit 

counterpart in the Hitopadega and the Paūcatantra [see 
. 





NOTES 119 


Benfey's Pañcatantra, I. 804; Fausbóli in R. A. S. Journal, 
1870; Julien's Avadānas, Vol. I. p. 155]. The story is depicted 
also in the Bharhut sculpture. 


9. RāsovābDA-Jāraka [No. 151].—This piece presents a 
vivid picture of the time when Kasi and Kosala flourished side 
by side as two powerful kingdoms of Northern India. The 
kings of both the countries were out at the eame time on tours 
of inspeetion, during which they accidentally met and learnt 
from each other the principle of government followed in the 
kingdom of each. The contrast between the two principles is 
brought out in clear terms: (i) ‘ an eye for an eye, a tooth for 
a tooth’ in the case of the king of Kosala; and (ii) ‘amity 
against enmity and truth against falsehood ’ in that of the king 
of Kasi. The second maxim finds favour with the Buddhists. 


10. MAKHADEVA AND Nim: [Cariyi-Pitaka Commentary, pp. 


| 51-53].—The Nikāya version of this story of Makhūdeva and 


Nimi is to be found in the Makhàdeva-Sutta of the Majjhima- 
Nikaya. The Jūtaka Commentary contains two separate stories, 
one named after Makhadeva and the other after Nimi, The 
story of Makhadeva is illustrated in one of tbe Bharhut sculp- 
tures, showing him upset at the sight of a grey hair plucked 
from his head by his barber. 

Makhadeva, Nimi and Maha-Janaka were all kings of 
Mithila, who forsook the world for the fulfilment of religious 
life. They are described as the most righteous kings of ancient 
India.—Note that Makhādeva or Maghddeva is just a Praknt 
form of Sk. M ahādeva. 

According to the ue story, Makhādeva was reborn | 
afterwards as Nimi. | 
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11. ManosaDHA's JUDGMENT [Mahá-ummagga-Jütaka, No. 
546].—The two episodes illustrate how Mahosadha, son of the 
banker of the village of Yavamadhyaka, displayed his wonderful 
power of judging disputes. We have two interesting instances 
here ofa prompt settlement of disputes by arbitration. The 
disputes themseives were and are of daily occurrence in Indian 
villages. The judgments of Mahosadha remind one of those 
funny legal awards in ancient Iran which are popularly known 
as 'Qazi's Judgments’. 


12, SAMA-JATAKA [No. 540].— This is the Pali counterpart 
of the Ramayana story of the Blind Sage, whose son was in- 
advertently aimed at and killed by king Dagaratha. In the 
Pali version the king is not Dagaratha, nor is there any curse 
pronounced on the penitent king. The story is referred to in 
the Miiindapaüha, pp. 198-9. 


18. VASUDEVA AND His DBnmorHERS.—This piece is taken 
from the Ghata-Jātaka [No. 454], a Birth-story in which Ghata- 
pandita figures as Bodhisatta. Ghata and Baladeva were counted 
among the nine brothers of Vasudeva, all boru of Devagabbhā 
(= Devaki of the Mahabharata). Both Vasudeva and Baladeva 
ranked as popular heroes. There were two distinet groups oí 
worshippers, one extolling the greatness of Vasudeva and the 
other that of Baladeva—Vdsudeva-vatikad and Baladeva-vatika 
[—see Culla-Niddesa, p. 173, under devatā, and Maha-Niddesa, 
p. 89]. The Buddhist story serves as a parallel to, if not the 
actual basis of, both the Mahābhārata stories oí ' the Slaughter 
of Kamsa’ and * theDestruction of the Yadavas’. 


14. MAHĀMAŠGALA.—This is from the Paccuppanna-vatthu 
of the Mahāmangala-Sutta [No. 458]. The term ‘ maügala ', 


- 
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as employed here has a twofold sense: (i) superstitious rite or 
practice, and (ii) conscious fulfilment of ali duties and obliga- 
tions by a right-minded householder, Both these meanings 
are contrasted also in Agoka's Rock Edict IX. The Jātaka as 
a whole presents us with the popular Brahmanical idea of 


mangala, the tone and spirit of which was changed by Buddha 
in the Mahàmangala-Sutta. 


15. DESCRIPTION or AN ERARTHQUAKE [Milindapaūba, pp. 
117-118].— The extract is intended only to illustrate the lucidity 
of prose style developed in the Milindapaüha. It abounds in 
onomatopcieé expressions. ‘he description of the earthquake 
is most vivid. The happening of an earthquake along with the 
momentous action of a man, however great, is after all a matter 
of coincidence, and it will be too much to ask the modern man to 
believe the latter to be the ¢ause of the former, The coincidence 
is only in the fact, and there is no causal relation in the 
scientific sense. But it is remarkable that the passage also 
sels forth the scientific process of the happening of an earth- 
quake. It presupposes the existence of a hidden accumulation 
of water and a source of heat inside the earth. The water, 
being heated, turns into vapour, which causes an explosion 
Shaking the earth as a result thereof, the process being popularly 
illustrated by that of the boiling of rice ina pot heated by fire 
from underneath. 


16. BuppHA's Visrr To KAPILAVATTHU [Vinaya, Vol. I, pp. 
82-83].—The Vinaya account of the Buddha’s first visit to 


Kapilavatthu is concise and dull. It is wanting in poetic 
elaborations found in the later literary account in the Jataka 


Nidanakatha. According to all the accounts, the Buddha went 
from Rajagaha to Kapilavatthu. The Vinaya account does not 
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mention the year or the period in which his journey was under- 
taken. It also leaves many points unexplained, e.g., (1) Did 
the Buddha pay the visit of his own aecord or just to keep an 
invitation from his father ? (2) What might have been the 
feelings of his father when he first saw him in the garb 
of a mendieant with a begging bow! in his hand, quite against 
his family tradition ? (3) How was he received by Rahula’s 
mother, who was his wife in his former relation ? (4) What 
were the circumstances under which Nanda, his half-brother, 
was admitted to the Order ? And lastly, (5) how did the private 
garden of Nigrodha Sakya become the monastic abode of the 
Brethren ?—The Vinaya account is introduced to set forth: — 
(1) how the initiation of novices was allowed by the Buddha, 
and (2) at whose instance the Buddha enjoined the rules that 
none should be admitted into the Order without the consent and 
permission of their parents. 


17. JivakA KOMĀRABHACCA [Vinaya, Vol. I, pp. 269-272].— 
The services rendered by Jivaka Komārabhacca to the Early 
Buddhist Order were in a sense no less important than those 
rendered by king Bimbisāra, the banker Anathapindika and 
others. He was born of a gamiká, called Sālavatī. The babe 
was thrown away in a dust heap. As luck would have it, he 
was picked up by Prince Abhaya of Magadha, under whose 
affectionate care the boy grew up to manhood. The talented 
boy started for Takkasilā for the study of medicine without 
asking permission of his foster-father. Takkasilā, the capital 
of Gandhāra, was then a great seat of learning. Jīvaka 
mastered the science of medicine under a most eminent 
professor, Ene name of the professor is not, however, men- 
tioned. According to Bore. later Buddhist account, his professor 
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was no other than Bhiksu Atreyya. In the Indian maedieal 
books, we have mention of Bhiksu Atreyya and Punarvasu 
Atreyya. Whether they were the same person or different 
individuals is still a matter of dispute. The Vinaya Mahāvagga 
records several instances of Jivaka’s skill as a physic:an,— 
Komārabhacca (Sk. Kaumārabhrtya) is apparently a title signify- 
ing that he was a specialist in the treatment of children's 
diseases. "This aspect cf Jivaka's proficiency is brought out in 
the Sanskrit medical treatise, called Vrddha-Jivakiyam. But 
none oi the instances recorded in the Buddhist works bear out 
his skill in the treatment of children’s diseases. According to 
Buddhist tradition, Jivaka was called Komārabhacca or Komüra- 
bhaņda, because he was reared up by a prince [‘' Kumarena 
posūpito 'ti Komarabhacco "ti nàmam aksmsu.'' | 


18. Way DEVADATTA REBELLED AGAINST BUDDHA [ Vinaya- 
Pitaka, Vol. II, pp. 187-92].—The part played by Devadatta in 
the early history of Buddhism may be broadly compared with that . 
of Judas Iscariot in the early history of Christianity. Devadatta 
stands condemned in Buddhist history as a wicked man who 
brought about a division in the Order, A man with evil design, 
be is said to have been arrogant and intriguing. There are 
several Jatakas to show that he was inimical to the Buddha 
through many a birth. In his worldly relation he was the 
Buddha’s maternal uncle’s son and brother-in-law too, He 
joined the Order along with Bhaddiya, Anuruddha, Ananda and 
Upali. He excelled others in some common miraculous powers 


e by which he could win over persons to his side for carrying out 


his evil designs. He wanted the Buddha to nominate him as 
his successor to the leadership of the Order. The Buddha 
= declined to do soon the ground that he himaelt had no right to 
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doso. This gave offence to Devadatta. He rebelled against 
the Buddha and the Order. He was further offended when his 
evil nature was exposed to the public by other bhikkhus, and 
that under instruction from the Master himself. He at last 
became desperate and was bent upon taking the Master's life. 
He needed Prince Ajātasattu as an instrument. He set 
him up against his father, the good old king Bimbisāra of 
Magadha, and succeeded in his first plan. Thereafter, he made 
a plot to kill the Buddha, which, however, proved a failure. 

' AjJatasattu ' was evidently a royal epithet, meaning ‘a king 
without an enemy’, But, as usual with the Buddhists, they 
account for the name differently. According to them, the prince 
of Mayadha was named Ajatasattu, because he was found te 
have been an enemy of his father from before his birth. 


19. AJATASATTU AND BUDDHA [Saūjiva-Jātaka, No. 150, 
Paceuppanna-vatthu].—This account of king Ajātasattu's visit 
to Jīvaka's mango-grove, where the Buddha was staying, is 
substantially the same as that in the Sāmaūūaphala-Sutta of 
the Digha-Nikaya. According to the Sutta account, it was 
during a full-tnoon night that king Ajātasattu became eager to 
wait upon some religious teacher for a profitable discussion. In 
those days it was a general custom with Indian kings to choose 
such an occasion for such a purpose. Ajitasattu’s choice did 
not fall upon the Buddha until his name was suggested by 
Jivaka, his court-physiciun, in whose mango-grove in the suburb 
of Rajagaha the Master was then dwelling with 1250 disciples. — 
Further, according to the earlier account, the point on which 
he sought enlightenment was the Fruit of a religious life in the 
present existence. The motive is changed in the Jataka 
account. Here the king was anxious to wait upon the Buddha, 
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fully believing that he alone would be able to bring solace to 
his penitent heart, He knew beforehand that each of his 
courtiers would recommend to him an interview with bis own 
revered teacher. In this very connection, the two accounts intro- 
duce to us the six leading thinkers of the age, namely, Parana 
Kassapa, the propounder of the doctrine of non-action, Makkhali 
Gosala, the propounder of fatalistic creed, Ajita Kesakambala, 
the avowed atheist, Kakudha Kaccāyana, the eternalist, Safijaya 
Belatthiputta. the sceptic, and Nigantha Nathaputta, the pro- 
pounder of Jainism [—see Barua's History of Pre-Buddhistic 
Philosophy, Sections III and IV).—Note that there is full play 
of the Buddhist theological motive in the Jataka description of 
the royal visit. 


20. How Buppna Consorep Kisācoramī [Dhammapada 
Commentary, HI, pp. 432 f.]—The woman's lot in ancient 
Indian society was not in all instances happy.  Kisūgotamī was 
unhappy as a wife and more so as a mother. She describes her 
distressful state in her gāthās. Like a mad woman she was 
moving about here and there carrying her dead child, fondly 
believing that perchance she might meet a person who could 
bring it back to life. She was at last referred to the Buddha, 
who, instead of disheartening her by pointing out her mistake, 
made her understand the fact of existence for herself, and she 
realised the Truth, 


91. QUARREL DETWEEN THE ŠĀKIVAS AND THE Kotiyas 
[Kuņāla-Jātaka, No. 536, Paccuppanna-vatthu].—The Sākiyss 
and the Koliyas were two Ksatriya tribes who traced their 
descent from King Mahāsammata and Okkāka (Sk, Ikgvāku), 
In other words, they claimed to have been the off-shoots of the 
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solar race of Ksatriyas. The two clans were united by matri- 
monial alliances and formed a confederacy. The Sükiyas settled 
down in Kapilavatthu, and the Koliyas in Devadaha. The river 
Rohini stood as a boundary between the two territories, the 
garden of Lumbini being situated on the bank of this river on 
the side of Kapilavatthu. Kapilavatthu and Devadaha were 
also names of capitals of the two countries, The Rohini 
supplied water for irrigation, for which purpose the cultivators 
of the two countries used to make a barrage (āvaraņa) in the 
river, A quarrel arose between the cultivators of the two 
countries over the water supply from the Rohini. According to 
some authorities, the quarrel was between the maid-servants 
belonging to the two clans over a trifle. However, the alterca- 
tion between them led to preparation for a war between the 
two clans, When the two armies were about to march, the 
Buddha made a timely intervention and settled the dispute. In 
bringing about the settlement, the Master delivered an illu- 
minating discourse, dwelling upon unity as the source of 
national strength and prosperity. 


22. ANNIHILATION OF THE SAK1yAs.—The story is from the 
Paccuppanna-vatthu of the Bhaddasāla-Jātaka [No. 465]. The 
narrative js, on the whole, historical and dramatic, and it may - 
well furnish materials for a tragedy. It preserves the most 
touching words of the Buddha: “ñátakanam chaya nama sītalā.”” 


28. DEATH or KING Pasenapt.—This is another episode from 
the Paceuppanna.vatthu of the Bhaddasāla-Jātaka [No. 465]. 
It narrates the circumstances that led to the most tragic death 
of king Pasenadi of Kosala at the gate of the capital of his 
nephew, king Ajātasattu of Magadha. Pasenadi was a devout 
lay follower of the Buddha. His last interview with the Master 
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is vividly narrated in the Dhammacetiya-Sutta of the Majjhima- 
Nikàya and beautifully represented in the Bharhut sculpture. 


24. Manáboonur-P07a.— The extract is from the. Paccup- 
panna-vatthu of the  Külihgabodhi-Játaka [No. 479] —Its 
importance lies in the cireumstances which led to the adoption 
of some definite objects for worship as a concession to popular 
demand, the 'Great Bo', as the most prominent symbol of 
Buddhahood, being accepted as the fittest object of worship in 
the absence of any image of the Buddha, which was not then 
possible. The three classes of objects incidentally mentioned 
as fit for worship are: (i) Sārīrika, bodily remains, relies; 
(u) Pāribhogika, things used by the Buddha, the Bo-tree being 
a ivpieal example; and (iii) Uddesika- or referential, e.g., a 
Buddha image (' Buddba-patimā '), according to the com- 
mentaries. As the Jātaka explains, an ‘ uddesika’ object 
(cetiya) is not a concrete representation ot the actual form of 
the Buddha (avatthuka), but a translation of some idea about 
the Buddha into an artistic shape (manamattaka). In other 
words, with the Buddhist an image of the Buddha is not a dumb 
show but a meaningful form created by art—an idea which did 
not, however, materialise until the 1st century A.D. 


25. RĀJA-PARAMPARĀ [Samantapasadika, Part I, pp. 72-73]. 
—This piece with its verse counterparts in the Dīpavamsa, the 
Mahavamsa, and other Buddhist works compiled in Ceylon, 
offers us a parallel chronology of the kings of Magadha and 
Ceylon, with slight variations here and there, The dynastic list 
in the Puranas agree in many respects with the chronology of 
the kings of Magadha as set forth here. The striking feature 
of the two ehronologies is that bon start from Bimbisara and 
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Ajatasattu, and, for the matter of that, from the life-time oi 
the Buddha [—see Geiger's Translation of the Muhāvamsa, 
Introduction, and Barua's Bauddha Granthakosha, Pt, I]. The 
chronology of the kings of Ceylon starts from Vijayabahu, who 
is more or less a mythical hero, the real chronology being trace- 
able from Mutasiva and Devünampiya-Tissa, both of whom 
were contemporaries of Asoka, the latter being the king during 
whose reign Buddhism was propagated in Ceylon by Mahinda and 
Samghamittā. The accession of Asoka is placed 215 years after 
the demise of the Buddha, and his coronation three or four years 
after that. 


26. NIGRODHA-ŠĀMAŅERA |Samantapāsādikā, Vol. I, pp. 
44 f. |—See notes on the next piece ‘Conversion of Asoka’. 


27. CONVERSION oF Asoka [Samantapāsādikā, Vol. I, pp. 
44-48].—Aš$oka, the son and successor ot Bindusüra and grand- 
son of Candragupta, was the third and the greatest king of the 
Moriya (Maurya) family. He inherited a vast kingdom from 
his father and grandfather, to which he added the kingdom of 
Kaliñga after conquering it in his eighth reynal year. According 
to his own inscription, his serious reflections on the after-effects 
of war brought about a great change in his life. Thenceforward 
his heart became inclined towards ' conquest by dhamma '. In 
the Minor Rock Edict he tells us that for the first year after 
his conversion to the Buddhist faith as an upāsaka, he remained 
rather passive, and that later on when he came into touch with 
the Samgha in course of one year and a half, he began to exert 
himself much. The Pali account in the Samantapisadika is 
practically to the same effect. This, too, distinguishes between 
two stages, in the first of which his faith was no more than a 

personal attachment to 8 particular member of the Order whom 
° | 
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he first met, and in the second of which bis faith became 
profound and deep-rooted. It was after coming into contact 
with the Samgha that he started erection of vihüras in his 
empire, 84,000 being the traditional number of such vihdras. 
Until his third regnal year he, like his father, was a lay 
worshipper of other religieux, mostly Brahmins or Brahmanical, 
—the Pandaranga Parivrajakas, the Ajivikas and the Nirgranthas 
(Jainas) included. His atttention to Buddhism was drawn by 
Nigrodha Sāmanera, who was then a mere novice. Aš$oka did 
not know that the Simanera was the posthumous son of his 
eldest half-brother Sumana. On being asked to tell him the 
main principle of Buddhism, Nigrodha cited the Appamada- 
vagga from the Dhammapada, inculcating appamāda or ‘the 
principle of action ' as the essential point of the ‘Good Faith’. 
This made a profound appeal to his heart. ‘Appamida’ became, 
indeed, the keynote of all that Asoka himself promulgated 
through his edicts. - 


28. Buppnā's Parasites [Majjhima-Nikaya, Vol. I, pp. 
125-26, 225-26].—A parable is a narrative setting forth some- 
thing in terms of something else,—a fictitious story told to point 
a moral,—an allegory. The use of parables characterises the 
teachings of the Buddha and those of Jesus Christ. Some of 
the parables in the Nikayas and in the Gospels are analogous 
[—see Paul Carus, Gospels of Buddha]. 

Of the two parables included in the present text, one is of 
the Mistress and the Maid-servant, and the other is of the 
Cowherd and the Cattle. 

The Mistress of the first parable is Vedehika of Sāvatthi and 
the Maid-servant is Kali. Vedehikā had become noted for her good 
DR The maid-servant put her te the test and the mistress 


` 9—1635 B.T. - 
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miserably failed. So, her virtue was an untested one. The 
homely conversation between the mistress and the maid-servant 
furnishes us with a true picture of domestic life in ancient 
India.—As suggested by Buddhaghosa, Vedehikà is a significant 
name, meaning ‘the Wise '. 

In the second parable, the cowherd was an inhabitant of 
Magadha. On the opposite side of Magadha was the kingdom of 
Suvideha (i.e., Videha). The Ganges was the natural boundary 
between the two kingdoms. The cattle bad to swim across the . 
river in going from one bank to the other. The description of 
the cowherd's action gives a correct picture of the time. 


29. Dasa ŠIKKHĀPADAM.—Literally, the term means ‘ the 
ten points of training’. The formula, indeed, comprises ten 
essential poinie of conduct or eriteria of morality. For a 
Budddist learner and devotee, each of them has acquired the 
sense and force of a ‘precept’. Originally, these ten points 
were enforced in this very form, accordmg to the proposal of 
the novices themselves. The formulation is important. Each 
of the sikkhaápadas comprehends various modes of offence or 
transgression militating against the same principle of morality. 
Thus, the first—pdndtipita. veramani—means not merely 
‘ abstaining from killing’, but ‘abstaining from all acts, physical 
or mental, which directly or indirectly involves the intention 
of harm or cruelty’. À ain, the fourth—musāvādā veramani— 
implies abstaining not merely from-conscious falsehood, but also 
from slander, rudeness, vain talk,—in short, from ‘all forms of 
improper speech’. Or again, the seventh—nacca-gita-vadita- 
visūka-dassanā veramani—suggests abstaining from witnessing 
not only the visūkas, dance, song, music, but all visūkas 
("exciting amusements or performances ') of which nacca, gita 
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POETRY 
T; ae FROM THE KHUDDAKA-PATHA 


1, MAŠGALAN. — The word mangala, as used in this piece, 
means sotthi, ' well- being’, ‘means of victory', Mangala or 
‘success’ is the opposite of parübhava, ‘defeat’. The piece 
sums up the whole duty of a Buddhist householder.—A word 
of explanation is, perhaps, needed for lokadhammehi in verse 11, 
Lokadhamma are the possible vicissitudes of life, such as lābha: 
alābha, sukha:dukkha, yasa:ayasa, nindā:pasamsā, jivita : 
marana. This enumeration is offered in the Tberagāthā, but the 
commentators leave out the item jivita:marana instead of one 
of the items yasa rayasā and nindā:pasamsā, which practically 
mean the same thing. The Milinda (pp. 298-9) omits jivita: 
marana. Itis to be noted that in a contemporary Indian 
enumeration of six vicissitudes the item jivita:marana is 
included along with labha:alabha and sukha:dukkha, the item 
yasa:ayasa or nindā:pasamsā being peaniieabbes in characteris- 


"ing the life of all beings : —'' Savvesim- pāņāņaim.. „..lābham, . 
alābham, suham, dukham, jiveyam, maraņam” [Jaina 
Bhagavati Sūtra]. — A» a + 


2. RATANATTAYAM,—The Triad Buddha, Dhamma, Samgha, 
which is also known as Sarana, ' Refuge', is praised here ag 
Ratana, ‘Jewel’, ‘preciousgem’. The burden of the stanzas— 

ma saccena suvatthi hotu—is a familiar Buddhist iofm of 





seceairiya or exercise of, the maysterions power of Truth to 


the desired psychic effect. a 


stanzas “is that in it two phases of one and the same t 
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3. PEra-DAKKHIŅĀ.—The stanzas are taken from the 
Tirokudda-Sutta. The verses set forth a plea for fulfilling the 
obligations of a householder to his departed relatives and incul- 
cate the lesson that lamentation is not a dignified or profitable 
mode of expression of sorrow, The beliefs as to the condition 
of the departed spirits are popular. 


4, Nīpuī.—The verses are from the Nidhikanda-Sutta, 
which deals with safe and unsafe methods of hoarding and 
investment. ‘The term nidhi means ‘that which deserves to be 
treasured’, The commentary distinguishes four kinds of 'nidhi', 
viz., (i) thāvara, ' incapable of motion’, €.g., immovable pro- 
perties, (ii) jangama, ‘capableof motion’, e.g., livestock, (iii) 
añgasama, ' peculiar to an individual’, e.g., learning, skill, 
talent, and (iv) anugāmika, ‘pursuing’, €.g., merit accruing 
from such pious acts as dispensing charity, founding institutions, 
etc. Acoraharano (v. 9)—the Milinda has acoráharano at 
p. 320, |. 30. 


5. METTĀ.—This is from the Karantyametta-Sutta. It 
contains a set formula for the Buddhist mental practice of 
‘unbounded friendliness’ towards all. The formula is aptly 
regarded as a Buddhist counterpart of the Hindu tarpana- 
mantra. The practice is praised as Brahma-vihāra or ‘lofty 
behaviour of the human mind,’ settha-vihāra. By implication — 
mettā embraces the remaining three constituents of Brahma- 
vihāra, viz., karuņā (‘compassion’), mudita (‘appreciation ’), 
and upekhà (' equanimity ’). x 


` II. VERSES FROM THE DHAMMAPADA 
_ BANANTANA DHAMMA. —The pečuliarity of this group of 
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are contrasted either in a pair of verses or in a pair of lines. 
There is a logical sequence of thought leading ultimately to the 
idea of conquering hatred by love, enmity by amity, which is 
emphasised as sanantana dhamma. Sanantana is the same 
word as sanātana, purātana, cirantana. Sanantana Dhamma is, 
as the commentary puts it, ‘‘poranako dhammo sabbesam 
Buddha-Paccekabuddha-khinasavanam gatamaggo''. It means 
‘the good old rule’, i.e., the ancient or eternal principle of 
civilised life. For an illustration of this ideal, see Rajovdda- 
Jataka (pp. 22-24). 


The argument starts from a broad-based truth—mano- 
pubbaūgamā dhammā manosetthā manomayā, which means 
‘all internal states are conditioned by mind, dominated by 
mind and made up of mind’, In other words, mind is the willer 
of actions. According to the Buddhist idea, action and effect 
go hand in hand, 


2. AppaMADA.—The group of stanzas under this head is 
formed out of the Appamāda-vagga, which has a great historical 
importance. Its teaching had a profound appeal to king Asoka. 
The first stanza of this vagga has an exact counterpart in the 
opening gloka of the Sanatsujatiya Gita. In Buddha's opinion, 
appamāda is the word which sums up his whoie teaching; By 
appamāda .is to be understood the ‘principle of action’, of 
which the chief characteristic is ‘alertness’, as opposed to 
‘lapse’, ‘lethargy’, ‘unmindfulness’. It implies ‘ acting 
energetically, exerting oneself strenuously, striving mindfully 
and with self-confidence'.—The Prakrit Dhammapada makes an 
improvement on the expression dhanam settham va rakkhatt 
(verse 8) by the reading sethi (Pali, setthī. Sk. gresthi) for 
settham. w 
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3. Citta.—The verses of this group present a description of 
the mind as popularly conceived. In common parlātīce, the 
mind is ‘phandana’ (frisky), ‘capala’ (fickle), ‘diraigama’ 
(travelling afar), ‘ekacara’ (roaming alone), 'gubasaya' (dwelling 
in a cavity), and so forth. The mind ‘ travels afar’ in the sense 
that it can at will think of a distant object; it ‘roams alone’ 
in the sense that it can withdraw itself from all objects; and it 
‘dwells in a cavity’ in the sense that its existence is circum- 
scribed by the physical frame. The stanza Vārijo va thale 
khitto ete. characterises the ‘ phandana ' of the mind, not in its 
mischievous activity but in its persistent struggle to overcome a 
condition which is uncongenial, viz., the predominance of Māra 
over it, just as a fish, taken out of its watery home, struggles 
to get back toat. 
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4. PuppHa.—The simile of the flower ('puppha ') is a 
common feature of this group of stanzas. The simile of the 
Bee and the Flowers is important as illustrating the ideal of 
*non-harming ' (ahimsa@), which the Buddhist kept before him 
in dealing with life in general. The ideal is that he should 
follow that mode of conduct by which he may procure his 
requisites without causing injury or disadvantage to others, just 
as a bee collects nectar without harming the flowers.—Vijessati 
(vv. 1 and 2) has a variant vicessati. Wydsatta-manasam (v. 8) 
is also read vydsatta-mānasam. 


5. TANHA.—The point emphasised in these verses is not 
ordinary taņhā (thirst, craving) but the ‘ will to be’, bhava-tanha, 
which» lies deep in our nature (tanhánusaya). This is aptly 
compared to the deep-struck root of a tree, which eannot be 
x ' destroyed until the root is destroyed. pud. in this 
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sense is capable of diverse manifestations in the form of passions, 
fears afid the like, just as a river or a creeper is capable of 
many ramifications. 

# 

6. NIBBANA.—Here nibbāna is held out as the happiest 
prospect before Buddhist life. It is characterised as the 
tranquil state of mind (santiparam), which is attained or 
experienced when the aspirant is entirely free from passion, 
attachment, distemper, hatred, delusion, all kinds of pain and 
all sense of disparity, and when he feels the fulness of life in 
contentment, health and self-confidenče,—in short, in bliss. 
Nibbana as such is the highest conceivable religious and ethical 
state which is attainable in this very life. There is also a 
metaphysical aspect of nibbāna, which, however,. is not the 
point here. | 


7. Macoa.—Magga is here described as the Path to Purity 
(esa maggo visuddhiyā). The path is an eight-linked track ` 
(atthangika), beginning with ‘samméa-ditthi’, right faith, t.e., 
clear pre-perception of the situation which is going to arise— 
and ending with 'sammā-samādbi', right concentration, 1.¢., 
complete engrossment of the self in the object, the indwelling 
of consciousness on its purity. Knowledge, according to 
Buddhism, consists in the right understanding of the four points 
of Truth (Succānam caturo pada), Truth is the complete state- 
ment on a point. The point of discussion may be anything that 
offers a problem to the mind, and dukkha can be taken as a 
type. According to verses 2-4, knowledge grows by a proper 
comprehension of three facts: (i) that no creation is stable in 
form and in time (sabbe samkhara aniccā), (ii) that, therefore, 
ali ereations are to be taken as dissembling (sabbo-samkhārā 





135 MATRICULATION PALI SELECTIONS 


anatta), and (iii) that, therefore, the form of every creation is 
disappointing (sabbe samkhārā dukkhā). ° 


8. BnuikEBU.—The word bhikkhu popularly denotes à person 
who begs alms of others (bhikkhate pare). A Buddhist recluse 
is a Bhikkhu in this sense, because he, too, begs alms from 
door to door, But in verse 1, one reads that begging is not the 
real mark of a religious mendicant. With an ordinary beggar 
vegging is the sign of his clinging to worldly things (vissam 
dhammam). Thus, here is an idea of what a religious mendi- 
cant is not, and the next verse tells us what he really is, and 
this latter idea is elaborated in the verses that foliow. 


9. Brinmaya.—The Brahmana is a perfect man, while the 
Bhikkhu is a Brāhmaņa in the making. In the Buddhist sense, 
he is the elect, the full-fledged ' arahā', and he is not to be 
confounded with the so-called Brahmana of the society. 
According to social convention, a Brahmana is one who comes 
of a Brahmin parentage, undergoes Brahmanical rites and 
assumes the ascetic garb in advanced age. The verses repudiate 
the definition and lay down some truly ethical criteria of 
Brāhmaņa-hood. A Brihmena is he who has completely cast 
off all iniguities (bāhitapāpo ti Brāhmaņo). Truth and righteous- 
ness (saccañ ca dhammo ca)) are the true tests to judge a 
Brāhmaņa by, and not the accident of birth or outward marks, 


10. Buwppna's UpANA.—An udāna is an inspired and solemn 
self-expression. Verses 1 and 2 contain a most significant 
utterance in the form of soliloquy, which describes in a nutsheil 
Buddha's comprehension of the agony of rebirths and his rejoic- 
ing at his triumph over the root cause of them. The round of 
rebirths is poetically expressed as the ceaseless process of houss- 
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building by a mysterious agent out of sight. According to the 
commentary, the builder (gakakāraka) is no other than Taņhā, 
likened to a * vaddhaki'. In verse 3 we have a bold declaration 
of the»Buddha, a declaration born of supreme self-confidence 
and worthy of one who is destined to lead. 


11. '' BUDDHĀNA SasaNAM '",—Here is set forth the essence 
of the Buddha’s message, Broadly, as in verse 1, it comprises 
these three principles: (i) to do away with all that constitutes 
Evil (sabbapāpassa akaranam), (ii) to be ordained in all that 
constitutes Good (kusalassa upasampadā), and (iii) to purify 
one’s own Nature (sacitta-pariyodapanam), The remaining 
verses point out if forms in which these principles are to be 
applied in the field of action, The ideal inculcated in verse 4 
is illustrated in the Rājovāda-Jātaka. 


12. Buppna's ExmonTATION.—The Buddha appears in these 
verses as a great leader,*inspiring his men to rush forth to 
immediate action, arming them with the necessary weapons 
and instructing them how to consolidate the vietory attained. 
The great opponent is Māra, against whom the most effective 
weapon is paññā, ‘knowledge’ (Yodhetha Maram panñáuvu- 
dhena). Alertness and indomitable courage are the sine qua 
non of victory, and these two qualities are emphasised in the 
concluding verses.—Yodhetha in verse 1 is otherwise read 
Yojetha, which, however, is not happy. The idea is expressed 
in a powerful strain in the following stanza of Samyutte- 
Nikaya [I, 157; quoted in the Milinda, p. 245] :— 


Arabbhatha, nikkhamatha, yuñjatha Buddhasāsane 
dhunātha Maccuno senam, naļāgāram va kufijaro. 


In verse 2 there is a reference to the beguiling ways of 
Mara, the mischieyous Tempter, which are described as 
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papupphakāni, ‘flowery arrows’. Here is to be traced the begin- 
ning of the poetic imagery which developed into the later con- 
ception of ‘the flowery bow of Cupid’ (Kāma's PUY ROR RENE 


15. MiscELLANEOUS.—There is a ring of gentle spp in these 
verses, as opposed to the high tension of those in ‘‘Buddha's 
Exhortation". The stanzas do not represent any single form 
of thought, yet they epitomise the various sentiments in the 
preceding groups. At the conclusion the impression abides 
that Dhamma is a moralorder to which all human endeavours 
and aspirations must conform. 

s. 


III. VERSES FROM OTHER TEXTS 


l. Tug CHnoNicLE or GOoTAMA Buppna [Buddhavainsa, 
Bec, XXVI, pp. 65-66].— This piece contains a chronological 
record of the main events of the life of Gotama, the historical 
Buddha, from his birth to his demise. In the Buddhavamsa 
Gotama figures as the 25th Supreme Buddha since the advent 
of Dipankara, the Buddha during whose dispensation began the 
Bodhisatta career of Gotama. Golama himself narrates the 
incidents of his own life. He describes himself as a citizen of 
Kapilavatthu and as the son of king Suddhodana and queen . 
Maya. Rama, Surāma and Subhata were the three palaces 
for his residence during the three seasons of the year. Bhad- 
dakacea or Bhaddakaccina was his wife, and Rāhula, his son. 
Assattha was the Bo-tree in his case. Upatissa or Sariputta 
and Kolita or Moggallāna were his two chief disciples, and 
Ananda was his personal attendant. Kbema and Uppalavanna 
were his two chief female disciples. Similarly, Citta and 
Hatthāļavaka are introduced as his two chief Upüsakas, and 





| 
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Nandamātā and Uttara as his two chief Upāsikās. A byāmap- 
pabha or halo extended for a fathom around him. The chronicle 


« - . + * . 
records three occasions on which innumerable beings got an 


insight(abhisamaya) into Truth, namely, first, when Gotama 
turned the Wheel of the Law at Isipatana; secondly, when he 
performed the Twin Miracles; and thirdly, when he preached 
Abhidhamma in the Tusita heaven. There was only one as- 
semblage (sannipāta) of his great disciples, numbering 1250. 
The first section of the Buddhavamsa, however, gives their 
number as 500. Cf. Buddhavamsa, I. v. 46: 


Paficannain bhikkhusatinam katakiccinam tādinam 
khīņāsavānam vimalünam khanena sannipütayi. 


2, NiMrRAJA-CARIYA [Cariyā-Pitaka, Dāna-pāramitā].—The 
word cariyā means ‘conduct, practice, a good procedure of life’. 
It also means ‘effort’ for the fulfilment of certain ends, of 
certain virtues. It has a variant cariya, which is the 
same word as carita [—see Cariyā-Pitaka, p. 1]. The ends 
of cariyà in the case of a Bodhisatta are enumerated as three: 
doing good to oneself, doing good to one's people, and doing good 
to all. The virtues to be fulfilled by a Bodhisatta are techni- 
cally called Buddhakarā or Buddhakārakā dhammā, Parami 
or Pāramitā. In Pali they are enumerated as ten: dāna, sila, 
sacca, etc. ; in other Buddhist works they are said to be six. 
The story of Nimi illustrates how the Bodhisatta practised dana 
in one of his previous existences. The poem simply repeats 
in verse the facts about king Nimi which are narrated in prose 


-in the story of Makhādeva and Nimi (pp. 25-26), 


8. KaPIRĀJA-CAnīvĀ — [Cariya-Pitaka, Sacca-páramità] — 
The ailusions in the poem are left to be understood in the light 
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of the Vūnarinda-Jātaka (pp. 10-12). The mode of narration 
of the story is changed with a view to adapting it to its new 
purpose, namely, the illustration of how the Bodhisatta prac-, 
tised the virtue of truthfulness (sacca-püramità). "I 

4. BHADDEKARATTA [Majjhima-Nikaya, III, p. 193].—This 
poem offers us one of the notable examples of early formula- 
tion of the Buddha’s doctrine in verse. The stanzas are prosaic 
and purposive. Through them the Master exhorted his disciples 
tto act now, leaving nothing for the morrow''. The atita (past), 
the andgata (future), and the paccuppanna (present) are three 
portions of time, in terms of which people generaliy ‘think of 
everything. Here the exhortation is that they should not dwell 
upon the past which is no more, nor leave anything to the future 
which is not yet come, nor determine the present in relation 
to either, but to live in the immediate present: ‘‘Act to-day, 
for, who knows—you may die to-morrow"'. 


5. Gārmās or Gaya-Kassapa [Theragatha, Puūcaka- 
nipita|.—These stanzas are ascribed to Gayā-Kassapa, who 
was one of the three Kassapa brothers, all of whom renounced 
the world and became distinguished as leaders of three bands 
of Vedic ascetics with matted hair as their upalakkhana. In 
other words, they were all Jatilas and built hermitages, one in 
Uruvelā, one in Nadi, and one on the Gayāsīsa mountain of 
the Gaya city. They were fire-worshippers and believers in the 
efficacy of bathing in sacred waters. The Udāna [I, Sutta No. 
9] gives a vivid account of the manner in which they used to 
bathe in the Gaya river, called Phalgu in the Mahabharata and 
other works. But in the present stanzas, as well as in those 
of the Vatthipama-Sutta [Majjhima-Nikāya, I], the term 
Gayāphaggu signifies a festival for bathing in the holy waters 


( 
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of Gayñ in. the month of Phagguna (March- April. “Thus 
 Phaggu, which was originally the name of a cereraonial bathing 
in Phagguna, lent its name to the river itself. According t» 
.Buddhaghosa, Gaya was then the name of the river (i.e., 
Phalgu) and the tank called Mandalavapi. In Buddhism, an 
attempt was made to shift the emphasis from externai bathing 
to internal, from bodily purity to mental. The stanzas of Gaya- 
Kassapa are all to this effect. The three vidyas, mentioned 
herein, are the three distinct attainments of an Arahant. They 
are: knowledge of former existences, knowledge ot the rise and 
fall of other beings according to the Law of Karma, and know- 
ledge of the complete destruction of one's sin. 


6. GaArHis or Rànura [Therazatha, Catukka-nipāta].— 
The stanzas ascribed to Rāhula, also called Rahulabhadda, are 
rather dull. Apart from the reference to his relationship with 
the Buddha, whose son he was, the other allusions are not 
strikingly of a personal character. The gāthās, uponthe whole, 
speak of the fulfilment of a general Buddhist aspiration. There’ 
are several suttas in the Nikāyas containing the Buddha's in- 
structions to Rahula, one of them—on the subject of false- 
hood—being recommended for study by Asoka in his Bhabru 
edict, 


7. ANcuLIMALA'S Upina  [Majjhima-Nikaya, II, pp. 
104-5].—Udüna is technically an emotional utterance which 
proceeds fiom a feeling of joy resulting from consciousness of 
success (somanassamaya-fidnena uppannā udānagāthā). The 
conversion of Angulimāla to the Buddhist faith was one of the 
most notable achievements on the part of the Buddha in the 
twentieth year of his ministry. Angulimala was the son of the 
brāhmaņa Bhaggava, chaplain to the king of Kosala, His 


U 
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mother was Mantāņī. In the Angulimala-Sutta, he is called 
Gagga-Mantāņīputta, his fathef being d Gagga, i.€,, a brahmana 
of the Garga gotra.. He'vas born ute: the "thieves! constella-' 
tion". Itis said that in the night of his birth all the armour 
in the town shone, including that which belonged to the” 
king. The babe was named  Ahimsaka, the Harnīless, 
because no harm followed from the omen. The boy was 
sent to Takkasilā for bis education. His teacher demanded 
as his honorarium a thousand human right-hand fingers on 
the completion of his course, whereupon he  waylaid 
travellers in the Jālinī forest in Kosala and killed them, 
taking a finger from each. The finger-bones thus -collected 
he made into a garland, which he hanged round his neck, 
whence he became known as Angulimāla. The bandit became 
a terror to all the people of the city and the kingdom. Such 
a bandit was converted into a great deyotee by the Master by 
peaceful means. According to one version of his story, he died 
soon after he joined the Order. That he turned a bandit simply 
to pay the honorarium asked by his teacher may not have been 
the fact. It-is not unlikely that he was a person who belonged 
to some ancient order of Kāpālikas. 

8. Gārmnās or MAHĀPAJĀPATĪ Gorami [Therīgāthā, p. 
189].—Tradition ascribes these stanzas to Mahāpajāpatī Gotami, 
who was the younger sister of Mahāmāyā, the mother of Gotama 
Buddha. They were the two daughters of Suppabuddha of 
Devadaha. Thus, to the Buddha she was both an aunt and a 
step-mother. It was she who brought him up on the death of 
Mahāmāyā, bestowing upon him all the affections of a mother. 
She loved him even more than her son Nanda. Again, it was 
she who, aiter the death of her husband, led the Sakya ladies 
who scught admission into the Buddha’s Order. She I Sa 


/ 
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placed by the Buddha at the head of those "Sisters who had 
‘experience’. Whether the stanzas ascribed to her are her 
own uttarances or not, it is undeniable that they are permeated 
with the feeling of a personal character. In them, she is 


„eloguent in her eulogy of her sister Maya, who had given birth 


to such a great teacher of men as the Buddha, - 


.. 


In the third stanza she tells us how she, not having known 
the Truth, passed through different existenees, appearing in 
different domestic relations as mother, as son, as father, or as 


. brother. Her epithet, Mahapajapati (Sk. Mahāprajāvatī)) may 


be taken to correspond to the English expression ‘Great 
Matron’. 


9. GĀTHĀS or ANOPAMA [Therīgāthā, p. 188].—These con- 
stitute the psalms ascribed to the Early Buddhist Sister called 
Anopamā, the Peerless. There is throughout a personal note 
in these gathas. The Theri introduces herself as the daughter ` 
of Majjha, the Treasurer of Saketa. When she grew up, all 
princes and bankers sought her hand with'rich gifts, but she 
was reluctant to marry. She heard the Buddha preach and, 


meditating on his sermon, she attained the Third Fruit of the 


Path, i,e., the fruition stage of an Anāgūmin. Subsequently, 
she joined the Order and within a week thereafter became an 
Arahant, 


10. SirANISAMSA [Visuddhimagga, 1, Silaniddesa].—lt is 
a notable composition of elegant verses in an easy diction, all 
laudatory in their purpose. The stanzas stress the importance 
of sila or moral life, which is regarded in Buddhism as the 
patiļthā or the very foundation of Gotama's Order, the stepping 


stone to higher life and the gateway to the city of Nibbana. 


The second and third stanzas have an allusion to the popular 
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practice of having purificatory baths in sacred rivers, of which 
only seven are mentioned as prototypessof the rest, wiz., Ganga 
(the Ganges), Yamuna (the Jumna), Sarabhü (the Sarajū), 
Sarassati (the Sarasvati), Aciravati (the Rapti), and Mahanadi 


(probably, the Mahānadī of Orissa). The literary convention - 


of representing Aryanised India by seven rivers was established 
as early as the Age of the Buddha. We find the same attempt 
in the earlier archaic stanzas in the Vatthüpama-Sutta of the 
Majjhima-Nikaya, where, however, the rivers with the single 
exception of the Sarasvati are different. The city of Ayodhya 
was situated on the bank of the Sarajü, and that of Sravasti 
on the bank of the AciravatiitAnisamsa is a Pali form of Sk. 
anušamsā, meaning ‘praise, merit, advantage’. 


11, VipHuROvipa.—Vidhura's reputation as a wise man 
is sufficiently reflected in the Mahabharata, which preserves 
many a maxim of sterling worth attributed to him. The 
Vidhurapaņdita-Jātaka [No. 545], from which this piece is 
taken, bears*a glowing téstimony to his great wisdom. The 
extract offers just one of the many examples of his weighty 
admonition. ^ 

12. DESCRIPTION or a HERMITAGE [Vessantara-Jātaka, 
No. 547].— Here we have a picture of the peaceful and sublime 
environment of a hermitage, reflected in a setting where nature 
rules supreme. The spot described here lay on the Gandha- 
mādana hill, which King Vessantara had taken resort to with 
his wife and children. 
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ON THE SOURCES 


(1) MAJHIMA-NIKAYA.—As its name implies, it is a collec- 


tion of the medium-length discourses of the Buddha and 


his immediate disciples, all of which appear in the form of 
Dialogue, The collection is also known by the name of 
Majjhimigama, It is divided into three books, each of 
which is supposed to have comprised 50 Suttas only. But, as 


‘A matter of fact, one of the books (i.e., No. 3) actually con- 


tains 52 (instead of 50) Suttas, The Suttas of the Majjhima- 
Nikaya are remarkable for their profoundness of exposition. In ` 
no other work of the Pali Canon do we get so clear an insight 


into the Buddha's heart and doctrine as in , the Majjhima- 


Nikaya. 


(2) Vinaya-Pitaka (Mabavagga and Cullavagga).—The 

Mahāūvagga and the Cullavagga, taken together, set forth the 
Buddhist ecclesiastical history from the Buddha's Enlighten- 
ment to the second Buddhist Council. The original Vinaya- 
Pitaka consisted of the Bhikkhu and the Bhikkhuni Vibhanga. 
It seems that the materials of these two works were drawn from 
the Suttas, where they lay scattered, They are composed of 22 
Khandhakas or fragments, the first ten of which are embodied 
in the Mahavagga and the remaining twelve in the Cullavagga, 
each fragment forming a separate chapter. The set-up 
oi both the works is characterised by  conciseness and 
precision, and, above all, it is thoroughly methodical. 
(8) DHAMMAPADA,—Tbhis is the second book of the KHUDDAKA- 
NīKāsa,tand itis the most important and popular. of all the 
Buddhist texts on account of its antiquity, - wealth of sinis 

10—1635 B.T, i 
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and sublimity of thought. Itis one of the seven books of a 
particular literary type, viz., Niti and is undoubtedly the oldest 
of them. There are copies of the Dhammapada in Prakrit, 
Mixed Sanskrit and Sanskrit, bearing different titles. 


It consists of 26 chapters with a total of 423 verses. In 
each chapter, called a vagga, there is an interesting grouping 
of verses harping on a central theme (such as citta, puppha, 

' loka, sukha, ete. and playing on accmmon sentiment, The 

tone is lofty and the teaching, strikingly ethical and spiritual. 
The stanzas are either collections from other portions of the 
Pali Canon or new compositions themselves—all aptly. inter- 
«woven into a single whole. The excellence of the compilation 
is best suggested by the spirit of the following verse in the 
Pupphavagga : 

Sekho dhammapadam sudesitam 

kusalo puppham iva pacessati, 


—‘‘It is only the adept who culls the well-drawn 
Forms of the Law like the clever wreath-maker ' who 
plucks only the choicest flowers.” 


Each single verse is, as it were, a blossom of words, and each 
single thought the nectar of noble experience. The harmony 
ot the whole is at once elegant and exquisite, and its poetry— 
didactic and reflective—highly. inspiring. The utterances are 
not merely sayings of worldly wisdom but spontaneous ex- 
pressions of the eternal sentiment of man in his fulness. 

The stanzas that have found place in the present selections ` 
bear the essence of the cullings in the Dhammapada. | 


. | 
(4) TnEna-TnEni-GArHA.—These two works together make 
. a complete whole of traditiongl utterances of the Early Bud- 
dhist Brethren and Sisters. The later additions are few and 


y J 4 2 ' - » 
E. 4 J | 4 -s , E 
< 
"nj. ms gin fb F h á 





4 








i NOTES 147 


far between. It is ‘difficult to say that the psalms ascribed 
severally to them were all their own compositions. They purport 
to give expression to añña, or self-conscious religious experience 
gained by the Brethren and Sisters. All the poems are not 
of the same poetical quality; some of them are stereotyped, 
didactic, dull, monotonous and jejune. But many of them are 
of sterling worth as specimens of early religious poetry, com- 
posed in animated verses, and full of personal notes and pathos, 
They are embodiments of thoughts and experiences born of 
lonely meditations in the woods and rocky caves. 


(5) BUDDHAVAMSA AND Cariva-Pitaka.—These two works 
together with the Apadana were among the latest additions to 
the PaliCanon. The date of their composition can hardly be 
placed earlier than the second or firstcentury B.C. They are 
written in the form of chronicles. The Buddhavamsa serves 
as a chronicle of 25 Buddhas, from Dipankara to Gotama, 
the account of the future Buddha Metteyya being relegated 
to a separate chronicle called Anagatavamsa. The Buddhavamsa 
sets forth the beginning of the Bodhisatta life of Gotama, 
the historical Buddha. 


The text of the Cariyā-Pitaka, as we now have it, is incom- 
plete. It is supposed to have contained the caritas, or stories 
of the Bodhisatta, each iliustrating the particular manner in 
which the Bodhisatta practised the ten Buddhakdraka-dhammi 
or Páramis, one at atime. Init, the mode of narration of the 
Jatakas has been changed to that of a monotonous chronicle. 


(6) JATAKA.—The texts under this caption in the present 
selections are all from the Pali Jataka-Commentary, which 
ntains stories not only of the lifetime of Gotama Buddha 





but also of his past existences. The Nidānakathā (i.e., the 
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introductory section of this commentary) presents the former 
as 8 connected narrative up to a certain stage, and the rest 
of the book introduces them as detached episodes linked up 
with the different stories of the past. There is not a single 
story of the ‘past’ which is not preceded by an episode of the 
‘present’. The anecdote of Gotama's ‘present’ or last existence 
is called the Paccuppanna-vatthu, while the story relating to 
his previous existence is termed the Atita-vatthu. The 
commentary distinguishes two other features, namely, Veyyd- 
karana and Samodhāna, the former being the gloss to 
the gatha and the latter serving us identification of the 
characters in the story of the ‘past’ with those in the 
‘present’ episode. | 

As to the origin (uppatti) of these Jātaka pieces, it is said 
in the opening lines of the Nidānakathā that each of them arose 
as an illustrative elucidation of the moral underlying the gāthās. 
In other words, the gathas constitute the text, and the prose 
narrative, made up of the anecdotes of the present and the 
past, together with the Veyydkaraņa and the Samodhāna, serves 
as its elaborate comment; and the text and the comment to- 
gether build up a distinct item of teaching (Dhamma-desanā). 
The ancient Buddhists believed that stories, numbering 500 
(paūca Jātaka-satāni), were related by the Buddha depicting not 
only his own past career but also that of others associated with 
him. For instance, the Cullaniddesa reads (p. 80): 


'*Bhagavā — paüca Jātaka-satāni bhāsanto attano ca 

paresam ca atitam ādisati.'” ^ 

The original total of 500 stories ran up to 550 by the time 
of Buddhaghosa, the great commentator who flourished 
about the beginning of the 5th century A.D. The total of 
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550 birth-stories can be justified by the fact that the list of 
500 Jātakas does not include all the Jatakas, such as the 


| Mahāgovinda and the rest, that are to be found scattered in 


various other Buddhist works in Pali and Sanskrit. "There is 
hardly any very material difference between the two figures, 
for the increase is mainly due to mechanical repetition or 
modification of some or other of the stories under different 
names. ? 


There are two striking points to be noted in every Jātaka 
discourse: (1) that Buddha himself is the narrator of the 
'Atitavatthu'; and (2) that he is invariably the moraliser in it. 


Gotama's attainment of Buddhahood at Bodh Gaya stands 
as a dividing line between his earlier and later career. In the 
former he is the Bodhisatta, in the latter he is the Buddha. 
As Buddha, he lived and worked for forty-five years. As 
Bodhisatta, his career not only embraces his life as Siddhattha 
but extends‘farther back to cover a long long period of time 
during which he is said to have been born and reborn in different 
forms of life. The first trace of his existence as Bodhisatta 
is met with in the life of the wise hermit, Sumedha, and the 
last in that of prince Siddhattha. In each of the Bodhisatta 
births, previous tio his last, he had developed in different degrees 


and brought to perfection the ten essential qualities which pave 


is not, of course, to the reign of one king only, but to that of 


the way for Buddhahood,—the dasa Pāramitā or dasa Buddha- 
kārakā dhammā, 


The incidents of most of the Jātakas are said to have taken 
place in the reign of ‘Brahmadatta of Benares'. The reference 


several kings of the same ruling dynasty. In other words, 
*Brahmadatta' is not a personal name but a royal title like 


J 
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, 
‘Czar’, ‘Kaiser’ or ‘Mikado’. Incidentally, it is worth noting: | 
that the Mahābhārata and the Matsyapurana also refer to “a / 
dynasty consisting of one hundred Brahmadattas”. 


(7 KuuppAKA-PATHA.—This is generally counted as the 
first book of the KmuuppAKA-NIKAYA, the fifth or last among the 
five main divisions of the Sutta-Pitaka. The Khuddaka- 
patha is not, however, the oldest gmong the books of the 
Khuddaka-Nikaya; rather, it is the latest. It is a reader, a 
short reader, prepared by the Buddhist teachers of old, a com- 
pilation made out of the words of the Buddha. Tt is regarded 
as a manual for beginners. As a guide-book it is helpful to the 
Buddhist monks in ministering to the laity (upāsakas and 
upāsikās) ; and to the laity it is egually useful in regulating 
the household life aceording to Buddhist principles. 





There is a definite system in the arrangement of the picos 
Or readings constituting the book. It commences with 
Sarūņdgamanam, a set formula for taking refuge in*the Triad, 
which is essential for a formal expression of the Buddhist faith, | 
and it closes with a discourse on Metta (Universal Love), which 
is the high-water mark of Buddbist friendliness. In between 
there are pieces that offer a graded course of teaching.4 Every 
one of these Lessons has an important bearing on the life of 
the householder aspiring for happiness, victory and bliss, . ~ 
i 





(8 MILINpAPAÑNHA,— This work 1s mostly a dialogue be- 
tween the Greco-Bactrian king Milinda or Menander and 
the Thera Nagasena, introduced by a Pubbayoga setting” forth, 
the life, education and status of each of the two able disputants, | 
one clever in framing questions and the other a match for him. 
in answering them. The literary art developed in the | 
Pubbayoga has its early prototype im the dramatic Setting iat | 


+ 
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the Samaiinaphala Sutta. The conversational discussions in 


this work substantially contain a synthetic presentation of the 


dull and prosaic controversies in the Kathāvatthu. According 
| to tradition, this work was compiled five centuries after the 
' demise of the Buddha. It stands outtas the best specimen of 


lucid and elegant prose style, and in this respect it is without 
a second in the whole range of ancient Indian literature. 

(9) Niedras “Tite is a monumental work of Bud- 
dhaghosa; composed in Ceylon, and it is his first. It is a general 
commentary Öf a single verse from the Samyutta-Nikaya. The 
Matika or the first plan of this work can be traced to the scheme 
of the seven ; Visuddhis in the Rathavinita Sutta of the 
Majjhima-Nikaya. This work presupposes the Vimuttimagga 
Of Thera Upatissa of the Abhayagiri Vihara of Ceylon. The 
method of treatment of the subject-matter is highly scholastic 
and in many places laboured and pedantic, There are very 
few relieving features to be noted. | 


(10) SAMANTAPASADIKA,—This is Buddhaghosa's serial com- 


mentary on the five books of the Vinaya-Pitaka. He completed 
this work in one year, during the reign of king Siripāla of 


Ceylon. , Apart from being a great store-house of information, 
it stands as a notable example of the classical dignity of Bud- 
= dhaghosa’s prose style and diction, 


(11) DHAMMAPADA CoMMENTARY.—This work supplies stories 
from the Jàtaka and other sources to explain the historical 


contents of the gūthās of the Dhammapada. The matter 


supplied is, in a majority of cases, the result of after-thought, 


. and hence unauthentie. The work is generally ascribed to the 
great Buddhaghosa, but this is very doubtful, It must have 


been written by a much inferior hand. 
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(12) CanivA-PiTAkKA. COoMMENTARY.—This work represents 
one of the masterly writings of Dhammapala, who flourished 


in South India after Buddhaghosa and Buddhadatta. Dham- | 
mapāla appears to have followed the authority of Duddhaghosa. : 
He has ably and appropriateiy supplied the J ātāka contexts ` 


to the cariyās in the Cariya-Pitaka. His prose dissertation om |. 


the Ten Pāramitās isa masterpiece of scholarly exposition of 
the Buddha's doctrine. 
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